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ANNUAL PILGRIMAGE SERVICE

at the
HAY BAY CHURCH

Adolphustown, Ontario
(now part of the Town of Greater Napanee)

Sunday, August 23, 1998,
at 3 p.m.

Guest Speaker:
Dr. John H. Trueman

For the major part of his career, Dr. Trueman has taught history at
McMaster University in Hamilton, specializing in medieval history. In
1989 the Students’ Union voted him the best teacher in the University.
With his wife, Dawn. he has co-authored thirteen history textbooks for high
schools. (They also co-authored six children.) He is now Professor
Emeritus, having taken early retirement in 1990.

Dr. Trueman is also an ardent churchman, a trait inherited from his
forebears, a family of Yorkshire immigrants who in 1775 brought
Methodism to the Chignecto isthmus of Nova Scotia. Among his many
leadership roles, this quiet crusader was president of Alcohol and Drug
Concerns (sequel to the Ontario Temperance Federation), and since 1990
has served as president of the Community of Concern, seeking to address
the perceived strayings of the United Church of Canada.

In 1784, William Losee settled with other Loyalists, on the
Cobequid Road in the same Nova Scotia county as the Truemans. He was
converted about five years later, and probably attended Quarterly Meetings
in the Trueman home, before he became a Methodist preacher. It seems
appropriate then, that two centuries later, John Trueman should preach in
William Losee’s church.

DON'T MISS THIS ONE !
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1997 Visitors to
the Hay Bay
Church

—“0 Place te Touch the Past”—

In 1997, over 1400 persons visited the
church in a period of 101 days (June 1o
September)—the longest time we have
stayed open in any year. They came by car
and chartered buses, bicycles and boats, and
two young ladies rode in on horseback.
Their comments reminded us that Hay Bay
Church is, for many,

A Place of Memories.

Here are some of the human interest
stories of visitors as recorded by our
custodians or written in our Guest Book.
One told of having been baptized here in
1956 by Rev. Harold W. Pointen. There
were many wedding memories: a lady
spoke of her parent’s marriage in the
empty church in 1906; a young couple
who were married here last year returned to
visit 2 moment of their history; a man
from Arizona said he plans to return to the
church next summer, this time with his
wife, to renew their vows on their 25th
anniversary; and a young college student
whispered demurely that she'd like to be
married in this church.

Diaconal minister Elaine Kellogg
of Denbigh, a descendant of Paul Huff
(who donated the land for the church in
1792), made her first visit, glad to be able
to “connect the place with the stories I
heard growing up.” Her account of that
visit follows. The Rasmussen family
dropped by—they had come as immigrants
from Denmark in the 1930s to settle on
Hay Bay, where they attended worship at
Sillsville United Church. “We were thrust
into an enclave of U.E.L. people,” they
recalled. “Tt was tough, but that was life
then,” They left a generous donation for
the Hay Bay church “for the work of God
in the country which has been good to us.”
A young woman who grew up here is
writing a script for a film based on
memories of her family life in the Hay
Bay area. She took many photos of the
church and purchased literature for
background material. She is an announcer
with radio station CHYM in Kitchener.

Others came to compare. “One lady
from Norway had worked in a museum in
Oslo, and so we traded Hay Bay history for
stories about Tonsberg, Norway, dating
from circa 800 A.D., and the site of
discovery of a [buried] Viking ship,” noted
Shirley Bain, one of our custodians. The
next day brought another visitor from
Europe, from Kiev in the Ukraine.
Through an interpreter, she condescend-
ingly remarked, “We have churches over a
thousand years old.” That got the dander
up in Bill Holden the custodian who had
just arrived to relieve the Bains. “The
only answer that came to mind was that
we didn’t expect to impress with the age of
the building but with the fact that such a
large church was raised in a barely cleared
wilderness by people who amrived in great
hardship only a few years before—and had
survived. From then on, the dialogue
waswarm and lengthy."

The Annual Service

There was a grand congregation for the
annual Pilgrimage Service, and they were
not disappointed in the vigorous message
of the Rev. Dr. Leonard Griffith on
the good news of the Gospel. The service
is always held on the fourth Sunday of
August. The guest speaker for the service
on 23 August 1998 will be Dr. John
Trueman, former history professor of
McMaster University, whose forebears
brought their Yorkshire Methodism to the
Chignecto isthmus, Cumberland county,
of Mova Scotia in 1775. There the
Trueman home frequently hosted Quarterly
meetings. Since William Losee was
converted in Cumberland county, where he
first settled as a Loyalist, it is probable
that he knew the family, and may have
attended meetings there. So two centuries
later, it seems appropriate to have a
Trueman preach in the Hay Bay church
built by Losee! Come visit us in 98!

The Hay Bay Guardian

Now in its sixth year, this 24-page
journal of early Quinte Methodism has
quietly gained a faithful readership in three
countries. With over 100 subscribers, it is
paying its way. Copies (@35.00) are also
available at the Museum in Napanee,
Greenley's bookstore in Belleville, and the
United Church Book Room in Toronto,
with more outlets planned in the future. It
is sent to readers in England and the United
States, as well as in Canada. Many orders
come in for single back copies.
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The church was open September 20 & 21 as part of the
Amazing Loyalist Country Adventure, which featured 85
events and places to visit along the Loyalist Parkway (Bath to
Trenton). The old shingle roof on the custodian’s cottage was
replaced with a steel roof.

Projects for 1998: preparing a clear statement of our
mandate; a new cedar shingle roof is needed on the church;
landscaping the enlarged cemetery. In regard to the latter, we are
locking for split cedar rails to build a period fence around the
perimeter.

Members of the Trustee Board are: Bob (Chair) & Dale
Woodside, Rev. Ken Crawford, Rev. Norm Esdon, Rev. Bill
Fletcher, Rev. David Jones, Rev. Bill Lamb, Rev. Bill
McDowell, Alvin Mcllwaine, Jack Roblin, David Sexsmith,
Kathy Staples, Maxine & Wilbert Walt, Isobel Wessell; and ex
afficio, Rev, Wendy Bulloch (Bay of Quinte Conference Officer),
Anne Rowe (Archives & History), Neil MacLennan (Surveyor of
the Fabric).
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My Visit to Hay Bay Church

by Elaine Kellogg

I have always had the understanding that the Hay Bay Church
was part of my background, but I had never visited it. After I had
become a diaconal minister [1993], and was ministering in my
own pastoral charge, [ started to listen with fresh ears to the
stories of the Hay Bay Church. T think I became newly sensitive
to the importance of passing on the faith from one generation to
another. I came to appreciate more how my denomination is such
a mixture of differing traditions, and it seemed important to
remember our evangelistic roots.

My mother's interest in the church had stemmed mostly from
her awareness of family history. Paul Huff, farmer and carpenter,
had donated the land for the building of the church., The Huff
family tree extended to us. My great grandmother was Ida Huff.

The family history looks like this:

Englebert Huff arrived in New York about 1706. He married
Maria Willenoyen, who was from Tarrytown, Westchester
County in New York.

Their son, William, was baptized in the Dutch Reformed
Church in New York City. In 1739, he married Elizabeth Retan.

Their son, Paul, was born in Phillipsburg, New York. He
married Mary (Polly) Krank. At the close of the Revolutionary
War, he joined the loyalists in New York City, from whence they
sailed to Canada in 1783, wintering at Sorel, Quebec. "The
following year, they settled at Hay Bay, taking advantage of the
government land hand-outs of the day. Eventually, he donated the
piece of land for the Hay Bay church from his farm. Not only
was he a farmer, he was also a carpenter, and I imagine he would
have had a direct hand in the building of the church,

Their son, James, born 1774, was born and baptized in New

York, but migrated with his family, living out the rest of his
days north of the border. He married Amy Garrison, in 1796. He
owned a farm, worked at lumbering and the manufacture of barrel
staves. He also served in the War of 1812,

Their son, also James (b. 1805, d. 1888), married Lucy
Doolittle (b. 1803, d. 1889). James did lumbering, manufac-
turing barrel staves, and getting out square timber. They moved
to Chisholm, also known as Huff's corners.

Their son, James Edward, was born in 1845. He married
Mary Abigail Morris (b. 1851, d. 1935) in 1869. They were
farmers, specializing in purebred holstein cattle, but they also ran
the general store and the post office.

Their daughter, Ida Maud Huff (b. 1872, d. 1972}, married
Herbert Erooks, who was a thresher.

Their daughter, Ada Maud Brooks (b. 1896) married Leo
Cuthbert Walters in 1922, They also farmed, a little north and
west of Bloomfield in Prince Edward County.

Their daughter, Mary Helen Walters, married Lloyd Kellogg
in 1949, and continues to farm at Welcome.

And eventually 1 came along.

Ten generations. The settling and opening up of Eastern
USA and Upper Canada in microcosm. A genealogy of migrants,
farmers, and Christians.

In the summer of 1997, I headed down the road with my 13-
year-old companion, and went to find the Hay Bay Church. My
first surprise was that it was so close to the road. Ihad imagined
it in the middle of a field. The second surprise was that it was
smaller than 1 expected.

Beyond that, the aisles, the pews, the pulpit, had a familiar
feel to them. I felt that I knew what it must have been like to
come here with family and neighbours, to worship. This is a
church, and I know what churches do. In several ways, the
worship life of many congregations, especially small con-
gregations, is probably not that much different from how worship
would have happened in the 1790s.

My companion was singularly unimpressed with this visit to
an old plain church, but I did convince her to take a picture of me
standing in the pulpit. T wanted at least that record of the place of
my ancestors.

1 started to feel a closer connection to all those preachers of
the gospel who had gone before, my own mothers and fathers in
the faith. I also started to feel closer to the families who
supported that building with their labours, their tithes and their
prayers. I believe that if the mothers had not taken their children
to Sunday School every week, if the fathers had not committed
themselves to be on the board, if the grandparents had not stressed
the importance of the family Bible, I would not be preaching in
my churches every Sunday. Without the witness of the people
who had built this church, and without the faith that was passed
on through the generations, belief in Jesus would not still be
alive. Iam deeply indebted to the faith of these people.

[Elaine presently serves a three-point Pastoral Charge in Renfrew
Presbyiery of the Bay of Quinte Conference. There she gives leaders-
hip to three rural churches at Denbigh (51 Luke's), Matawaichan (St.
Andrew's), and Schust {Emmanuel). Denbigh is on Highway 41, 113
kmt (70 miles) north of Napanee, in the northernmost part of Lennox

& Addington County. Our next issue of the Hay Bay Guardian , will
feaiure Paul and Solomon Huff, in the “Subscribers of 1792" series. |




Feature Stor

Siv Charles Gugustin Hauson
Canadian Circuit Rider, Stock Broker, Lord Mayor of London

London, England. It is the 9th of November, 1917. The
newspapers are full of war siories about the German Kaiser,
Passchendaele and Ypres and mustard gas; of General Allenby’s
offensive in Palestine and Britain's official support for a Jewish
national home there; and of the battle for women's
enfranchisement on the home front. The military presence is
everywhere. On a side street of the inner square-mile City of
London, a detachment of mounted Canadian troops are lining up
to take part in a parade. Their mood is sombre, stained by the
devastation of their fellow troops in Belgium, where just two
weeks earlier 16,000 Canadians had died in the Passchendaele
bloodbath in taking two square miles of mud. Two Victoria
Crosses had been won. This is not a parade to honour the fallen,
but rather to celebrate the elevation of a civic politician, in the
last surviving pageant of the City of London that goes back to
the thirteenth century. It is the annual Lord Mayor’s Day, and the
streets are filled with other participants in the parade
—representatives of the WAAC, Red Cross, Boy Scouts, the
Food Distribution Dept., munition girls from the factories and
even the “all-clear™ air-raid buglers. There are two tanks and
captured enemy guns, and other Commonwealth troops. The
Canadian contingent is there at the special request of the man to
be honoured, and they will ride in the place of honour at the very
front and rear of the parade. The spectacle begins on that Friday
noon at the Guildhall and will take the newly elected man to
Westminster. He will present himself for the approval of King
George V, and take the cath of office before the judges of the
Queen’s Bench Division. The Lord Mayor's Rococo-style coach
is drawn by six huge dray horses, for it weighs more than three
and a half tons.

Seated in the ancient gilded coach is Mr. Hanson, or to use
his new title, “The Right Hon. the Lord Mayor (Col. and
Alderman Charles A. Hanson, M.P., L.C.C.)." As Mayor (an
office he will hold for one year), he will be the Head of the
Corporation of London, Chief Magistrate of the City, Admiral of
the Port of London, and within the City will take precedence to
all but the King. Seated beside him is Martha Sabina Appelbe,
his wife, the youngest daughter of James Appelbe, I.P., of
Trafalgar (now part of Oakville), Halton county, Ontario, whom
he had courted and won almost fifty years earlier when he served
that community as an itinerant Wesleyan Methodist preacher.
That’s a long journey, geographically, temporally, and politically
between those two positions. This is the story of that man and
of that journey.

Joseph Hanson was a master mariner, captain of a large
merchant vessel, who died at sea at the age of forty-seven, swept
averboard by a heaving wave in the Bay of Biscay. He left his
widow, Mary Ann Rogers Hicks, with six children—four sons
and two daughters. Charles Augustin Hanson, the eldest child,
had been born on 16 September 1846, in Fowey (pronounced
Foy), a seaport on the south coast of Cornwall. When news of

his father's tragic drowning reached the family, Charles was not
there. He had been accustomed to being “the man of the house”
during his father's frequent absences at sea, and that sense of
responsibility was to serve him well throughout his long and
colourful life. A serious lad, he had become a local preacher in
the Methodist church in Fowey. But at the age of eighteen,
following months in a business house in nearby Plymouth,
Charles had left his home to emigrate to Canada.
Service with Canadian Methodism.

He probably had letters of reference from Methodist
authorities in England, for the following vear, 1865, he was
received on trial for the itinerant work by the Wesleyan Methodist
Conference of Canada, and sent to a rural circuit at Howick,
Quebec, south of Montreal. The next year he was sent to
Mitchell, Ontario, and was at Brampton in the year of
Confederation.

The year 1869 was a memorable one. Having served his
compulsory four years, he was received into full connexion and
ordained to the ministry of Word and Sacrament at the annual
meeting of Conference held June 2-11 in Richmond St. chureh,
Toronto. A week later, on Wednesday, the 16th of June, he and
Martha Appelbe were united in marriage. Soon after, the happy
couple packed up their hopes and dreams and few possessions, and
headed up north to his next appointment at Parry Sound. It was
not the only Methodist wedding in the Appelbe family for her
brother married Mary Ann Allison, daughter of Rev. Cyrus
Allison and Eva Hoover.1

The Wesleyan Methodist Church in 1869 showed a
membership of 62,600 (mostly in Ontario) which included 1,723
Indians. There were 500 ministers active across Canada. That
year the Canadian Parliament paid the Hudson Bay Company
£300,000 for Rupert’s Land, a vast territory which included what
i$ today southern Alberta, most of Saskatchewan, Manitoba,
Morthern Ontario and northern Quebec—all the land which drains
into Hudson Bay. It struck fear into the Métis in the west, and
triggered the Riel Rebellion. That same year Timothy Eaton
opened a small drygoods store in Toronto.

The Rev. Charles A. Hanson spent 22 years of his life in the
ministry serving circuits and churches in Hamilton, Dundas,
Wellington Square (Burlington), Bridge St. (Belleville), and
Wellington in Ontario; Howick and Stanstead in Quebec, as well
as the other places mentioned. What proved to be his last charge
was in Ottawa West for the two years 1881-2. His two brothers
William and Edwin had followed him to Canada, and now
prepared to join him in a new venture. Perhaps Charles had not
found the ministry challenging enocugh for his abilities. He had
often been called upon to care for the finances and pensions of his
fellow ministers. Certainly he had great financial talent as his
next career was to prove.

I Cyrus was a nephew of Joseph Allison, a Hay Bay Church
Subscriber of 1792; Eva was a daughter of another of the Subscribers,
Henry Hoover.
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“Hanson Brothers™ Formed

Moving to Montreal, be founded 2 new investment banking
firm with his younger brother Edwin, called simply, Hanson
Erothers. Edwin had left his job as cashier of a drygoods firm in
London, Ont., to join Charles. Montreal was then emerging as a
great financial centre, the place where Canada's first stock
exchange had been started in 1874. In 11s early stages, Hanson
Bros. was more particularly identified with government and
municipal financing. In this field they excelled and prospered.
The work necessitated several wips 10 England to connect with the
stock market in London.

In order to retain his ministerial stats, Charles withdrew
from the itinerancy and took a supernumerarv relationship with
Conference. In a sense he returned to 2 local preacher status,
except that he was still fullv ordained. He became associated with
Douglas Wesleyan Church in Montreal, and found other ways to
exercise his ministry. For seven years he served as Secretary-
Treasurer of the Board of Trustees of Stanstead College, investing
much of his own money to keep it solvent.

Return to England.

In 1890, confident that the firm was doing well in the
capable hands of Edwin, Charles decided to permanently settle in
England to pursue similar work there, and further develop the
international link for his brother in Montreal. To assist Edwin,
their brother William left his business career in Napanee, Ont., 10

Sir Charles A. Hanson
Lord Mayor of London

join the family firm. In England, Charles joined the London
Stock Exchange and became a partner in the firm of Messrs.
Coates, Son, and Co., the head of which was Sir Edward Coates,
M.P. When the Canadian Government decided to float a new
bond issue on the British market, they went through Hanson
Bros. in Montreal and the Coates firm in London. He quickly
moved up in the business world there, becoming chairman of the
Gresham Life Assurance Society. He also established a residence
in Fowey, his Cornish birthplace, where municipal politics soon
atrracted his immense energies. In 1904 he was made a
magistrate, and in 1907 High Sheriff of the county of Comwall.
Alderman Hanson.

During all this activity, he was siill engaged in his financial
duties in London, shuttling back and forth between these two
centres. In 1909, Charles was elected Alderman of Broadstreet
Ward of the City of London, of which district the Stock Exchange
forms the largest and most influential part. He held this office for
twelve years, retiring only a year short of his demise. Upon his
election as Alderman, the prestigious magazine The Business
Werld, wrote the following about him:

To that large constituency of the business world, the empire-
builders who are placing Canada in the forefront of the nsing
nations, Alderman Hanson's elevation to the shrieval dignity
will have an interest above the ordinary, for he is well known
in the great Dominion, where he spent several busy years,
identifying himself prominently with financial undertakings.
In the days when Canadian investments were less widely known
and appreciated on this side of the Atlantic than they now are,
he was one of the first pioneers in introducing extensively
Canadian Government and municipal securities to the London
market; and a noteworthy result of his sojourn in Canada was
his establishing in Montreal the firm of Messrs. Hanson
Brothers, one of the most influential private financial firms in
the Dominion at the present time. He continues keenly
interested in Canadian affairs, and also in all matters affecting
Canada’s near neighbour, Newfoundland, the oldest British
colony.

Mr. Sheriff Hanson, as he was now denominated, responded
10 a toast in his honour, concluding his remarks with “Take me
as [ am, and I shall do the best I can during the year of office.”
Two vears after his election as an Alderman, he was also elected
one of the two Sheriffs of the City of London, serving in that
role for two years.

Member of Parliament & Lord Mayor.

Each year a candidate is chosen from among the Aldermen
znd elected to the prestigious position of Lord Mayor, subject to
the approval of several authorities. Charles Hanson was the
candidate in 1917, the first Cornish man to hold that honorary
post. As described above, he was installed in that office on the
ninth of November; to be replaced, in turn, a year hence.

Now in his sixties, Hanson headed further into the world of
politics. Im 1916, in the midst of the First World War, he had
offered himself < 2 candidate for the Parliamentary seat in the
Bodmin electoral district in Cornwall on behalf of the
Conservative party.  This was occasioned by the resignation of
the former member Hancom was unopposed and won the seat.
When the nexi General Election was called two years later,
Hansom stood 25 2 Coshinoa Ustomist. He retained his seat in
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spite of a an unusually stff fight. Lloyd George, also re-elected,
continued as Prime Minister. The election came, of course, in
the midst of Hanson's year as Lord Mayor of London. His years
in the Wesleyan ministry had gained him good training in public
speaking. The Times noted that “He was an excellent speaker and
a man of good address and culture.” The official residence of the
Lord Mayor was called Mansion House, and it became the centre
of many of his projects.

The list all his activities during his term as Lord Mayor
leaves one breathless and in awe. Here are some of them as
recorded in The Times of 18 January 1922,

His mayoralty occupied the last year of the war, for the
abdication of the Kaiser was announced at the inauguration feast
of his successor, Sir Horace Marshall, on Lord Mayor’s Day,
1918, and the Armistice two days later. His mayorality was
distinguished by much good and useful work. To enumerate
only a few, the Anglo-Hellenic League was founded at the
Mansion House ...; and there were conferences on the diverse
subjects of tuberculosis, mental deficiency, national fruit
culture, war savings, and food economy. The City, with its
swollen day population, had difficulties peculiar to itself under
the Rationing Order, and in an article entitled “Rationing
London,” which he contributed to The Times of June 24, 1918,
he described some of the anomalies in the City area and the
measures taken by the Corporation to give effect to the Order.
... King George's Fund for Sailors was launched at the
Mansion House ... The hospitalities of the Mansion House
were on a worthy scale ... There was a State luncheom to
celebrate the anniversary of America’s entry into the war, at
which the United States Ambassador (Dr. Page) presented to
the City of London the American flag as a souvenir.

He frequently entertained visitors from America where he was
well known, having made thirty-six trips to the U.S.A., and his
name often appeared in the New York Times. Active even during
the summer holidays, he visited the battle front in Italy where he
was the guest of [talian General Diaz and Lord Cavan who led the
British forces serving there. He had a
private audience with King Victor
Emanuel, who presented him with the

insignia of Grand Officer of the
Order of the Crown. He had the
rare satisfaction—unique
for a Lord Mayor—of
flying over
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the Eternal City in an airship. Other honours awarded him
included Commander of the Legion of Honour (France); the Order
of the Redeemer (Greece); Knight of the Order of Franz Joseph
(Austria), and the Order of the Rising Sun (Japan). Being a
Freemason, he was promoted to be Past Grand Warden.

On 6 December 1917, the worst disaster in Canadian history
occurred in the harbour of Halifax, Nova Scotia. A French
munitions ship collided with a Belgian relief ship. The ensuing
explosion killed 1,800 people, seriously injured 4,000 more.
Much of the city was destroyed, 6,000 were left homeless, and
property damage was estimated at $50 million. Hanson, with his
great interest in Canadian affairs, immediately opened a fund at
Mansion House for the relief of the sufferers, raising £120,000.

Before his mayoral year, he became involved with another
Canadian disaster, when the Parliament Buildings in Ottawa were
destroyed by fire on 3 February 1916. Although Hanson was not
a Sheriff at that date (though still an Alderman), one senses his
influence behind the scenes in the offer of the Lord Mayor and
Sheriffs of London to replace the Mace of the House of
Commons which had become a molten lump in the conflagration.
The Canadian government accepted the offer on condition that the
gold remnants of the old Mace be incorporated in the new one.
Hanson made specific reference to this gift in one of his speeches.
It is very likely that sometime during his last two vears of active
ministry when posted to Ottawa West, that he had attended some
sessions of the House of Commons, and seen that very Mace
carried in and out by the Sergeant at Arms. One cannot help but
assume that he was a large monetary contributor to the restoration
of the Mace—the same one in use today representing the Crown
in every session of the Canadian Lower House.

An ambitious, successful business man and politician, vet
still with the heart of a pastor, Charles Hanson, Lord Mayor of
London, started a weekly prayer meeting at Mansion House soon
after his installation. It helped to raise the moral of the people in
that anxious last year of the war. The meetings were well
attended and much appreciated.

One more event in that eventful year brought a very special
and lasting recognition of his years of service. The year 1918
saw the celebrations of the silver wedding of their Majesties. A
fund of £53,000 was privately raised in the City by the Lord
Mayor for a present to the King and Queen, and they attended at
the Guildhall to receive it. A silver tankard, formerly belonging
to Charles II was accepted by the royal couple as a souvenir, but
the remainder of the fund was donated to charities connected with
the war. As was customary when the monarch made a visit of
state to the City, the Lord Mayor was made a baronet by King
George V, and the two Sheriffs were knighted. Thus the Rev.
C.A. Hanson became Sir Charles Augustin Hanson of Fowey,
Baronet; and Martha, the first Canadian to be a lady mayoress,
became Lady Hanson.

Ill health finally forced him to retire from
Parliament and other activities at age seventy-five.
He spent his remaining months at the impressive
mansion he had built in his home town, high on a
hill overlooking the seaport. It was called Fowey
Hall. On 17 Januvary 1922, Charles Augustin
Hanson finished his course in this life. Martha,
then referred to as the Lady Dowager, joined him
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two years later. His two children, born in Canada, continued his
interests. His daughter Alice Maude Appelbe Hanson married
Maj.-Gen. Sir Frederick C. Poole, who succeeded Hanson in his
Parliamentary seat. His son Charles Edwin Bourne Hanson,!
whose birth occurred while his father was serving the Belleville
circuit, inherited his title and became a stockbroker in his father’s
firm, Messrs. Coates, Son, & Co.

Naval Vessel Named for Barbara
Heck — Noted Irish Methodist
Woman.

An Slua Muiri, the reserve section of the Irish Navy, and
its 5th Company based on the Port of Limerick, for some
years has been seeking a training vessel of its own. One has
recently been built at Youghal.

All vessels of An Slua Muiri are named in honor of
women, either mythological or historical. Officers of the 5th
Company, recently asked to select the name of a woman
associated with Limerick, chose a historic figure, whose
name was well-known beyond her native country—a woman
who was also a distin-guished member of a minority
community. They decided to name the motor training launch
“Barbara Heck.”

The ceremony of blessing the ship was conducted on
October 19 [1997] by Rev. Dudley Levistone Cooney, whose
congre-gations largely comprise Palatine families, The Rev.
Desmond Campion, Chaplain to the MNaval Base at
Haulbowline also assisted. The Minister of State at the
Department of Foreign Affairs, Ms. Liz O’ Donnel, performed
the naming ceremony.

At a following reception the Mayor of Limerick congratu- .
lated the company on acquiring their vessel and on the choice

Those who rise from the bottom 10 the top are often held as
cultural icons, becoming the subjects of TV and movies.
However, Sir Charles is not mentioned in Britain’s Dictionary of
National Biography, or in our Dictionary of Canadian Biography.
The obituary in The Times exalted his achievements in the
financial and political world, but noted little about his first career
of seventeen years, saying, “Early in life he went out to Canada,
where for a time he was a Wesleyan minister.” Yet a third of his
life was spent in Canada—the part least known in his native
country. And Canadians have known little of the detail of his life
before and after his sojourn here. Dr. John Maclean noted the life
of “Rev. Charles Hanson™ for readers of the Christian Guardian
(4 October 1922), listing the circuits he served, and adding,

One year ago he died, wealthy and with great houses, having
become Sir Charles Augustin Hanson, M.P. for Bodmin,
Cornwall, Lord Mayor of London, founder of the stock
brokerage firm of Hanson Brothers, Montreal, a prominent
owner of coal mines in England, and the holder of many foreign
decorations.

Soon after the war, Sir Charles
presented the gold chain and badge he had
worn as Lord Mayor of London to the
Borough of Fowey.

There is a tablet on the wall of St.

of the name. He paid tribute to the role of the Palatines in
the life of the county. (These were refugees who settled in
Ireland from the German Palatinate, in 1709.) Mr. Cooney
then cutlined the story of Barbara Heck, for whom the vessel
was named.

Fimbarrus Church in Fowey commem-
orating the lives of Charles A. and Martha
Hanson, and their son Charles and his wife
Violet. His baronet crest is painted above,
with its motto “Semper Parare"—always
to be prepared. The following inscription
also appears on the tablet: “In their
memory the North aisle of this church was
substantially restored in 1969 by their
grandchildren and children of John Hanson,
baronet, and Rosalind Poole-Clare
Cruddas.”2

Barbara Heck was described in the reception as a woman of
great spirituality who grew up in a Methodist environment
and was converted at the age of 18. In 1760 she married Paul
Heck and set out with a group of Irish Palatines for America,
armiving Aungust 11, 1760, in Mew York. It was Barbara
Heck, who in deep dismay at the spiritual poverty apparent in
New York, needled Philip Embury into forming a Methodist
class in the city in 1766, Under his revitalized leadership,
and with Barbara Heck's relentless prodding, the first
Methodist meetinghouse in America was built on John Street
around 1768

Charles Augustin Hanson was oo big a man (o be restrained
by the limitations of birth, class, privation or geography. He
straddled the ocean and national boundaries, the worlds of money
and faith, of mammon and God, and deserves a “well done™ in
bath.

! The name Boumne was not a family name on either side for at least
three generations back. [t may have been given a5 a namesake for
Hugh Boume (1772-1852), one of the founders of Primitive
Methodism in England. This might suggest in which branch of
Methodism Charles A. Hanson had served as a teen-age local
preacher.

2 John and Rosalind were brother and sister: children of Charles
Edwin Boume Hanzon. John succeeded his father as the 3rd Baronel,

—itom World Parish, November/December 1997,
the newslenier of the World Methodist Council.




News & Notes

Our New Street Number
There it is for all the world to see. The
roadside sign has white reflective numerals
.+ ;i Onabackground of wrquoise blue: 2365.
nw; It seems like a big number for a road that
% does not have that many houses on it. Our
custodian’s cottage has a different number,
and so does the cemetery across the road!
‘ As in many other parts of the country,
Lennox & Addington county has raised
these signs to make it easier for emergency
. .wo= Service vehicles to find the source of 2 911
F7E" emergency call, whether for an ambulance,
fire truck or police cruiser. In rural areas,
-;i,{-] its not enough to give the address as “R.R.
3 ‘24 No. 2" as they might be a long time in
PR finding you.

The new is devised scientifically in this manner: the new
house number is the distance in metres from vour house to the
starting point of your road. Thus Hay Bay Church is 2,365
metres (or 2.365 km) from the intersection of county road § at
Darland.

The road past the church also has a new name. It has been
designated as “South Shore Road” to distinguish it from the
road along the north shore of Hay Bay. Our Trustee board
petitioned to have it named “Meetinghouse Road™ because it was
the location of the two earliest meetinghouses in the province
—our Methodist one of 1792; and nearby, the first Quaker
meetinghouse (1797) built in Canada. However, our request came
too late.

Until further notice, the church’s summer mailing address
will remain as “R.R. No. 2, Napanee, Ont., K7R 3K7."

A mn-of-the-century photograph of the old St. Paul's
Anglican Church, erected 1822-23 in Adolphustown.

History foundation proposed
TORONTO—Perceiving woeful ignorance among many
young Canadians about their history, the chairman of
Canada’s largest telecommunications company has offered a
personal pledge of $500,000 to set up a foundation to
improve and promote study of the country’s past. Lynton
Wilson, chief executive officer of Bell Canada Enterprises,
made the commitment ... in a speech at York University’s
Schulich School of Business. The foundation would
examine the quality of history instruction within Canada’s
schools and develop a basic history syllabus for all provincial
and territorial education ministries.  —The Globe and Mail.

Another Happy Wedding

A happy wedding scene took place at the old Church on the
twenty-first of June, 1997. The Rev. Audrey Whitney, minister
of Glenora United Church, united Thomas Graham Evans of
Picton, and Deelia Elizabeth Johnson of Toronto, “in the
bonds of holy matrimony™ at the 3 p.m. service. Why did they
choose the Old Hay Bay Church for their nuptials? Tom said
they have property in the area, they like the beautiful old church
and its location, and that “my girlfriend and I both enjoy
historical buildings.” We wish them well. Others wishing 1o
follow their example, should contact Mrs. Maxine Walt, who is
in charge of wedding arrangements, at R.R. # 1, Box 1179,
Trenton, Ont., K8V 5P4. Her phone number is (613) 397-3175.

Adolphustown Landmark Removed

Last year the parish of 5t. Alban’s Anglican Church in the
village of Adolphustown, decided to remove their old parish hall.
This was originally their first church building, called St. Paul's,
which had been erected in 1822-23. It was replaced by their
present fine stone church in 1884, The old building continued to
be used as a parish hall for many years, but has become
increasingly delapidated and deemed beyond repair. The structure
has been dismantled and sold to a man who intends to restore it
on his property in Sophiasburg, Prince Edward County. The
picture (below, left) shows its appearance in the early 1900s.

Dr. Gordon Hunter Passes

On Sunday, 9 November 1997, the Rev. Gordon Crossley
Hunter, D.D., died in Morrens, Switzerland, aged 73 years. Two
days previously, he and his wife Anna had attended the ordination
of their daughter Jane in the Swiss Reformed Church, and that
morning heard her preach. He came from a rich heritage of
Methodist preachers. Hay Bay Church has heard three generations
of the family speak from its pulpit: Gordon in 1984; his father
Dr. Ernest Crossley Hunter in 1952; and his grandfather Rev.
John Hunter, with fellow evangelist Rev. Hugh Crossley, in
1902. The Crossley & Hunter team were the most widely known
Methodist evangelists in Canadian history. Gordon was one of
the four men to whom Dr. E. Stanley Jones committed the work
of the International Christian Ashrams. He had also served as
director of Faith at Work in Canada, and in several United
Churches.




LOCAL PREACHERS
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We often hear from people who are searching for records of a
forebear whom they remember as being a Methodist preacher, or

having been graced with the title “Rev.” Yet in searching
through such records as the Minutes of Conference, or George A.
Cornish’s valuable volumes, Cyclopaedia of Methodism in
Canada, we find no record of the name. There remains the
possibility that the forebear may have been what was called a
“Local Preacher.” This was in contrast to the Travelling, or
Itinerant Preacher.
The Itinerancy.

Whereas the Anglican, Presbyterian, and other denominations
had a stationed or “settled™ ministry, where the clergyman lived in
the same community and served the same church{es) for many
years, or even for a lifetime, Methodism was unique in its system
of rotating its preachers on a regular basis, so that they stayed on
the same circuit for only one, two, or three years. In the early
years, the circuits were very large. The itinerant preacher might
have 30 or 40 preaching places which he served once in a
fortnight. In order that the various classes and groups might have
weekly service, the itinerant was assisted by licensed Local
Preachers.

The travelling Methodist preacher was subject to
appointment by the annual meeting of Conference. The demands
were rigorous, as George F. Playter described it in 1862:

The itinerant system always has required, and always will
require, vigorous and healthy men, and does and will throw
aside the sickly and the feeble. The Methodist itinerancy, like a
national army, wants only strong and active men; and men
losing their vigor and activity are every year pushed out of the
regular ministry into the located, supernumerary, and
superannuated classes.
When thus laid aside, often because they could not support a
family on a preacher’s pay, or other family concerns, they could
continue to serve as a Local Preacher. Local Preachers were not
under the direction of the Conference, and their names never
appear in their records. But they were annually licensed by the

1 The History of Methodism in Canada, p. 387.

District Meeting, and were supervised by the Presiding Elder.

Most of the Local Preachers were farmers or business men
who were not prepared to become travelling preachers, but had
gifts which the church could use on a “spare time"” basis.

The Circuit Plan.

In order to know whose wrn it was to preach where, a plan of
the circuit preaching points was drawn up. At first it was hand-
written, and later printed. so that each preacher had a copy. Below
we reproduce a torn and worn Circuit Plan for the Bath Circuit of
1858. This shows 25 preaching services, sometimes two in one
place, and not always on Sundays, covering the last five months
of the year. The circuit extended over the townships of
Ernestown, South Fredericksburg, and the southern part of
Adolphustown. The appointed itinerant preachers were Rev. .
Herbert Starr and Rev. William Short; the others were laymen.
Several of-the places were private homes or schools. Not all of
the locations can be identified. “Adolphustown™ was the Hay Bay
Church (two years before being abandoned); the “Court House”
was still standing in the village of Adolphustown; “Island™ was
Ambherst Island. Instructions were included for the five special
collections—for Chapel Relief, Contingency, Supernumerary
{Pension), Educational, and that taken at Quarterly Meetings.
(The personal financial commitment for class members
established in English Methodism, was “a penny a week, a
shilling a quarter.™)

A Remarkable Class of Men.

Some Local Preachers were more popular than the itinerants.
To give some of the flavour of their ministry, we include the
stories of two of them: Richard Tayler (1799-1870) of
Harrowsmith, and William Mutton of Toronto.

Rules for Preaching
1747

. Be sure to begin and end precisely at the
time appointed.

. Sing no hymns of your own composing.

. Endeavour to be serious, weighty, and
solemn in your whole deportment before
the congregation.

. Choose the plainest texts you can.

Take care not to ramble from your text, but

to keep close to it, and make out what you

undertake. :

Always suit your subject to your audience.

. Beware of allegorizing or spiritualizing too
much.

. Take care of anything awkward or affected,

either in your gesture or pronunciation.

Tell each other, if you observe anything of

this kind.

Minutes of Several Conversations Between
the Reverend Mr. Wesley and Others, 1747.
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Richard Taylor—Local Preacher.

He was born in Yorkshire, England, on 7 December 1799.
Converted at the age of seventeen, he entered the itinerant work in
the Primitive Methodist Church three years later. After six years
of service, he married, ceased travelling and located, uniting with
the Wesleyan Church. In 1840, with his wife and nine children
he crossed the Atlantic in a stormy voyage of 14 weeks. He
settled his family on a small farm in the Hartington area north of
the village of Harrowsmith, over 30 km. from Kingston. There
he became active in the local Methodist church, as class leader,
and often preaching when the itinerant minister failed to meet an
appointment.

His great-grandson (unnamed) left this interesting memoirs
of one occasion when he was called in the 18505 to hold service
in the Hay Bay church.

All the old families of the Bay of Quinte region have

cordingly, the preceding appoiatment.
'C!'DIEI'-IM ] F"m:-‘S -y Fund Calleets
l_'aj Q ; Callection.

sentimental attachments to this ancient church which has
become a legend in our time. Many are the tales preserved by
these families which relate to some phase of this church's long
and varied history. My own family has preserved one such
legend which has been handed down ... for a century, and which
I'wish to put on record before I pass to the great beyond.

Richard Taylor, my great grandfather ... was a prime mover
in the formation of the Methodist Church at Hartington,
Ontario, and is credited with having named the young village.
Having agreed to take the Sunday service in the old Methodist
Chapel on Hay Bay, he saddled his horse one autumn morning
and departed westward on his journey through Harrowsmith,
Wilton, Odessa, Morven, Hawley and Sillsville.

It was a long tiresome journey in the saddle to the house
where it was arranged that he stay overnight. It was late in the
dusk when he rode into the farmyard, tethered his horse and
made his way stiffly to the kitchen door. The man of the house
responded to his rapping, peered into the semi-darkness. The
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newcomer asked politely, “Could vou put me and my horse up
for the night? “I'm afraid not. We are expecting company
later on,” was the reply. This could not be the expected
minister. Moreover, there was nothing about the traveller's
dress to indicate that he was other than a farmer on his way
home.

The old man replied that he would be no trouble and would
be willing to sleep in the corner by the fireplace. It was finally
agreed. The old man had buttermilk pop for supper meal, after
which he sat by the fireplace while his host sat himself at the
table with his young son to whom he was teaching the Ten
Commandments. After elaborating on them one by one, he
said, “Now remember, son, these are the Ten Commandments
given by God to Moses in the desert for the guidance of the
Children of Israel. There are only ten. There are no more. So
remember them well.”

“T am afraid, my friend,” said the old man, “that you have
left one out. There is one more.”

“Nonsense,” said the host. There are only ten
commandments as everyone well knows.”

“Read your Bible more often and you may find one more,”
replied the old man.

The host ended the conversation with a snort of
disapproval. The old man bedded down by the fireplace and the
host and his son retired to bed.

Come moming the household was alive with preparations
to attend service in the old chapel further along the south shore
of the Bay. Presently, the horses were hitched to the wagon,
and as the family climbed aboard, they invited their guest to go
with them to the morning service. He agreed and followed
behind the wagon.

At the Church, the wagon and team was put away; the old
man’s horse was tied in place and all entered the church. The
family sidled into a seat, but the old man continued up the aisle
and took the seat behind the pulpit

The farmer hurried up the aisle and said to the old man,
“See here, mister, you can't sit there. That seat’s for the
minister.”

“But I am the minister,” was the reply. The host,
somewhat abashed, returned quietly to his seat. The service
began and in time, the minister rose in his place when he took
as his text, quoting chapter and verse [John 13:34], “A new
Commandment I give unto you that ye love one another.”

Richard Taylor died “in the faith and hope of the gospel,” on
7 December 1870. The Rev. J. Wesley German, in describing the
character and ministry of this well-known local preacher, wrote:

Of his wonderful ability as a preacher, the universal tesimony
is that Father Taylor has few, if any, equals in the local
ministry of our Church in Canada. He was truly a workman
that was not ashamed, because he rightly divined, and in
masterly manner handled the word of God. His piety was deep
and progressive, seldom ecstatic, but clear and exemplary, 1
have heard him say in love-feast that at times he experienced an
exultant joy in the prospect of seeing at the right hand of God
the man who died for him.2

2 The Christian Guadian, 15 June 1870, page 93,
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William Mutton,
a Colourful Local Preacher

William Murton was a Local Preacher in the Alice St
Primitive Methodist Church in Toronto, built in 1853 and
destroyed by fire in 1873. The congregation moved north to a
new church on Cariton St. just east of Yonge St.—the scene of
pivotal chirch union talks in 1882,

This story is taken from a delightful book, Old-Time
Primitive Methodism in Canada (pages 205-209), written
by Mrs. R.P. Hopper (née Agar), published in Toronto by
William Briggs, in 1904.

Another of the local preachers who broke to us the bread of
life was Mr. William Mutton, of Toronto. He was ever greeted
by a crowded house. The young folks wanted to witness the
performance; the Christian people were benefited by his message.
He had been a seafaring man—a ship’s carpenter, and his
phraseology was all in line with his old calling. He was a large
man with a clear complexion, cheeks like rosy-streaked apples,
and very blue eyes. He was of an excitable temperament, and as
he warmed to his theme, his theme warmed him. It would have
been better had the pulpit been stationary, as it was, it moved in
any direction it could move.

He had a slight provincialism that made him pronounce here
“yer;” but [he was a] fluent, joyous speaker, and as he described
the ark of salvation battling with the waves, or bounding over the
billows, every sail filled with the heavenly breeze, there was a
happy abandon of all conventionality. His arms swayed, his
whole being physical and mental was on the go. The candlesticks
on the pulpit would commence to dance, and presently one would
topple over, and while father would be picking this up,
straightening the tallow candle and getting it lighted, away would
go the other. Mr. Mutton always seemed to be hampered for
space, and sometimes the Bible itself got a tip over. Nothing,
however, disturbed his serenity; he was utterly oblivious of all
his surroundings. He might, both arms outstreiched and his face
aglow, be picturing the vessel carried safe into harbor, angels
beckoning a welcome to the saved, and the hallelujahs of the
redeemed mingling with those of the company who had finished
the voyage and were for ever landed on the blissful shore—

Far from a world of grief and sin
With God eternally shut in.

At this moment the singing would begin and the lights
would be needed. Father never enjoyed “Daddy™ Mutton in the
pulpit on account of the labor it entailed. Besides, having the
care of the singing it taxed his nerves too much. The sermon was
generally ended by the singing of—

The Gospel ship has long been sailing,”
Bound for Cannan’s peaceful shore;
All who wish to sail (o glory,
Come, and welcome, rich and poor.

CHORUS-—Glory, glory, hallelujah!
Al ber saslors loudly ory;
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See the blissful port of glory
Open to each faithful eye.

Richly laden with provisions,
Want, her sailors never knew;

Faith's strong hand takes every blessing,
Now the prize appears in view.

Millions she has safely landed
Far beyond this mortal shore;
Millions more are in her sailing,
Yet there's room for millions more.

Waft along this noble vessel,
All ve gales of gospel grace;

Carrying every faithful sailor,
To his heavenly landing place.

Port your helm, we're into harbor;
By your anchor, sailors, stand;

Welcomed by your Great Commander
To the joys at His right hand.

Come, poor sinners, get converted,
Sail with us o'er life’s rough sea;

Then with us you will be happy,
Happy through eternity.

Mr. Mutton was a good man with an earnest, honest,
enthusiastic desire, to win men from sin to righteousness, out of
darkness into light, out of sorrow into joy, out of anxiety into
peace. It shone in his face; he preached as if it was his greatest
honor and happiness to be the bearer of such a grand message, and
his sentences seemed full of one thought:

O that the world my Saviour knew
Then all the world would love Him too.

He was a much esteemed visitor in our home, loved for
himself and the work's sake; and after he had filled an
appointment, we children examined the plan to see when he
would be there again, so as to be able to inform others who
would inquire. People had faith in his piety and earnestness, and
the meeting was orderly. Any uproar there was had its centre of
operation in the pulpit, and was brought about by his own
spiritual exaltation.

It was very easy in the olden time for a local preacher to
shine as a saint at the other end of a wide circuit, while he might
be merely tolerated at home; but that was not the case with
“Daddy”™ Mutton. He always had a good audience in Alice Street,
where he worshipped, and he was a drawing card to the boys and
girls at the quarterly love-feast, when the sexton was installed as
doorkeeper, and you had to show your ticket of membership to
pass through. At that time the minister would sit in the vestry
for twenty minutes before time, and anyone desiring 1o be present
applied for a ticket of admission. The question propounded by the
minister was, “have you a desire to fles from the wrath to come?”
And I am afraid some of the children answered in the affirmative
who did not flee for some time affer.

The Local Preacher
Ordination at Hay Bay

For a number of years, the Methodist Episcopal Church in
both the U.S.A. and Canada permitted Local Preachers (LP) to be
ordained. They could already preach, hold prayer meetings, and
conduct funerals. Ordination to Deacon’s orders entitled them to
marry and baptize; full ordination to Elder's orders added the right
to administer the sacrament of the Lord’s Supper. However, as
LPs were not committed to the travelling ministry, they were not
under the authority of and appointment by the Conference, their
ordinations were not usually recorded in the Conference Minutes.
Their was some tension and jealousy between the Local and
Itinerating Preachers over this decision. When the Canadian M.E.
Church merged with the English Church and became a Conference
of the [British] Wesleyan Methodist Church in 1833, the right to
ordination of LPs was ended. This, in turn, became one of the
thorny issues that let to a schism in the church.

During the period while the practice was in force, and the
Canadian Methodists were under episcopal authority, such
ordinations could only be authorized and conducted by a Bishop.
In July, 1817, Bishop Enoch George conducted the ome
and only ordination service ever held in the Hay Bay
Church. It came about this way.

In 1810, the Genesee Conference of the Methodist Episcopal
Church was formed, a dividing off of part of the New York
Conference. It encompassed western New York from Herkimer
{on the Mohawk river) and the Susquehana river on the east Lo the
Miagara river on the west, and all of Upper Canada from Cornwall
to Detroit. Plans to hold its annual meeting in Upper Canada for
the first time, at Niagara in 1812, had to be changed because of
the outbreak of War that year. Finally, in 1817 the Genesee
Conference met north of the border at the Elizabethtown chapel
(Lyn, near Brockville), beginning on Saturday, the 21st of June.
Bishop George presided, and on the following Tuesday the 24th,
ordained four travelling preachers to Deacon’s orders, and eleven
to Elder’s orders. There were also some Local Preachers ordained
at that Conference, though not listed in the Minutes. Among
them was Samuel Heck (son of Paul & Barbara Heck) who
became a Deacon. Of this we are certain, for his ordination
certificate was recently discovered among Bishop George's papers
at Drew University in Madison, New Jersey. (Shown below)
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At that date, the M.E.Church had three orders of ministry:
Deacons, Elders, and Bishops. When a preacher first applied for
the travelling ministry, he was received on trial by Conference.
After two years of satisfactory work, he could be ordained as a
Deacon; two more years qualified him for Elder’s orders. Bishops
were elected by Conference and usually ordained for life.

After the close of the Elizabethtown Conference, Bishop
George and some of the preachers rode westward visiting the
circuits along the way.

The Service at Hay Bay

Undoubtedly preparations were made in advance for the
Bishop's arrival, and a special meeting arranged at which Bishop
George would preach. There was unusual excitement in the air,
not just because of this episcopal visitation, but because the
Conference at Elizabethtown had spawned a remarkable revival
that spread across Upper Canada in the months 1o follow. For
years, the 1817 Conference would be referred to as “the Revival
Conference,” and the preachers from the American side of the
border would often pray that the “Canada fire” might fall upon
them also.

The preachers accompanying the Bishop probably included
Thomas Madden who had served the Bay of Quinte circuit the
previous year and was reappointed for a second, with his new
assistant Mathaniel Reeder; and Ezra Adams who had
assisted Madden the previous year, and was now heading for the
newly created Hallowell circuit (encompassing most of Prince
Edward county). Other preachers heading for their appointments
further west may also have joined or followed the entourage,
including, as we shall see, George Ferguson (sce page 13) on
his way to the Niagara circuit.

The only record we have of this service taking place comes
from the obitwary? of the one who was ordained that day:

Augustus Shorts (1777-1862).

Then resident in Adolphustown, Augustus Shorts was the
son of John Sherts and Rosannah Monk. He was also brother to
Catherine (m. Arra Ferguson), Francis (m. Jacob Heck), Hannah
(m. Casper Vandusen), and Philip (m. Elizabeth Grant).
Orphaned at the age of two, he and his siblings were cared for by
some French families near Montreal till taken under the wing of
Loyalists who brought them to Adolphustown. There, “under the
faithful labors of Rev. D. Dunham, in 1792, ... Shorts, then 15
years old, was converted to God and joined the M.E. Church.”

In 1799, aged twenty-two, he married Hannah Prindle (twin
sister to Rev. Andrew Prindle). That same vyear he received
licence as an Exhorter, and in 1801, licence to preach. As it was
necessary for him to provide for his growing family, he did not
feel free to offer himself for the travelling ministry, so he
remained a licenced Local Preacher.

With Bishop George coming to his home church on Hay
Bay, the opportunity had arrived for a further step in service for
his Lord. The obituary says “he was ordained deacon by Bishop
George of precious memory, July [s1 817, in the old chapel in
Adolphustown.” 1t was an exciting day for the Quinte people.
They had expected Bishop Francis Asbury to grace their church on
his first journey to Canada in 1811, but an inflamed foot had kept
him in Kingston. Thus Bishop Enoch George became their first
episcopal guest.

3 The Canada Christian Advocate, 19 March 1862,
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The Ordination

Following the sermon, Augustus responded affirmatively to
the Bishop's questions as laid out in The Doctrines and Discipline
of the M.E. Church. The ancient words describing the role of a
Deacon were read out:

It appertaineth to the office of a Deacon to assist the Elder in

Divine Service, and especially when he ministereth the holy

Communion, to help him in the distribution thereof, and to

read and expound the holy Scriptures; to instruct the youth,

and in the absence of the Elder, to baptize. And furthermore,

it is his office, to search for the sick, poor, and impotent,

that they may be visited and relieved.
Then, as the Bishop laid his hands upon the head of Augustus
Shorts, he said, “Take thou authority to execute the Office of a
Deacon in the church of God; In the Name of the Father, and of
the Son, and of the Holy Ghost. Amen.”

The new Deacon, a local Deacon, was given a parchment
certificate, identical to that of Samuel Heck. He was now entitled
to the designation of “Reverend,” and subject to direction by the
circuit minister or the Presiding Elder, who at that time was
William Case.

Conger’s Chapel

That Bishop George soon after crossed the Bay of Quinte and
spoke in the White Chapel at Conger’s Mills, is corroborated in
the journal of George Ferguson, who recorded the following:

On Tuesday I fell in company with those servants of God
I[srael] and W[yatt] Chamberlain, on their way to their
Circuits. This association was pleasant and profitable to me.
We travelled as far as Hallowell where we met with Bishop
George. He preached one or two o’clock, in what is called
the “old M[ethodist] meeting house.” After sermon we had a
fellowship meeting.—The house was filled with God, and
many felt “it was good to be here."4

Augustus Shoris was one of the most able preachers of his
day. Even Elder Case frequently resigned the pulpit to him. In
1825 he was privileged to be called upon to preach the funeral of
his spiritual father, Rev. Darius Dunham, held at Switzer's
Chapel.

When the split came in 1833 between the Wesleyan
Methodists and the continuing Episcopal Methodists, Shorts went
with the latter. Exacily eighteen years less a day from the date of
his Deacon ordination, he was raised to Elder’s orders by Bishop
John Reynolds in the church at Trafalgar, later called Palermo in
north Oakville. He remained a Local Preacher, and two of his
sons followed suit. He died on 17 January 1362 at the age of 84
years and six months. His obituary ended with the lovely words
of Montgomery's hymn:

Servant of God, well done,
Thy glorious warfare's past;

The bantle’s fought, the race is won,
And thou art crown'd at last.

4 From the manuscript journal of George Ferguson, United Church
Archives, Toronto. lsrae] Chemmberizin was on his way to the
Belleville circuit; his brother Wyast to that of Hallowell , where Ezra
Adams would be his junior preaches
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GEORGE FERGUSON—

“RED COAT SWADDLER”
by
Christopher Timm

Riding the Bay of Quinte circunt in 1830, 2 lone rider was on
a mission to serve God which took him from Windsor in the west
to Cornwall in the east. Rev. George Ferguson touched most of
Upper Canada on his fifteen circuits during a lengthy ministry
including a stint at Hay Bay Church. But who was this man? It
may surprise many to find that this humble and dedicated man of
God came from the most martial of pasts, that of a soldier.

When the United States declared war on Britain in June of
1812, the small garrison defending Upper Canada reguired
bolstering. Among the Regiments sent to fight this conflict was
the 100th Regiment of Foot, containing a private named George
Ferguson.

George Ferguson worked in trade but due to poverty he was
forced to seek employment in the Brtish army in 1810. This
option was quite common at this time due to changing economic
circumstances. The indusirial revolution was in full swing and
many trades and crafts people who had previously been able 1o
live prosperous and comfortable lives were thrown into
unemployment due to mechanization. The thought of serving the
King for one shilling a day less pay stoppages, though not
appealing, did bring a sense of security. On the surface,
employment as a farm laborer appeared a better option as the pay
was higher and working conditions more favorable. But
employment in this field was typically one year contracts and
thus the prospect of the yearly hiring fair, where
many took pay cuts to achieve employment, did
not provide a high degree of stability.
Therefore many saw no option but the
army. As aresult of these demogra- 3,
phic changes, the profile of the military )
was different than common convention k'lx
which was that the soldiers were “scum
of the earth who enlisted only for dnink.™
In fact many were highly educated, or had
served stringent apprenticeships. Ferguson
was no different.

During this era the typical method of
enlisting men was to send a recruiting party
into the towns and countryside, usually led
by a sergeant. It was one of these that en-
couraged him to join. After receiving training
his regiment was posted to Ireland, but when
war broke out they were ordered to the Isle of
Wight to embark for what was then known
as the Americas.

The British Army during this time period
allowed married men to bring their wives and
children along on campaign, but only at the
rate of six wives per company of 100 men. As
a result, marriage was discouraged and allowed
only by permission of the commanding officer.
This led to many common-law relationships
and informal marriages. Recognizing this,

the semor officers would allow twelve wives per company ina
domestic or long term posting. Unfortunately, when a regiment
shipped out overseas, only women who had valid papers would
be eligible to go and again only at the rate of six per company.
To choose, the women would draw names out of a hat. Those
who pulled the dreaded “NOT TO GO™ ticket would be sent back
to their home parish. In all likelihood they would never see therr
husbands again since a typical overseas posting could last well
over ten years with a very high natural death rate from disease.
One can imagine then the anxiety on the docks in August
of 1812 when Ferguson's regiment drew their names. His
jov at having his wife chosen was tempered by the scene that he
witnessed.
The partings were affecting, beyond expression. Wives were
torn from their husbands and children from their fathers. The
shreiks and cries of some and the desponding lamentations of
others, were truly heartrending ... 1
With that horrible experience behind them, the army of King
George set out for Halifax.

The military at this tme reflected the overall society; very
class oriented. The officers were predominantly from the gentry
and the enlisted men from the middle and lower class. The
officers tended to view the troops with either paternal indifference
or disdain. Their views on religion reflected this. The Church
of England was the established church and any others were
regarded with suspicion or contempt. Ewvangelicals were
particularly singled out and derided as “swaddlers” or
“enthusiasts.” The proximity to the United States and the
previous relationship Methodist loyalists had enjoyed with their
American counterparts led to extra scrutiny, In 1814 the British
commander, Lieutenant - General Gordon
Drummond called them “itinerant fanatics,
enthusiastic in political as well as religious
matters, who came in from the United States to
disseminate their noxious principles.”2

It was into this environment that Ferguson
determined to not only live his faith but boldly
proclaim it. This man was a strong Christ-

ian when he entered military service and
had previous experience in lay ministry &
exhorting. He brought this mindset to the
army. Even though he had early moments
of despair, he looked upon the Regiment
as a mission field. His effectiveness was
surprising when balanced with normally
accepted views of that period.

Due to increasing American pressure
in Upper Canada, most troops who landed
were rushed to this theater. Warfare during
the time period was different from today.
Typically troops would mass for a major
campaign during the fair weather seasons
but during the rest of the vear, other than

patrolling and picquets, there was not a

I The journal of Rev. George Ferguson, p. 32; United Church

Archives.

2 Drummond to Bathurst, 30 April 1814; CO 42/335, pg. 70, Public
Archives of Canada,



1  Ciiacian. T T8
tremendous amount of fighting. Therefore soldiers would be
employed in varying tasks beyond their more martial pursuits.
Ferguson, whose military ministry began upon landing in
Halifax, had developed a pious reputation. This made him an
excellent candidate for an officer’s servant, due to his perceived
honesty. This status freed him from most duties other than battle
and allowed a fair amount of time and freedom of movement. He
was often to thank God for this providential appointment. He
was also allowed to move about the officer class which no other
men of his rank or standing would be permitted. Traditionally
servants and batmen were seen and not heard. Our faithful
preacher was not of that constitution. He took every opportunity
to reprimand men for sinful action and urged them to seek God’s
face regardless of rank.

To illustrate the courage and length to which he would go to
fulfill his ministry, there is no better example than what
happened on the day after the British stormed Fort Niagara in
Youngstown, New York, in December of 1813, Ferguson was
part of the force that boldly stormed the garrison at the point of
the bayonet and captured the fort. He was pleased that he did not
have to injure anyone and his mind was constantly on the souls
of his compatriots and even opponents. The morning after the
battle he met his commanding officer and had the following
exchange:

I 'met Col. Murray who had been wounded in the yard, and,
after saluting him, I enguired as to the nature of his wound, and
then embraced the opportunity to say that we should be
thankful to Almighty God, and that His goodness should lead
us to repentance and a turning to God by faith in Christ. After
hearing me, patiently, he replied, “Yes Ferguson, that's all
true. I ought to be a better man than I am. I thank you
Ferguson kindly, for your advice and I wish we were all like
you.” Ireplied, “I wish you were a great deal better, and more
devoted to God than [ am."

The boldness and gravity in this conversation must be
appreciated. The Colonel of a regiment was part of the elite
society. For a common soldier to reprimand a man such as this
could have had grave consequences. With over 100 offenses that
could have led to flogging this man could have been at risk of
severe punishment for such perceived insolence. Bul we sce the
preserving hand of God upon this man and in fact some inroads
being made. Truly remarkable for the time.

His position would be put to the test again in 1814. While
posted to Fort Erie an officer made complaint to the commanding
officer about his actions. According to Ferguson:

A wicked Commissary, whom I reproved, complained to
Col. Hamilton against me, that I was preaching and praying all
the time, and that I was so imprudent as to reprove even the
officers. “Is that all you have against him?" asked the Col.
“Yes sir,” was the reply. “Yes,"” said the Col., “and that is all
any man can say against him. [ wish we were all as good as
Ferguson, and I am sure if officers were not guilty, he would
not reprove them. We ought to be thankful to him for his
reproofs and try to reform.”2

Once more a strong example of an interaction that goes
against the convention of the time. Colonel Hamilton was

I Ferguson, op. cit., p. 50.
2 ibid., p. 53.
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obviously a very thoughtful and even-minded man for his time.
But Ferguson did cross the path of his Colonel at one point but
still came out ahead. In February of 1814 Ferguson learned that a
Methodist quarterly-meeting was being held in the Niagara
peninsula and Ferguson desperately wished to go. The problem
was that the British were expecting an imminent attack and none,
officers included, were permitted to leave the camp. Ferguson
was undaunted by this and after praying in earnest for direction,
received his answer from God—go directly to the Commanding
Officer. He wrote a note of request and repaired to the Colonel’s
house. Ferguson wrote:
After some time he came down stairs and calling me into
the parlor, he accosted me with “you d—-d swaddler!s What a
time to go preaching when we are every night expecting the
Yankees! Don't you know that there are positive orders from
the Commandant that none shall leave the garrison?” “Yes,
sir, I do” said [. “And are you afraid that you would evade the
action?" “No sir,” I replied, “you know I am not afraid. It is
the first quarterly-meeting I have heard of since 1 came to
Canada, and I have given you my reasons in my note.” ...
Mrs. Hamilton [the Colonel's wife] overheard the conversation
and sent the servant with a request to the Col. to come
upstairs. He accordingly went up with my papers in his hand.
In a few minutes the servant brought down the pass to me,
with Lady Hamilton's compliments 4

George Ferguson throughout the war maintained an early
pledge to partake of neither alcohol nor plunder. His integrity
stayed intact to the end and opened many doors to God which
previously had been closed. He went on boldly serving the Lord
in this manner until he was wounded at the battle of Chippewa in
July of 1814. Even up to and including this event he was sought
out, especially by officers to look after their effects if they should
fall. Again a very irregular request in early 19th century society
but a testimony to his witness and ministry.

Ferguson had signed a life enlistment, but after the war the
Methodist society wanted him to continue his ministry in an
itinerant capacity. So after seven years of service he was able 1o
raise, through the help of the church, the necessary funds and find
two replacements willing to continue in his place—a requirement
of his discharge. Upon his release he was to become a prolific
circuit rider, but always staying true to his faith as the “red coat
swaddler.”

Christopher Timm of Kirchener, is a Christian, historical re-enactor

who portrays a Methodist private in a British regular army regiment

during the war of 1812, His wife Jennifer and children Alexander and
Rebekah portray camp followers during this same period,

3 The term swaddler was a nickname frequently thrown at Methodists,
chiefly in Ireland. John Wesley noted in his journal for 25 May
1750: *..a swaddler (a name given to Mr. Cennick first by a Popish
priest, who heard him speak of a child wrapped in swaddling clothes,
and probably did not know the expression was in the Bible, a book he
was not much acquainted with.” John Cennick was at that time a
Methodist preacher who later wrote many hymns, including the well
known table grace, “Be present at our table, Lord.”

4 ibid, p. 54.
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A VISIT TO THE QUINTE MOHAWK
AND MISSISAUGUA INDIANS
IN 1835.

This article appeared in a Sunday School periodical called
THE CHILDREN'S FRIEND, published monthly in London,
England. In the issue of January, 1837, the Rev. W. Carus
Wilson, M.A., Rector of Whittington and perpetua! curate of
Casterton, Lancs., describes his visit to the Church of the
Mohawks on the Tyendenaga Reserve (between Napanee and
Belleville), and to the Methodist Mission to the Mississauga
Indians on Grape Island in the Bay of Quinte. His mention of
crossing the ice indicates the trip was made in winter, and we
assume it to be the winter of 1835-36, since it was published the
following vear. It is reproduced here courtesy of the Osborne
Collection of Early Children’s Books of the Toronto Public
Library. The two original engravings were obviously created by
someone who had never been 1o Canada.

CHILDREN'S FRIEND.

“No.157. JANUARY,183. Vor.ld

A ¥ISIT TO THE MOHAWE AND MISSISAQT
INDIANS.

Having often heard interesting accounts of the Indians near
Kingston, | gladly agreed to go with the Rev. Mr.__1 and another
friend to the Mohawk settlement, where the former was to
perform Divine Service. )

The Churchz had a beautiful view of the bay of Quinte, but
was detached from the huts of the Indians. It is plain and neat,
built of wood, with a small spire. The alter-piece was a present
from Queen Anne to their forefathers; and has the Lord’s Prayer.
Ten Commandments, and Creed, in Mohawk, printed on it. The
Queen also sent silver plate for the celebration of the Lord’s
Supper, but it had been removed to another settlement higher up
the country.

To announce our arrival, we began pulling the bell, which
soon brought a respectable looking old man, who is employed as
a catechist and reader. The people quickly followed from the
woods. Some arrived in carioles drawn by horses—ihe bells

I The Rev. George O’Kill Stuart was the archdescon in Kingston.

2 This early church was finished in 1791. The present sione church
building was built much later.

attached to whose necks enlivened the scene as they drew up in
rapid succession at the door of the church; others were in bullock
sleighs, and added not a little to the interest of the picture by the
voices of the drivers sounding through the woods; others again
were on horseback, and some on foot.

On entering the church, all knelt down; the women placed
themselves on one side, the men on the other. When about one
hundred and fifty had assembled, the service commenced by the
whole congregation singing a Mohawk hymn; and the Liturgy of
the Church of England was followed by a most faithful and
affectionate sermon. The conduct of the people was most
becoming: they joined in the singing, and seemed to devour
every word addressed to them. Though few of them ventured to
speak in English, it was evident that the greater part of the
congregation understood what was said.

The prayers had not long begun, before two Indians arrived,
carrying, suspended by a stick over their shoulders, the remains of
a little child. On the top of the coffin there was a rich cap, with
some kind of feathers. The coffin was placed on a form, and the
top taken off, so as to expose the greater part of the deceased.
The poor mother sat down at the head, and continued leaning
upon the coffin, to gaze upon her poor child.

= =]

tears rolled down her cheeks, and her looks betokened heartfelt
sorow. Several of the women came forward after the sermon was
over, with their children in their arms; and after kneeling for some
minutes by the side of the coffin, evidently engaged in mental
prayer, rose, and having kissed the cold face of the child, withdrew
to their seats without speaking a word. The poor mother, after
kissing her deceased offspring, also retired, with much anguish
expressed on her countenance. The coffin being fastened down,
the men walked in pairs in front, singing a hymn, followed by
the women in the same order. The congregation by that time
amounted to two hundred, and almost the whole number fell into
the procession, and presented a very picturesque scene, winding
through the wood to the burial place, where the funeral service
was read over the remains by Mr.—, and the people dispersed.

Many of the mothers were very young. The women in
general were remarkably well looking—very clean; their jet black
hair in most cases braided over their foreheads; their white
blankets covered by large squares of black cloth, denoting
mourning. They also had crape round the black hats which they
generally wear, similar to our Welsh women. The men are not so
handsome as the women; but, with few exceptions, without that
fierceness of countenance which we are apt to attach lo savage
life.

The settlement extends over a tract of land, thirteen miles
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long by twelve broad. The families settle where they please, and
cultivate as much as they choose. Having given up hunting,
they have begun to raise excellent crops of wheat, Indian corn,
dc. They have not as yet divided their property, but one of the
chiefs observed, that as the young men began to think they knew
more than their fathers, he feared some division must soon take
place.

The timber trade is followed by some, little to the
improvement of morals, the raftsmen being generally of
profligate habits. But we saw reason to believe that many in the
settlement were really influenced by religious principle. The
archdeacon of Kingston visits them once a year, and they have
occasional sermons from other episcopalian clergymen; but the
reformation that has taken place is chiefly through the
methodists, who certainly deserve much praise for their zeal. A
grant of 200 acres of ground has recently been made by the
Indians, with a view to obtain a minister of their own to reside
amongst them, which affords at once a substantial proof of their
sincerity, and a striking example to our own settlers to come
forward and help to provide for the ministration of the word and
sacraments in the places in which they fix their abode. Those
who were born in a Christian couniry, and early baptized into the
Chnistian faith, will surely not allow themselves to be outdone
by these poor Indians, upon whom the light of the Gospel has so
lately dawned. One of them speaking of the sermon they had just
heard, said, “That strike me here,” putting his hand on his breast,
“he build on a good foundation; Christ the only foundation.”
Three of the chiefs, who behaved with great propriety, followed
us to enquire whether Mr.— was to preach at Grape Island, as
they were anxious to hear him again, and would go with us there,
although the distance was upwards of twenty miles.

The Grape Island Mission

We then ook our leave; and after crossing several arms of
the bay, some of them nearly two miles on the ice, we reached
Grape Island in safety, and were received with much hearty
kindness and simplicity. This Mission is supported by American
Christians. One of the members conducted me to an adult
school, where fifty learners were assembled, wrapt in their
blankets, and listening while the third chapter of Genesis was
explained. My guide, who was their stated teacher, though he had
that evening given up his charge to one of the natives, then told
them of our arrival, and that the congregation would assemble in
the church at the customary signal of blowing a cow horn. By
the time we arrived, there were nearly two hundred assembled. A
hymn was given out in Missisaqui, which was sung by all the
congregation in a very sweet manner, almost equal to the soft
melodious notes of the Mohawk. Prayer was then offered up
with great devetion and fluency by one of the members of the
church in his own dialect. Several English hymns were then
sung by the boys and girls. The feelings of our party were really
delightful at hearing the hymns familiar to their own hearts sung
by poor Indians. They thought of the happy time when the name
of Jesus shall be hallowed from the river to the end of the earth.
Not above three years ago, these people were sunk in the lowest
degradation, wandering about in their native woods, a willing
prey to every evil passion and brutal appetite, especially given up
to drunkenness; and now they were clothed, and in their right
minds, sitting at the feet of the Christian Missionary, desirous of
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knowing the way of salvation, and singing—

“From all who live below the skies,

Let the Creator’s praise arise,” &c.
and—

“Salvation! oh! the glorious sound”...
and more than this, they were giving, in many instances, the
most delightful evidence of having received the trath, not in word
only, but in power. After the English hymns were over, the
whole congregation joined in singing in Missisaqui; when an
Indian was called upon by a familiar name to conclude the
evening service with prayer. which he did with much apparent
feeling.

Pigeon’s Story

The case of this poor man interested me particularly. For
three years he had given up the use of ardent spirits, and had
attended to the Sabbath. He would not even touch cider, for fear
it might contain spirits. His appearance was clean and
respectable, and the propriety of his deportment made a very
favourable impression upon us. Meeting with one of the
magistrates of Kingston, I mentioned, in the course of
conversation, the interest this poor Indian had awakened. He
begged me to describe him, which I was enabled easily to do,
from a large black patch he had on his nose. The magistrate
immediately said,—"That man's name is Pigeon; I know him
well. He was a long time in prison, under the charge of murder,
and under my care at that time. He was one of the wildest fellows
living, and was certainly implicated in the crime, although
acquitted. He was a pest to the whole town, and lost part of his
nose in a drunken brawl, bit off by his own squaw; but now I
hear that he is a much changed and improved character.” This
relation of the magistrate made the transforming influence of the
Gospel appear the more striking. In this poor man it had
evidently been applied to the heart by the mighty energy of the
Holy Ghost; the drunken, idle, profligate savage had become the
sober, industrious, conscientious Christian. The Missionary gave
a most gratifying account of him. His conduct was quite
exemplary. In reply to a question as to his present temperate
habits, he accounted for them by saying with great simplicity,
“When the love of the Saviour entered my heart, the love of rum
left it.”

My friend said to him, “Pigeon, I cannot but believe that God
has wrought a great change in you; will you tell me what first led
you to think of your soul? and what means were used in leading
you to forsake your former bad way?" The Indian then, in broken
English, spoke to the following effect: “1 was a wicked, drunken,
idle, and miserable Indian; naked, without clothes, and without
food. Peter Jones, a converted Indian, came to me and tell me
that I be a great sinner, and that me go to hell when me die. Igo
home; I cannot sleep. Peter come again; tell me same thing; 1
begin to fear very much. Peter come again, and tell me of Jesus
dying for poor Indian. That break my wicked heart. Me feel that
me love, love Jesus, and me love whiskey no more.”

The above, as nearly as I can recollect, was the simple
narration of Pigeon; affording an evidence of the power of the
name of Jesus to convert the most hardened sinner. His outward
circumstances are also improved, which may be said of many of
his brethren.

On the following morning, at the hour of prayer, my friend
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walked through the whole village, and looked into every window.
He did not find one house where there was not worship. 1 had had
an opportunity of satisfying myself on this subject in two cases,
from visiting the two first huts that I came to before seven in the
morning. In the one we found four persons preparing for their
early service, and we hardly left them before they began to sing.
Just as we were leaving them, we met Pigeon, who probably led
their devotions. In the other hot I was satisfied, from the answers
the Indian made to my questions on the subject, that he was
accustomed to pray with his wife morning and evening. What 2
reproof is here given by poor destitute Indians to multimdes of
white people, who, with infinitely superior advantages, neglect to
call upon God, or to acknowledge his goodness, either in
providence or in grace.

Every thing is most regularly conducted on the island: the
whole of the poor people rising at the same hour by the sound of
the cow horn—breakfasting, working, &c., as directed by this
rude instrument sounded by the Missionary,

The Missisaqui are much inferior in personal appearance (o
the Mohawks, and also in civilization. They are still very poor,
and have great difficulties to contend with. Hunting begins to
fail them as a means of livelihood; and their island is too small
to afford them food, even if all cultivated. The Mission house
stands in the centre of the street formed by their huts, which are
regularly built, and twenty-two in number. A mechanic i5
expected to teach them various useful trades. Several of them are
said to possess a taste for turning, carpentering, &c.

Rev. William & Eliza Case

Mr. and Mrs. Case, who superintend the Mission, are very
much beloved by their people, and well qualified for the arduous
work in which they are engaged. Mr. Case was absent when we
first arrived, but returned in time to conduct the greater part of the
service in the church. Nothing could exceed the kindness and
hospitality with which Mrs. Case received us. Much gentleness
and simplicity of manners are evidently united in her with great
energy of character. She spoke of her Indians with affection, and
appeared 1o make herself one with them in all things. Her dress,
the furniture of the Mission house, and all that came under our
notice, over which she had any control, were quite in character
with a Christian Missionary—plain as possible, but clean and
good. The younger Indians call her Mother, a name she well
deserves. She made up beds for our whole party, and urged a
longer visit than we felt justified in paying; we therefore left the
settlement before breakfast the following morning.

We were two days between Grape Island and Kingston. On
our return home, our route lay through a very fine, improved, and
well-settled part of the bay of Quinte, a branch of the noble Lake
Ontario. It was quite gratifying to see the comfort in which the
farmers were living. Fine wheat fields, with extensive orchards,
skirted our road; while their houses were much supenor to most
other parts of the province that I have visited. Many of the
settlers are Quakers, who in general are industrious and orderly.
Hallowell, through which we passed, is a very nice, improving
town, beautifully situated, daily visited by the numerous sieamers
which ply about the bay in summer. We slept at Bath, which is
too near Kingston to flourish, and has the almost singular
appearance, in this country, of a place rather going back than
improving.

U.E.L. CHURCH, HAY BAY
Symbol of a free and united Canada.

One hundred sixty summers you have seen,

Aged symbol of the democratic way,

Watching the decades by this bay serene,

Loyalist fashioned, loyal still today.

Your curling clapboards and your shingles
sere,

This hand-wrought frame and rough-hewn
rafters rude;

They are the sand-glass of each passing year

That e'er remind us of time’s amplitude.

And see these wide-worked planks in flooring
crude,

Broad, as the blessed Gospel in its scope.

Those graying gables, wind and rain preclude,

Rough like the Manger—of all men the Hope.

No stained glass windows and no soaring
spire
Array the humble form from whence you

No sonorous console and no stately choir
Adorn your scanty attributes unsung.
Yet you and you alone fulfil the theme
Which from the founding few doth emanate,
Of Freedom under God, their distant dream.
This, by His help, we must perpetuate.
Token of pioneer trust, your story teaches
That, as with transient time, you keep your
tryst
As ever, farther outward, Freedom reaches,
How much this noble nation owes to Christ.

—Douglas Alkenbrack,
Napanee, Monday, 6 October 1958.

[A typewritten copy of this poem was posted at the
church for many years. It has recently appeared in
print in Rhymes of a Back-Bencher—The Poems of
Douglas Alkenbrack, M.P., which was published by
The Lennox and Addington Historical Society in
Napanee, in 1995. Mr. Alkenbrack is well-known in
the municipal life of the county, having served as
Mayor of Napanee, and for seventeen years (1962-
1979) as Member of Parliament for the Prince
Edward/Lennox, and Frontenac-Lennox and Adding-
ton ridings.]
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Handling the Rowdies at a Camp Meeting in Matilda

This very colourful account of a camp meeting gives some
of the flavour of the early days. In 1833, Rev. James Erwin, an
American preacher serving a circuit in northern New York state,

attended a camp meeting in Matilda Township, near Iroquois,
Ontario, “fifteen miles below Ogdensburg, in a beautiful grove
about one mile back from the St. Lawrence river”. He found the
Canadians more formal than Americans and having “as much
decorum as you would find in a church.” Even unbelievers knelt
with the others in times of prayer, he noted.

There were also those who came 1o scoff or create mischief.

Liguor sellers and hustlers set up their booths outside the camp
grounds to tempt the mixed crowds. Strong men were used as
gate-keepers and bouncers. As well as muscle, there were times
when, as in this case, they also used guile. Here is Erwin's
description of the event:

The last night of the meeting was a time of marvelous
power; the slain of the Lord were many. ... A company of thirty
or forty “fellows of the baser sort” came in to amuse themselves
at the expense of the Methodists. They met outside of the camp
and arranged that one of their number should go forward for
prayers and “give the Methodists a sweat™ while the rest were to
gather around and enjoy the fun. I being small and boyish in
appearance went among them without attracting attention, and,
learning their plan, communicated it to a few of the leading
brethren who kept the secret. Soon these “sons of Belial” came
rushing down the aisle and gathered around the ring where an
earnest prayer-meeting was going on and many were seeking
religion. Their ring-leader, a stalwart man with a slouching hat
drawn down over his eyes, and a long over-coat buttoned to his
neck and reaching nearly to his feet, came in the attitude of one in
great distress and threw himself among the “mourners,” crying
aloud for mercy. The man’s feelings seemed so deep that it
might have deceived the very elect.

A Camp Meeting

Two heavy brethren knelt by his side, and whilst the man
was writhing and praying as if in agony, they drew out the skirts
of his strong overcoat and knelt upon them. They began to pray
for this heaven-daring, God-provoking sinner who, adding to an
ungodly life, was now mocking God and insulting the people by
palming himself off as a seeker of His mercy. They prayed that
God would not strike him dead as He did the men in the camp of
Israel who offered strange fire, but show him his sins and shake
him over hell until he felt the scorching of the flames. He began
to feel uneasy and tried to rise, his wicked comrades enjoying the
scene. Just then the strong-lunged Scotchman shouted with a
trumpet voice that went ringing above everything else: “POWER
OF THE LORD, SEIZE HIM! NAIL HIM TO THE GROUND!"

The terrified man attempted to spring to his feet, found
himself fastened to the ground, roared in frightened anguish and
begun in earnest to cry for mercy, confessing his sins with real
penitence.

His friends, hearing his piteous cries, fled from the ground
amazed and confounded. The brethren took hold of his case with
united prayer and strong faith, and about sunrise the bold
blasphemer became a happy convert. He went out of the grove to
seek his friends; told them with tears of joy what God had done
for him and entreated them to seek the Savior. A few came back
with him. He led them to the spot where the night before he
bowed as a scoffer, but arose clothed and in his right mind.
Others kept coming and as soon as he saw them he would go after
them and bring them to Jesus. Nearly the whole company were
converted.

[From Reminiscences of Early Circuit Life, by Rev. James Erwin of
Central New York Conference. Toledo, Ohio, 1884.]

It was a moment of high drama, well
suited to Goldsmith's famous lines:
“and fools, who came to scoff, remained to pray.”
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THE SUBSCRIBERS OF 1792

A SERIES OF BIOGRAPHICAL VIGNETTES OF THE TWENTY-TWO SUBSCRIBERS
WHO ARE SOMETIMES REFERRED TO AS “THE FOUNDERS” OF THE HAY BAY CHURCH

[Jokn and William Green are two of the subscribers about
whom we have comparatively litile information. We do not have
definite birth, marriage or death dates for either of them, and no
obituaries have been found. Nor are we sure of their relationship
to one another—brothers? uncle & nephew? cousins? neigh-
bours? or unrelated? A fairly common name, there are nine
different Greens on the U.E. list, including two John Greens. In
spite of these difficulties, Bob Freeman has done a good job in
researching and writing these two biographies—ed ]

No. 11 William Green, U.E.

William Green was wounded at the Battle of the Brandywine,
September the 11th, 1777. He was a sergeant in the Queen’s
Rangers, part of a smaller force that kept General George
Washington distracted with artillery fire across Brandywine Creek
while the main body of the British army circled around to
surprise-attack his army on its right side and rear. Then, in the
face of intense enemy grape-shot fire, the Queen’s Rangers and
the Hessian troops forded, breast-high, the blood-stained creek and
gallantly attacked, routing the Americans and turning their own
Rebel artillery against them as they fled.

Washington had been defending the road to the then capital,
Philadelphia, and had chosen the deep, swift-flowing Brandywine
as a natural barrier to use to halt the British army led by General
Sir William Howe. The British took Philadelphia.

William convalesced, then was discharged at his own request.
After leaving the Rangers, he joined the secret service, “a
department where reliable, hardy, imaginative men were employed
to scout the enemy’s defences, to carry dispatches through enemy
lines or to discharge other similar hazardous duties of a secret and
sensitive nature.”! Hazel C. Mathews’ Frontier Spies describes
the British secret service—their firearms, clothing. equipment,
food, “safe houses;” how they hid in cellars and hollow hay
stacks, used code names and concealed messages, written on fine
paper—sometimes in invisible ink—rolled up in straws, quill
pens, hollowed out bullets, or so small they were easily
swallowed.

William Green is not on the post-war October 1784 lists of
Disbanded Troops and Loyalists in the Bay of Quinte area. By
1785, however, he is on the muster roll for Adolphustown. He
was a man without a regiment—an Associated Loyalist. And
Adolphustown was a settlement of Associated Loyalists. In
1786, he appears on the Adolphustown list of Loyalists receiving
provisions, as a man without a family.

He did not present a Loyalist claim to the Commissioners in
1788, and that is consistent with his having been 2 single man
too young to acquire—and lose 1o the Rebels—an estate in
America. Yet, by May 1790, be bad a wife and four children.
Perhaps he had gone to America for bis family or had married a

1 Gavin Watt, The King's Royal Regimens of New York, p. 157.

widow with children. Only one son, Jacob, petitioned for land as
his son, and Jacob was born about 1803.

William had drawn his original 200 acres in that part of
Sophiasburgh which is now Hallowell, west of Picton, Ont. In
1791, he was granted another 400 acres of wilderness nearby. In
1798 he was shown as still owning that 600 acres, but was not
on the Township’s tax roll for that year.

William seems to have never lived in Hallowell. He is
always referred to as being “of Marysburgh.” About 1792 he is
on the old UE. List, living in Marysburgh amid other War
veterans. There is evidence to suggest William settled on the
south shore of what is now North Marysburgh. Henry B. David,
born about 1813, whose family lived there, remembered “his first
teacher, William Green, a neighbour who opened a night school
in North Marysburgh, where the curriculum was extremely
limited.”2 As well, Jacob Green of Marysburgh petitioned for
land in 1828 as William Green’s son. In 1832, a Jacob Ham
Green of Marysburgh married Sarah Harrison, who was from a
family that had also settled along that same shore. John and
Margaret Green also lived there.

This close association of the two men may account for both
of them contributing to the Hay Bay Church. However, William
had also lived in Adolphustown—amongst many of the other
contributors—in 1785 and 1786 and perhaps longer. He was
there, alone, in 1795. By 1812 he had a wife, Huldah. By 1828
he had moved to Pennsylvania and his family, later, moved to
Ohio.

NO. 12 John Green, U.E.

John Green’s American Revolution experiences were less
tumulous than those of William, but not without their own
rigours and risks that left him incapacitated for the hard life of
beginning to pioneer in the wilderness all over again.
Nevertheless, he provided valuable service defending Canada
aginst the possibility of American attack.

He had settled with his wife and children at Fort Edward, New
York, on the upper Hudson River. By 1780, as a tenant farmer,
he had built a small log house, had cleared 15 acres and had three
cows, a voke of oxen and 12 hogs—a rather modest farm. This
fact suggests he had not been there a long time.

In the fall of 1780, the British organized an raid from Canada
into northern New York, partly to force the Americans to divert
forces to that sector, partly to lay waste any settlements they
could use as a base for attacking Quebec, and partly to “destroy
the enemies supplies from the late plentiful harvest and to give
His Majesty’s loyal subjects an opportunity of retiring to this
province.” Part of that force marched through Fort Edward,
seizing supplies and burning the settlement. Maybe John Green

2 Pioneer Life on the Bay of Quinte, p. 276.
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and his family took this chance to join the other refugee families
fleeing north into Canada with the army’s help.

In July or August of 1781, John joined Jessup's corps which
became the Loyal Rangers under Major Edward Jessup. Military
lists show John Green as a private in Capt. John Jones’
Company of the Loyal Rangers, 5° 11" tall, a native of America,
born about 1746,

The Loyal Rangers manned the chain of forts that stretched
from the St Lawrence, down the Richelieu River and Lake
Champlain and into northern New York Province. Many of their
duties were mundane—cutting firewood, or timber for
construction purposes or foraging for hay for the forts® animals.
Since most of the Loyal Rangers were, like John Green, pioneer
woodsmen who had cleared their land and built their own log
houses, they were good at teaching survival skills to British
troops unfamiliar with the wilderness—how to build huts, etc.
But doubtless their most satisfying task was helping Loyalist
refugees who were fleeing northward from New York into Canada,
as 50 many of their own families had done.

By June of 1784, he and his family had made their way to
Ernest Town, on the Bay of Quinte, west of present-day
Kingston. On October the 7th, 1784, John is shown on his land
with his wife and four children, with four acres cleared.

In February 1788, when he should have been 200 miles away
in Montreal presenting his claim for what he had lost in America,
he wrote the Commissioners “to inform you that an infirmity of
Body of which 1 am possessed renders me incapable of
undertaking such a tedious Journey which is the Rheumatism.”

We also know that his wife Peggy was about to give birth to
their daughter Mary. She was baptized 27 April 1788 in
Ernestown by the Rev. John Langhorn. He entrusted his claim to
his neighbour and fellow Loyal Ranger, Jeptha Hawley, a Justice
of the Peace, who lived two lots away.

John Green's claim was for £109 New York Currency—for
his house and the lease on his land, 5 head of cattle, 12 hogs,
farming utensils & household Furniture. He got £42. But he
also received 350 acres of free land. He was entitled to 100 acres
and 50 acres each for his wife and four children. Thus, in 1790,
John Green went to Kingston to present his claim for another 200
acres. He was evidently attracted to Marysburgh because he asked
that they be given to him in that township. However, he was
given 2(H} acres—not in Marysburgh as he had asked—but in
Camden township, immediately north of Ernestown.

Nevertheless, by about 1792, John and William Green are
both shown on the list of U.E. Loyalists as living in
Marysburgh.

How then, did a man who had lived in Ernestown, then in
Marysburgh, miles from Hay Bay, come to coniribute, on Feb.
3rd, 1792, at Adolphustown, the rather sizeable sum of £37
(William gave only £1.) Here are some possibly relevant facts.

In 1788, Charles Justin McCarty, an Irishman, came to
Ernestown. He was a follower, not of John Wesley, but of
George Whitfield whom he had heard 18 years previously in New
York. However, Wesley and Whitfield were kindred spirits. He
preached in Robert Perry’'s house in Ernestown—not far from
where John lived. Had John heard him preach? Possibly, since,
back then, public meetings of any sort were the only form of
public atiraction. Did John “get religion™ then?
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When the first Methodist preacher, William Losee, came 1o
the Bay of Quinte area in 1790, he preached at various points
along the Bay. He returned in 1791 to found Methodist class
mectings at Hay Bay on February 20th, and at Ernestown on
February 27th. Both of these meetings began to build churches
by 1792

But by then John Green had moved to Marysburgh. Did he
attend those class meetings at Paul Huff's house, on the land
where the Hay Bay Church was built, easily accessible from
Marysburgh by water, and not too far by land and across the ice in
the cold season? And did he bring William with him?

John later moved to Louth township, near St. Catharines, in
the Niagara peninsula, and maybe later to Toronto township in
Peel county.

This article is a condensation of the Green story. Many more
details are davailable from the author, Robert C. Freeman, who
welcomes additional information from readers.

& 1998 Robert C. Freeman.

No. 13 Henry Hover U.E.
(1763-1842)

“Henry Hover was quite a boy when the rebellion was
progressing, being about sixteen when the Declaration of
Independence was signed.1 Living along the Hudson, near New
York, he went out one day for the cows, when he was caught by
some rebels and carried to Lancaster jail. After being in prison
for some time he was released, and permitted to go to New York.
He some time after, by some means, enlisted in Butler's Rangers,
and set out with four others (one his brother) to traverse the wide
country on foot, from New York to Fort Niagara, the head-
quarters of the company.

“Lying one night under the trees, they were suddenly attacked
by a scouting party of rebels, by being fired upon. One was
killed, and the rest taken prisoners. Henry Hover remained in
prison, in chains, until the close of the war, nearly two years.
The hardships and cruelties he endured were indeed terrible. When
he was taken prisoner he had on a pair of linen trowsers; no
others were ever given him; and when he was released these were
hanging in shreds upon him. They had nothing to lie upon but
the cold brick floor, two persons being chained together. Years
after, a stranger called one day at Hover's in Adolphustown.
Hover not being at home, the man wrote his name,
Greenway—ithe man to whom Henry had been chained for many a
weary day and month in prison. Hover being released at the close
of the war reported himself at Niagara and was discharged with the
rest of his company. He received all his back pay while in jail,
and a grant of land at St. Davids; but his father, Casper Hover,
a refugee, had settled at Adolphustown, having come in Major
WVanAlstine’s corps. Henry wished to see his parents, from whom
he had been so long separated, and sought a chance to go down
from the Miagara frontier. He entered on board an old ‘hulk,” an
old French vessel coming down the lake, and so got to Kingston,
which place he reached soon after VanAlstine's company had
settled in the fourth Township. Henry set out from Kingston on
foot along the bay, through the woods. In time he arrived at the
third township [Fredericksburg]. He was misdirected across to
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Hay Bay. Following its shores, he met [Major Samuel]
Holland's surveying party who told bim that he was astray, and
put him on the comect track. Henry Hover determined to remain
at the bay, and was included among the ongmal settlers under
VanAlstine, drawing land like the rest, being the only one who
did not belong to that company. He sleeps from his
warfare—from his long life of well-spent industry, in the ‘old
U.E. burying ground,” at the front in Adolphustown.™

So wrote Dr. William Canniff in his book, History of the
Settlement of Upper Canada, page 107. Spending all one’s
enlisted period in prison—six years in Henry's case—is an
unusual form of “military service”, but his back pay must have
been a very welcome compensation to enable him to begin life
again.

Henry Hover (also spelled Hoover) was born “in Dorchester
County, State N.Y..” according to his son-in-law, Rev. Cyrus R,
Allison, who wrote his obituary.z As there was no Dorchester
county, he must have meant Dutchess county. His birthdate was
6 March 1763, and he was the eldest of three boys. His parents
were Casper Hover, a native of Holland (though some reports say
Germany), and Barbara Monk. The family apparently moved
from Duichess county to settle on the upper Susquehanna river
which zig-zags through eastern Pennsylvania on its way to
Chesapeake Bay. These settlements were often the target of
harrassing raids by Butler's Rangers. The father and three sons all
enlisted in 1777. One of the sons may have died during the war,
as his name does not appear among the loyalist refugees. Casper,
the father, did not enjoy his new land in Adolphustown for very
long. He died in July 1786, barely a year after their arrival here.

The other surviving son was named Jacob. He married
Millicent Ferguson (1766-1829). the sister of another 1792
subscriber, Arra Ferguson. The Anglican minister at Bath, the
Rev. John Langhorn, performed the wedding on 19 May 1789,
and baptized their first-born, a son, on 11 July 1790, Jacob
apparently died about that time, as his widow became the second
wife of Conrad Van Dusen on 31 July 1791. Thus Henry and his
mother were the only survivors.

Henry Hover lived not only long—79 years—but well. He
chose as his life partner, Jane Huff (b. 18 June 1773. d. 19
November 1865), daughter of Solomon Huff and Eva Swade.
Married on 2 February 1790, they were blessed with eleven
children, nine of whom reached maturity (see below). It was just
about the time of their wedding that the Rev. William Losee first
appeared and wrought a great change in their lives. That part of
their story is best told in Henry's obituary:

He was married to Miss Jane Huff in 1790, and in 1791,
through the instrumentality of the late laborious Rev. William
Losee, Mr. & Mrs. Hover were brought to the knowledge of the
truth. At the close of his first sermon Mr. Losee asked “if there
were any present who wished to hear such preaching again? Mr.
Hover was amongst the first to request the return of the preacher.
and one of the first blessed by his labour. Immediately after his
conversion he felt it to be his duty to raise an altar for prayer; but
such was the weight of the cross while contemplating this duty
that he and his companion sat up and wept nearly all the night
before he ventured to perform it Haviag commenced this
important Christian duty. he mever meglected it for an
circumstance whatever, except when too sick himself to perform

The Other Henry Hover.

Three and a half months after Jacob Hover presented
their family claim on behalf of his father Casper, brother
Henry and himself, another man named Henry Hover
submitted his Loyalist Claim to the Commissioners on 10
January 1788. He said he was a native of Hanover,
Germany, who came to America in 1753 and fought in the
French & Indian Wars; that he and his five sons served in
Sir John Johnson's Regiment (K.R.EN.Y.). They had
lived on the Mohawk River where he leased 100 acres, but
now lives in the “2nd Township” (Ernestown}. His name
does not appear on the old U.E. List, nor on the early
Loyalist provision lists. His facts are quite distinct from
our Henry Hover. We can find no further record of him; he
remains a mystery.

it. Hence, as he enjoyed almost uninterrupted health from the
time of his conversion till within a few days of his death, it is
presumed that Father Hover's house was one of the most constant
temples of prayer ever dedicated to the service of God. The effect
of this consistent course is, he lived to see his two sons and
seven daughters walking in the fear of the Lord, and all belonging
to the Church of his choice. Two of his sons-in-law are
travelling, and two [are] local preachers; one an exhorter; and the
other a member of the Church; and one of his sons a class leader.

The Hovers seitled in the first concession of Adolphustown;
Casper on lot 15; Henry & Jacob on lot 19. As indicated above,
the couple were members of Losee’s first class meeting.

Mrs. Hover was ever the hospitable hostess, and a very
caring person. During the War of 1812, “the benevolence of her
heart found ample opportunity for exercise ... when many a
wounded soldier was nursed as with a sister’s care, and fed by the
hand of the mistress of the loyal and Christian household.

“To her it was a labour of love.”s At camp meetings, “she
invariably had her tent standing when all others were removed, in
order that she might furnish the parting meal to all who needed.”

The Hover home was host to Methodist class meetings, and
public worship services before the erection of the Hay Bay
church, and welcomed many a pilgrim and stranger. When the
building of the church was proposed, Henry subsecribed the
substantial sum of eight pounds and ten shillings. He probably
assited with the erection, and one family account says that his
wife helped by cooking for the men who built it.

Henry Hover died at one o'clock on Tuesday, the 23rd of
August, 1842, His confidence in the Lord unshaken, his final
words were, “My work is done, and well done. 1 have now but
one request to make, and that is that my companion and children
will follow me as [ have endeavoured to follow Christ.”

The Children of Henry & Jane Huff Hover:

1) Barberry, b. 24 June 1791; died young?

2) Solomon, b, 2 January 1794; died young?

3) Elizabeth, b. 2 or 21 April 1795; m. 9 November 1816
to Rev. David Wright (1792-1872); d. 4 February 1870,Guelphs

4} Samuel Coat, b. 11 July 1797 (named for the
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Methodist preacher then serving the Bay of Quinte circuit, and
who probably baptized him); m. Marion (?) Knapp or Day; he
died 20 May 1880 at Adolphustown.

5) Mary, b. 3 November 179%; m. 1817 o Joseph B.
Allison (1795-1873) (adopted son of subscriber Joseph Allison),
by whom she bore ten children; died 17 July 1889,

6) Sarah, b. 29 April 1802; m. Royal Corbin Hicks of
Hillier.

T7) Henry, Jr., b .7 November 1804;

m. &) Mary McLaughton (1810-1838), and b) Susannah Brown.

8) Margaret, b. 9 January 1807; m.Edward Harris Squires
(1804-1 July 1880) of Huntingdon twp., Hastings county; buried
at Glencoe, Ont. (west of London).

9) Eve, b. 4 September 1809; m. Rev. Cyrus R. Allison
(1799-1869); d. 13 November 1892,

10) Jane Anne, b. 5 October 1812; m. 4 March 1834 to
Edward Harrison (c. 1808-1 January 1890) of N. Marvsburg;

d. 26 October 1866; buried in Glenwood cemetery, Picton.

11) Millicent E., b. 14 January 1816; m. 25 August 1832
to Peter Edward Van Panen.

[Many of the above dates came from
Millicent Van Patten's Bible.)

Dr. Wm. Canniff, in The Settlement of Upper Canada (p. 451)
wrote of Henry's father, Casper Hover, that he was the second
person 1o be buried in the U.E.L. cemetery in Adolphustown (in
1786). He then added this intriguing comment: “Casper Hover
had for his wife Barbara Monk a relative of Barbara Heck, well
know for her connection with early Methodism in the new
world. " The relationship was by marriage, not by blood. Barbara
Monk Hover's sister was Rosannah Monk who married John W.
Shorts. One of their daughters, Frances Shorts, was married in
1792 to Jacob Heck, the son of Paul and Barbara Heck. Thus
Casper’s wife became an aunt of Jacob Heck.

IN THE NEXT ISSUE—1999

—Special Issue on the Rev. William Case (1780-
1855) who was called “The Father of Indian Missions” in Upper
Canada. He was chosen as the first “Bishop” of the Methodist
Episcopal Church in Canada from 1828 to 1833, although he
would only accept the title of “General Superintendent pro
tempore.” We will publish his daily Journal, covering the
period 6 April 1808 to 26 August 1809, with copious
explanatory footnotes. You will also find a brief biography of
Case, his family genealogy, and the amazing journey of the
small hand-written journal to Belleville, Detroit, Toronto, and
finally the United Church Archives.

—In the Subscribers of 1792 series, we will follow the lives
and genealogy of Paul and Solomon Huff. It was Paul who
donated a corner of his farm for building the Hay Bay Church.

—Alexander Fisher (1756-1830) a near neighbour of the
Huffs, who became the first judge in the county; a Scot with
links to Philip Embury, and even Sir Walter Scott!

—A Salute to The Canadian Methodist Historical
Society, celebrating its Centennial in 1999,
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Recent BOOKS

Inventing the Loyalists — The Ontario Loyalist
Tradition & the Creation of Usable Pasts, by Norman
Knowles; U of T Press, 1997. 244 pages, paperback. 318.15.
ISBN 0-8020-7913-X.
Looks at the 1884 Loyalist celebrations, monuments 1o
Joseph Brant, Barbara Heck & Laura Secord, and the
formation of the U.E.L. Association.

Landscapes of Memories — A Guide for Conserving
Historic Cemeteries & Repairing Tombstones,
Compiled and edited by Tamara Anson-Cartwright. Published by
the Ministry of Citizenship, Culture & Recreation; Queen's
Printer for Ontario, 1997. 72 pages, paperback. $10.00. ISBEN
0-7778-6339-1. Available from Publications Ontario, 1-800-668-
9938,

The Burning of the Valleys — Daring Raids from
Canada Against the New York Frontier in the Fall of
1780, by Gavin K. Watt; Dundurn Press, 1997. 392 pages,
paperback. $24.95. ISBN 1-55002-271-7.
Fairly balanced account of military actions in the
Revolutionary War, written by the commanding
afficer of the recreated King's Roval Yorkers.

Still Available!
To Their Heirs Forever, by Eula C. Lapp. Mika
Pub-lishing Company, Belleville, Ont. 1977. 390 pages.
ISEN 0-919303-15-3. $25.00 + 5&H.

The last copies (since Mika closed) are available from:
The Barbara Heck Foundation, Box 668, Gananoque, Ont.,
K7G 2V2. The researched families are surnamed
Bininger, Carscallen, Detlor, Dulmage, Embury, Heck,
Hoffman, Lawrence, Miller, Sparling and Switzer.

The Meaning of These Stones — The Life and Times
of Wall Street United Church, Brockville, Ontario,
by Mary Beacock Fryer, J. William Lamb & Larry Turner, 1997.
359 pages, many illustrations. Available from Wall 5t. United
Church, 5 Wall St., Brockville, ON. K6V 4R8. $30.00 + §5
S&H. ISBN 0-9682301-0-5.
Much early Methodist history of eastern Ontario; the Elizabeth-
town chapel erected in 1810; Bishops Asbury & George;
the 1830 Brockville church; Crossley & Hunter;
Church Union; brought up to the present time.

Guide to Family History Research in the Archival
Repositories of the United Church of Canada,
published by the Committee on Archives & History, 1997. 88
pages. Available from the Ontario Genealogical Society, 40
Orchard View Blvd., Ste. 102, Toronto, ON. M4E: 1B9. (416)
489-0734. $14.00 (to non-OGS members) + 53 S&H + GST.

Strangely, not available ar United Church Archives in Toronio !

CANADA, Portraits of Faith, ed. Michael Clarke. Reel to
Real Ministries, Chilliwack, B.C., V2R 1AS5. 1998, 132 pages.
Order toll free: 1-800-771-8988. §39.95, ISBN 0-2681835-0-6.
Biographies of 52 Canadians from Brébeuf 1o Emest C. Manning.
Maost are well-known names such as Jeanne Mance, Barbara Heck,
Egerton Ryerson, Joseph Scriven (author of “What a Friend We
Have in Jesus™), Letitia Youmans (W.C.T.U. leader), Leonard
Tilley, Timothy Eaton, Crossley & Hunter (Methodist evangel-
ists), Wilfred Grenfell, Nellie McClung, Georges & Pauline
Vanier, Agnes Macphail, Oswald J. Smith & Northrope Frye.
Each one has a colour portrait on the Lt page, facing the text on
the right. This is a lush, glossy-page coffee-table Gift Book,
written by well-qualified writers and historians.

Wesley’s Directions for Singing

I. Learn these tunes before you learm any others;
afterwards learn as many as you please.

1I. Sing them exactly as they are printed here, with-
out altering or mending them at all; and if you have learned
to sing them otherwise, unlearn it as soon as you can.

III. Sing all. Sec that you join with the
congregation as frequently as you can. Let not a slight
degree of weakness or weariness hinder you. If it is a cross
to you, take it up and you will find a blessing.

IV. Sing lustily and with a good courage. Beware of
singing as if you were half dead, or half asleep; but Lift up
your voice with strength. Be no more afraid of your voice
now, nor more ashamed of its being heard, than when you
sung the songs of Satan.

V. Sing modestly. Do not bawl, so as to be heard
above or distinct from the rest of the congregation, that you
may not destroy the harmony, but strive to unite your voices
together, so as to make one clear melodious sound,

V1. Sing in time: whatever time is sung, be sure to
keep with it. Do not run before nor stay behind it; but attend
close to the leading voices, and move therewith as exactly as
you can. And take care you sing not foo slow. This
drawling way naturally steals on all who are lazy; and it is
high time to drive it out from among us, and sing all our
tunes just as quick as we did at first.

VIL. Above all sing spiritually. Have an eye to God
in every word you sing. Aim at pleasing him more than
vourself, or any other creature. In order to this attend strictly
to the sense of what you sing, and see that your heart is not
carried away with the sound, but offered to God continually;
so shall your singing be such as the Lord will approve of
here, and reward when he cometh in the clouds of heaven.

From Wesley's Select Hymns, 1761,
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FLASHBACK

THE PILGRIMAGE SERVICE, 31 AUGUST 1947.

The Very Rev. Jesse H. Arnup (right, in pulpit), Secretary of the Board
of Overseas Missions, and former Moderator, was the guest speaker. The other
minister is unidentified, though possibly the President of Bay of Quinte Conference.
A small harmonium played the hymns from in front of the pulpit. The ladies facing
the congregation at the front were the choir. The long boards laid across the balcony
railings above the pulpit were — well, what were they doing there?
[United Church Archives, 90.162 p 13.]




FLASHBACK

THE SAME SERVICE, 31 AUGUST 1947.

The photographer turned around to capture the congregation on that day.
Chairs and benches were brought in for the occasion, as the church lacked
pews at that date. If you can identify anyone, let us know.

[United Church Archives, 90.162 p 14.]




