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Sunday, August 25, 1996, at 3 p.m.

Gucst Specaker:
The Rev. Johm H. Sullivan, M.Th., D.Min.
Minister of Kingsview United Church, Oshawa.

John Sullivan, a former Salvation Army officer, and
presently a United Church minister, has explored almost
all of the Methodist-related denominations, including
Church of the Nazarene, Free Methodist, and United
Methodist (U.S.A.), through congregational participation
or college study. He has studied at church-related
colleges in both U.S.A. and Canada---Fuller, Princeton,
Claremont, and Emmanuel. So he is well equipped to
speak on his topic: “The Struggle for Perfection.” The
goal of Christian Perfection, or Perfect Love, or
Sanctification, is a Wesleyan doctrine, much proclaimed
in earlier days as has been seen in the documents
published in this journal. You will want to hear his talk
on this topic.
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But if you're not sure, write us, or reach us by phone at (416)
231-5317.

We have included with this issue a flyer (green page) about
the HBG which also lists articles in back issues. If you have
missed an issue, you can order it/them. We hope you will also
use the flyer to intrigue a friend to become a subscriber.

The article on John Sunday kept growing and growing; we
were so fascinated with this remarkable servant of Christ. Much
more could be written. Prof. Donald B. Smith of Calgary is
working on biographies of several of these missionary
Mississaugas, including Sunday. In these days when the Church
is often being asked to apologize for sending Indian children to
residential schools, it is good to hear this other side of the story.
The revival among the native people was spontaneous, expanding
more through the excited witness of the new Christians than
through the direct influence of the Methodist preachers. We will
tell more of these stories in future issues. Although at the
moment we have not found a specific record of it, there is but
little doubt that John Sunday spoke in the Hay Bay Church at a
Missionary Society meeting. He was everywhere! It is certain
that he was among the Mississauga attending that 1826 camp
meeting at Hay Bay described on page 16.

The Church will be opem from June 14 to mid-
September and for the special Sept. 21 & 22 weekend (see p. 24.)
Our volunteer hosts who will spend a week in the cottage, include
Wilbert & Maxine Walt; John & Joyce Robinson; Mary,
Elizabeth & Isabel Parliament; Jane Batten; Gail Corbett; Ralph
& Mary Mellow; Bob & Dale Woodside; and Bill & Barbara
Holden. Most of these have served as custodians in previous
years. We are much obliged to them for their service.

There are three weddings scheduled for the summer in May,
June, and August. So you may land in on some “live
entertainment” if you visit on those Saturdays.

IN THE NEXT ISSUE - 1997
A Lady in Distress: Lydia Hayward’s melodramatic account of
her husband’s desertion, and her attempts to join him-—a scenario
from the War of 1812. -— James Erwin’s account of an 1830
Camp Meeting in Matilda township (Iroquois, Ont.), tells of
plans to thwart some would-be intruders. —- In The Subscribers
of 1792 series, we identify Arra Ferguson, Peter Frederick, and
Christopher German.



Charles Wesley’s
Loyalist Poetry

Charles Wesley (1707-1788), the younger brother of John, is
remembered as a prolific writer of hymns. They were sung with
such enthusiasm by the people called Methodists, that it has been
well said that “Methodism was born in song.” Others composed
the tunes, but Wesley wrote the words of some 6,500 hymns.
See how many you recognize from this list:

O for a thousand tongues to sing

Hark, the herald angels sing

Christ the Lord is risen loday

Jesus, lover of my soul

A charge to keep I have

And can it be that I should gain

Ye servants of God your Master proclaim

Love divine, all loves excelling

Soldiers of Christ, arise
The powerful influence these songs had on the Wesleyan revival
has been well described by John Bishop:

Methodists have learned their doctrines, not so much from

John Wesley’s Sermons, as from Charles’” hymns. The

hymns present scripture or doctrine, not as a truth or a

dogma to be accepted, but as a glowing personal experience

to be enjoyed. o

But Charles’ poetic output was not limited to hymns and
religious poetry. Wesleyan scholar Frank Baker counted 8,990
poems (including hymns and secular poetry), which totalled
27,000 stanzas and 180,000 lines---three times the output of one
of England’s most prolific poets, William Wordsworth!
Obviously such a quantity was not all worthy of being
- remembered or even published. Some of his poems, even revised
ones, “often betray signs that they were originally composed in
the saddle rather than in the study, and are memorable for their
flow and pace than for their depth and polish.” (Baker, p.7)

In recent years scholars have turned their attention to his
lesser-known verse. The Charles Wesley Society, founded
in the last decade at Princeton University in New Jersey, has
produced three volumes of his unpublished works. Of the many
themes on which he wrote, Volume IT includes poems for
preachers and malefactors, ordination, devotions and festivals,
besides epitaphs and epigrams. Volume II embraces his “Hymns
and Poems on Holy Scripture,” based mainly on texts from the
four Gospels and Acts.

Patriotic and Loyalist Poetry

Although Volume [ includes sections on courtship and
marriage, family hymns and poems (nursery & childrens’
rhymes, twenty-one for or about his son Samucl), and a scction
of cight pocms on “John Wesley's Marriage,” there is a large
section of virtually unknown poetry of a patriotic and national
spirit. Charles was deeply stirred by the events of the American
Revolution (1775-1783), which occurred during his senior years.
He was obviously a staunch monarchist who found rehels and

reformers distasteful (even though he himself was a “reformer” of
hymnody). Here we find over fifty often virulent pieces about th
American war. The collection begins with a 615-line epic -
entitled “The American War, under the Conduct of Sir William
Howe (written 1779),” which commences:

Th” Americans, we all allow,

Were conquer’d by Immortal Howe,

The younger of th’Hlustrious Pair,

The British Thunderbolt of war . . . . (p. 41)
(referring to Howe’s capture of Long Island.) This is history in
verse, and often well done. He portrays the cries of the Loyalists
in the colonies, further on:

The suff’ring Loyalists complain

The poor Opprest cry out in vain,

And faithful multitudes attend

For leave their Country to defend,

For arms their Spoilers to repel,

Their cruel foes implacable;

T’ assert their injur’d Monarch’s right,

In his, and England’s cause to fight,

Till all should sheathe the civil sword,

And all exult in peace restor’d. ' (p .54)

But he also complains about Howe’s withdrawal from New York
City:

What now has our great Captain done?

Wilfully lost what e’er he won . . .

His Country sold; his duty slighted;

The Colonies with France united;

Made our amazing Efforts vain;

Imbroil’d us both with France and Spain;

Gain’d his own Party the ascendant,

And made AMERICA independent! (p- 57)

Charles Wesley (1707-1788)
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Other poems bear titles such as “To the American rebels,” / The Unpublished Poetry of Charles Wesley, \

“Congress repeats its furious boasts,” “Written after the

__allowance of American independancy,” “Loyalty rewarded,” “The

passage of the Schuylkill,” “Written on the Peace 1783,”
“American independancy,” “The loyalists in America,” “Prayer for
the loyalists,” “The American refugees,” and others.

Here arc some stanzas from “By an American in New York, *

1782:
In vain our treacherous brethren tried
To force us from the Royal side;
With faithfulness unmov’d,
Our Country’s cause we still confess’d,
Our much respected Monarch bless’d,
Whom more than life we lov’d.

We serv’d our King with warmest zeal:
O had we serv’d our God so well
He wou’d not have despised,
Or left us at our greatest need,
By Traitors now condemn’d to bleed,
By Britons sacrific’d.

Happy, if for our Doom prepar’d,

We gain from God a full reward,
When this vile earth we leave,

Exclaiming with our latest breath,

Father, the Authors of our death
For Jesu’s sake forgive!

Wesley was deeply empathetic with the plight of the
American Loyalists, and imagined their sense of betrayal and
abandonment in a poem entitled, “Another (i.e. by an American
in New York, 1782),” which begins: '

To whom for refuge shall we run,

If us the Parent-state disown

To which we ever faithful prov’d,
Which more than life itself we lov’d?

These verses give a fresh way of reviewing the history of
those tumultuous years, as seen by an articulate Tory in England.
The vanquished Loyalists in due course became the founders of
what is now Ontario, and new settlers for the Adtlantic provinces,
Quebec, the West Indies, Bermuda, and England.

The editors and compilers of this series deserve a note. Dr.
Oliver Beckerlegge is a British Methodist and expert
hymnologist. American Dr. Steven T. Kimbrough, Jr. is
an internationally known opera singer, member of the Centre of
Theological Inquiry in Princeton, N.J., and the founder of the
Charles Wesley Society. He has specialized in the life and work
of Charles Wesley, whom he has brought alive to thousands who
have seen his dramatic presentation of Charles, in word, music,
and costume. These and other volumes of Charles’ work are

_ published by Kingswood Books, an imprint of the Abingdon

Press of Nashville TN.

edited by S.T. Kimbrough, Jr., & Oliver A. Beckerlegge.
Nashville, Kingswood Books.
Vol. 1- pp. 325; 1988. ISBN: 0-687-43310-X
Vol. I - pp. 475; 1990. ISBN: 0-687-4331 1-8
Vol. Il -pp. 416; 1992. ISBN: 0-687-43312-6
Order from: The Charles Wesley Society,
c/o The Archives & History Center,

Drew University, Madison, NJ, 07940, US.A.

_J

This is but a sampling of his wartime writings which reveal
a little-known side to Charles’ character. Here is a neglected body
of verse awaiting discovery and exploration. Itis doubtful if any
of our Canadian Loyalists ever read these lines of Wesley, bul
now, thanks to these volumes, their descendants may find a new
hero for their ranks---
Charles Wesley, poet of the Loyalists!

Books consulted:

Frank Baker, Charles Wesley's Verse, Epworth Press, 1964.

The Works of John Wesley: Volume 7, A Collection of Hymns for
the Use of The People Called Methodists. Edited by Franz Hildebrandt
and Oliver A. Beckerlegge, with the assistance of James Dalc.
Abingdon Press. First published by Oxford University Press, 1983.

Restoration of Charles

Wesley’s House in Bristol

Charles married Sally Gwynne in 1748 and they settled in
Bristol, England. Eight children were born here, five of whom
died in infancy. Here Charles wrote and published many of his
world famous hymns.

The Georgian style home where the Wesleys lived at No. 4
Charles Street between 1766 and 1771, the sole surviving town
house of this period in Bristol, is now being restored through the
generous support of individuals, choirs, congregations, schools,
libraries, professional organizations and foundations. The Charlcs
Wesley House will be the heart of a global, ecumenical heritage
centre where visitors, students and scholars may study, worship,
contemplate and celebrate Wesleyan traditions of personal and
social transformation. Contributions may be seat to:

The Centre Fund, cfo Dr. Carlton Young,

Ji'i ] )
R H P.O. Box 128001,
%,

—— . Nashville, TN
37212-8001.
U.S.A.

i Charles Wesleys
© House. T
Bristol.
England.
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A SERIES OF BIOGRAPHICAL VIGNETTES ON
THE TWENTY-TWO SUBSCRIBERS
WHO ARE SOMETIMES REFERRED TO AS “THE
FOUNDERS” OF THE CHURCH.

6 Joseph Allison, U.E.
(1754-1840)

[The original Subscription List of 3 February 1792 for
building the Hay Bay Church, was preserved for many years by
Samuel Detlor of North Fredericksburg, who died in 1844. We
have often wondered what became of it, and if it might still exist.
The Rev. Anson Green interviewed Detlor in 1839, and in a letter
to the Christian Guardian in the 14 March 1860 issue, Green
published the Subscription List for the first time. He does not say
that he possessed the List at that date, although Playter, in a
Jootnote of his History of 1862 (p. 30), wrote that it “now is in
the possession of Rev. Dr. Green.” For whatever reason, both
Green and Playter spelled the name of our subject, Joseph
Allison, with an “E” instead of an “A.” Thus he appears
alphabetically in the “E”s (as in Ellison) along with Embury.]

Joseph Allison was born 20 March 1760 in Haverstraw, New
York, which is on the west bank of the Hudson river, just above
the New Jersey boundary line. He was one of ten children born to
John Allison and Amy Wood. We here quote sections from “The
Allison Family of Adolphustown,” written by Miss Mary Laura
Allison, B.A., for some of the interesting background.

John Allison [1st] was born in Hempstead, Long Island,
where his father and grandfather had settled after coming to the
American colonies from England. His father had acquired a good
deal of land at Hempstead, four of his acres having been granted to
him on condition of supplying two gallons of rum to the town.
John Allison left Hempstead in 1719 to go with a party to New
York state, being one of the earliest settlers of Haverstraw, N.Y.
He died in 1753, leaving a family of nine children. ‘

His son John Jr. [2nd] married Amy Wood. He had a good
business in the “carrying trade” and when the American
Revolution started, he tried to stay neutral, but his sons were not
neutral. Some were on one side, and some on the other. He died
in 1782 and by his will left his wife as executor, and his property
was divided equally to each of his ten children, namely: John
[3rd], Elizabeth, Thomas, Richard, Margaret, William, Joseph,
Isaac, Jeremiah, and Benjamin.

[Note: Other accounts say the family came from Edmburgh

Scotland, rather than from England; and that John (1st) died in
1754.]

During the Revolutionary War, Joseph enlisted and served-__

as a private in Delancey’s Corps of Loyalists. He worked in the
Navy Yard in New York city, but also seems to have been
involved in the rustling of American Army horses for the
British. At the peace, he joined the crowd of Loyalists in New
York city who were sent to the new townships in Canada. He
was part of Major Van Alstine’s Associated Loyalists who settled
in Adolphustown in 1784. Joseph drew lot 17 in the first
concession, and lived there all his life. He returned to visit his
family in Haverstraw, and was so enthusiastic about life in
Adolphustown, that he eventually persuaded two of his brothers,
Benjamin and Jeremiah, to join him.

" His youngest brother Benjamin (1766-1836) was too
young to calist in the war. At the age of fourteen, his father
(John 2nd) died, and Benjamin had to take the control and
management of the farm, his older brothers having been called
into service in the American army. Seven years later, he moved
to Fishkill in Dutchess County where he was converted through
the preaching of Rev. Freeborn Garrettson and became a leader of
the small Methodist class. He brought his family to
Adolphustown in 1795, and in 1809 moved to Hallowell in
Prince Edward county. There he was appointed a class leader in
Demorestville, three miles from his home, and was also a
licensed exhorter. In 1790 he had married Phoebe Davidson.
Among their offspring was the Rev. Cyrus Richmond
Allison (1799-1869), a prominent Methodist preacher.

The third brother to immigrate, Jeremiah (1763-1857), had ™~
enlisted with Gen. Washington in 1780 and served two years. He
married Hannah Gurnee and later moved to Adolphustown in
1796. They finally settled on Big Island, Sophiasburg township,
P.E. county, raised nine children, and are buried in the old
Methodist cemetery on Big Island.

Our subject, Joseph Allison, made a second return journey to
the States, when he married Mary Richmond (1745-1840), a
native of Rhode Island, and nine years his senior. Back in
Adolphustown, he farmed his 200 acres, as well as plying his
trade as a whip-sawyer, sawing the boards for many of the early
buildings. Unable to conceive children, they adopted a nephew,
Joseph Benjamin, better known as J.B.Allison (1795-1873),
who was born a few months before his birth parents, Benjamin
and Phoebe Allison, moved to Canada. But because they had no
genetic heirs, Joseph and Mary Richmond Allison never appear in
the lineages of United Empire Loyalists. Yet through their
adopted son and his wife Mary Hover and their ten children, there

-are still Allison descendents living in the township and area.

Today you can readily visit the original Allison property, for it is
part of Adolphustown Provincial Park. The large brick building

‘there which houses the Loyalist Cultural Centre was built

in 1877 by David W. Allison (1821-1906), the oldest son of
J.B. This same son (David W.) became wealthy, and entered
politics, being “the old war-horse of the Liberal party” in Lennox
and Addington county. He served twice in the House 0.
Commons (1883 and 1891), even defeating John A. Macdonald

i
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on the first occasion. He also erected a fine cut-stone family
Mausoleum overlooking the Adolphus Reach, in 1873,
containing thirty receptacles for the dead. It was completed soon
after the death of his father, J.B. Allison, who was temporarily
buried in Napanee, then removed to the Mausoleum a few months
later.

Joseph Allison, U.E., died 27 July 1840 in his 87th
year; his wife Mary Richmond passed away on October 8th of the
same year. They are buried in the old Loyalist cemetery now part
of the Park. Their gravestones are embedded in the wall around
the tall Loyalist monument erected in 1884 as a memorial to the
Loyalists.

Sources: Obituaries of the three brothers are found in the Christian
Guardian, 19 Oct. 1836, 9 Sept. 1840, and 25 Feb. 1857; “Allison”
file, Burleigh papers, Queen’s University Archives.

(\‘ 4/ on the lakeshore in
£& = N /3;
e } Adolphustown Park
J - Loyalist Parkway (Hwy 33)
3 km cast of the Glenora Ferry
Loyalist Artifacts
Genealogical Library

Tea Room 2 PM - 4 PM

Open May 20-Sept 4 10 AM - 4 PM (Closed Mondays except holidays)
Telephone for Full Schedule, Information 613-373-2196

The housc in the illustration is the old Allison home, crected in
1877. 1t lics within the present Adolphustown Provincial Park,
and now houses the Loyalist Cultural Centre. In the distance,
behind the house, can be scen the tall obelisk of the U.E.L.
Monument in the old Loyalist cemeltery.
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No. 7 Andrew Embury, U.E.
(1757-1844)

The name of Embury holds a place of special honour in the

*: annals of Methodist history in Canada and the U.S.A. Philip

Embury (1728-1773) was the founder of John Street Church in
New York City, in association with Paul and Barbara Heck, in
1766. His son Samuel became the first class leader among the
Loyalists of Canada. His nephew Andrew, our present subject,
was a founder of the Hay Bay Church, the first built in Canada.

The Emburys had emigrated with thousands of Protestant
Huguenots from the Lower Palatinate (German: Pfalz) of the
Rhine valley to England in 1709. Their name became anglicized
from the German Imberger. They were political and religious
refugees from the invading French armies of Louis XIV. Some
of these Palatinate Germans went to the American colonies. The
Emburys were settled on Lord Southwell’s estate in Ireland to
establish a Protestant colony in a Catholic land. With them were
many other families whose descendants eventually brought
strength to the Methodist cause in Upper Canada, their names
anglicized (in brackets): Dedler (Detlor), Dolmetsch (Dulmage),
Hack (Heck), Hoffman (Huffman), Lorentz (Lawrence), Mueller
(Miller), and Schweitzer (Switzer). Their story has been well
researched and described in Eula Lapp’s To Their Heirs Forever
Qa97n.

Born in Ballingrane, county Limerick, Ireland, Philip
Embury was converted in 1752 through the itinerant preachers of
John Wesley, an event he recorded in his pocket journal (see
illustration below.) Philip became a local preacher. He was
about to be received as a travelling preacher by the Limerick
Conference in 1758, but instead entered into marriage with
Margaret (Mary) Switzer. Two years later, Philip headed a group
of Irish Palatine colonists who sailed for America, some being
Methodists, arriving at New York 11 August 1760. Urged by his
cousin Barbara Heck, in September 1766, Embury resumed his
preaching role, holding services in his house, and organized a
Methodist society according to Wesley’s methods. Their first
church building was dedicated 3 October 1768. This was the
beginning of the present John St. United Methodist Church, still
an active congregation, and .a Methodist shrine in lower
Manhattan. There, among many treasures and artifacts of early
Methodism, can be seen portraits of Philip Embury and his wife,
Philip’s Bible, and the reading desk and altar rail which he
himself, as a carpenter, had made.

There were four Embury brothers who came to America on
that ship:

David Embury (c.1724-c.1810) who married Margarel
Sleet, and scttled at Hay Bay, in 1784, along with their children,
John, Andrew, David and Margaret.

Philip Embury (as above) who died in Camden Valley,
N.Y., in August, 1773. His widow marricd John Lawrence, and
they are both buried in the Blue Church Cemetery in Augusta.
Two of Philip’s five children survived to adulthood: Elizabeth
married Duncan Fisher (a cousin of Judge Alexander Fisher of




Adolphustown) and lived in Montreal; and Samuel who married
Catherine Miller, lived in Augusta, lhen moved to St. Armand,
Quebec, c. 1805.

Peter Embury died in New York City 24 September
1765. He married Agnes Dunphy. Their daughter Kate married
Abraham Bininger Jr., the son of the Moravian minister, and
brother of John Bininger (another of the 22 Hay Bay subscribers
of 1792---see Hay Bay Guardian, 1993.)

John Embury died in New York City 7 April 1764. No
record of marriage or descendants.

Our subject, Andrew Embury, was born in Ballingrane,
Ireland, in 1757, and sailed to New York with his parents, David
and Margaret Sleet Embury. Raised in New York City and
Camden Valley, he joined a loyalist unit at the outbreak of the
war, with his brother John. In June, 1776, they are listed in
Capt. Justus Sherwood’s company of the loyalist regiment under
command of Col. Peters. They fought in Burgoyne’s campaign
the following summer, when John was taken prisoner (later
escaped or exchanged). They both were later transferred to the
Second Battalion of the King’s Royal Regiment of New York,
serving in Canada. A Muster Roll dated 25 April 1783, lists him

s “Sgt. Andrew Embury, age 25, 5° 71/2”, born Ireland.
Loyalist 7 years.” John also is listed, being half an inch taller,
and also a sergeant. Although there are no military records that
show their father, David Embury Sr., as having served,
nevertheless he, and his three sons all appear on the United
Empire Loyalist list. David Jr., was too young to enlist in ‘76,
but was enrolled in the KR.RN.Y. by 1784.

The Emburys moved with the other Loyalists to
Fredericksburg township, where Andrew drew part of lots 4 and 5
in the third concession of Fredericksburg additional, on the south
shore of Hay Bay. Before long he married Jane Bell, the
daughter of William Bell and Flora McCorquodale. Their children
included Philip, William Bell, Isobel, Peter, Anne, Samuel,
Andrew, Margaret, Flora, David S., and Elizabeth.

Though raised in a religious environment, “it was through
the instrumentality of the late venerable [Darius] DUNHAM that
Mr. Embury was aroused with a sense of his lost condition, alter
which he soon found the pardoning mercy of God and for more
than half a century proved himself an Israelite indeed,” according
to his obituary. In 1792, he subscribed £2 towards the erection of
the first Methodist chapel in Canada at Hay Bay---the exact same
sum that his father, David Embury, had subscribed towards the
building of the first Methodist chapel in America in New York
City twenty-six years earlier!

- His brother John (c. 1750—1849), who had married Mary, the
daughter of Valentine Detlor-and Catherine Hill, and eventually
moved to a farm in Richmond township, near Napanee. His
sister, Margaret, married Jacob Hoffman, a native of Camden
Valley, and settler in Emestown.

Twelve years before his death, Andrew Embury lost hlS
sight. Nevertheless, “through the assistance of kind relatives,
Father Embury would find his way to the temple of prayer, and
through the kindness of his Brethren by his request, meetings
were often held at his house . .. His confidence in the redeemer
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Page from Philip Embury’s pocket journal (aétual size)
describing his conversion in 1752.
(Courtesy of Victoria University/United Church Archives)

remained unshaken to the end, so that in the last struggle he
shouted, ‘Glory to God!"” Andrew died 26 March 1844 in his
87th year, leaving “an only sister far advanced in years, an only
brothcr at the advanced age of 94 ... a time worn widow, a large
number of children...” His place of burial is unknown and
unmarked.

Their family heritage was often recounted to visitors. When
Bishop Asbury visited Canada in 1811, he recorded in his journal
(July 14),

I learn from a conversation had with Catherine Detler, that

~ Philip Embury died about two hundred miles from New
" York; he was much esteemed by his neighbours, and an
. esquire. He was a descendent of the Palatinies who settled in

Ireland... He injured himself by mowing, and died somewhat

suddenly aged forty-five, greatly loved and much lamented.

Due to an extremely painful foot, Asbury was not able to
rlde further west than Kingston. Catherine Detlor probably
visited him there. Rev. Henry Boehm, the Bishop’s riding
companion, rode on with other preachers to a Quarterly Meeting
in the Hay Bay Church. He recorded in his memoirs: “On Friday._ -
we rode to Brother John Embury’s, by Hay Bay. He was a



Philip Embury
(1728-1773)

A
Sitss
it
nephew of Philip Embury, the apostle of American Methodism.
He was awakened at the age of sixteen under his uncle’s preaching

in New York.” And in 1855, William Case wrote:

A few years since, I visited John Embury and his worthy
companion. He was then ninety-eight years old. The scenes
of early Methodism in New York were revived in his
recollections, and he referred to them as readily as if they had
recently occurred. He said: “My uncle, Philip Embury, was a
great man---a powerful preacher--a very powerful preacher. 1
had heard many ministers before, but nothing reached my
heart till I heard my Uncle Philip preach. I was then about
sixteen. The Lord has since been my trust and portion. I am
now ninety-eight.---Yes, my Uncle Philip was a great
preacher.” After this interview he lived about a year, and died
suddenly [23 January 1849}, as he arose from prayer in his
family, at the age of ninety-nine. The Emburys, Detlors,
Millers, Maddens, Switzers, of Bay of Quinte, are numerous
and pious, and some of them ministers of the gospel---all
firmly grounded in Methodism. Their Palatine origin is
prominent in their health, integrity, and industry, and their
stedfast piety by Irish training on Mr. Wesley’s knee. Old
Mrs. Detlor*, forty years ago told me, “When a child in
Ireland, Mr. Wesley took me on his knee, when I sang for
him:

Children of the Heavenly King,
As we journey let us sing.”

* Mys. Valentine Detlor, nee Catherine Hill, died in 1826. She was
was the mother of Mary (Mrs. John Embury), of Samuel, and of
Elizabeth (Mrs. Darius Dunham), besides other children.

Sources: John Carroll, Case & His Cotempararies, vols. 1 & V;
Lidith Berry Embury, Embury Family History and Partial Genealogy,
privately published, 1963. Eula Lapp, To Their Heirs Forever,
Belleville, Mika, 1977. Encyclopedia of World Methodism,
Nashville, 1974. ).B.Wakeley, The Patriarch of One Hundred Years;
being Reminiscences. Historical and Biographical, of Rev. Henry
Boehm, N.Y., 1875.

The Old Wooden
Stave Churches of
Norway

Religious properties are among a nation’s most
architecturally significant buildings. Not only are they local
landmarks, they also serve as visual and social anchors in a
neighbourhood, symbols of its history and values. Maintaining
and preserving them over long periods of time against the
enemies of weather, fire, vandalism, and insect damage, requires
vigilance, community respect, money, and often specialized
skills.

As the Hay Bay church begins its third century, the question
of longevity arises. How long can one expect an all-wooden
building to survive? Sturdier materials such as stone, cement, or
brick might be expected to extend the lifespan of a building, but
wood seems so vulnerable to the elements. By its very nature, it
is seen as a short-lived, temporary construction medium.

However, there are cxceplions to such expectations.
Consider the surviving medieval stave churches of Norway which
still stand after eight centuries---the only temples in wood 1o
have survived in the West.

Christianity came to Norway at the end of the tenth century,
largely through the efforts of a converted Viking named Olav
Tryggvason (969-1000). Having spent his early years gaining
wealth and fame in Viking style by terrorizing and plundering the
settlements around the Baltic Sea, and Great Britain, he became a
Christian through the influence of the Bishop of Winchester in
England. He returned to his homeland, claimed the throne,
unified the country, and forced his new faith on his subjects.
Stubborn to retain their old Nordic legends, many were
“converted” on threat of death. It also brought an end to “the
Viking Age” which had begun about the year 800.

Soon the skills which had so marvelously fashioned the great
Viking ships were turned to creating a unique style of church
building. Scattered throughout the country, along routes of trade
and pilgrim pathways, an estimated 900-1000 of these “messages
in wood” greeted the traveller and parishioner alike. They were
often sited overlooking a fjord or at the bend of a river.

Inside, they were of simple form with a rectangular room for
the standing worshippers, a few benches along the wall for the
weak and elderly, and a chancel at one end for the altar with a
small side door for the priest’s entrance. There were no windows,
light coming only from candles or an open door. Tall round
pillars or masts, sometimes nine metres high, swept upwards to
support the roof, with clever cross-bracing in the upper levels.

Outside, they resembled the graduated shape of the pleatitul
spruce trecs, wide at the bottom with successively smaller
branches towards the top. Somec of the churches had as many as
six steeply-pitched roofs, one above the other. The wooden
shingles resembled fish scales, or the scales of a closed pine-cone.



The side walls consisted of wide tongue-and-groove boards,
sometimes three or four inches thick, standing vertically, seated
in a groove.

The lowest roof covered a verandah-like walkway that circled
the church, where parishioners could be sheltered from storms
while waiting, or where the unbaptized could listen to the service
from without.

On the pinnacles and gables of some of the churches could be
seen carved dragon-heads, similar to those that once emblazoned
the stem-posts of the great viking ships. A recent author
portrayed them thus:

The dragon heads with their outstretched tongues,

sneered from the gable edges as

graphic representations of evil

paying lip service to the good.

Ancient heathen motifs, following

the era of migration and coming from

Irish and Germanic sources, symbolized the

destructive forces which were now neutralized

and bound to the temple of the “White Christ”.

These pagan motifs snapped aggressively at their foes,

for they knew that no one understood the wiles of evil

better than those who had formerly been members of

the same team.

The Few That Remain

There are only thirty of these pre-Reformation stave churches
from the 12th and 13th centuries which still stand intact or
partially intact. Most have been remodelled or reconstructed over
the centuries; some restored to earlier or primal condition. They
vary in size from the small Holtalen church which has a nave
measuring 5 x 6 metres, with an added chancel 3 x 3.5 metres, or
the Undredal church which seats 40 persons, to the large Heddal
church reaching 26 metres high, and 20 metres (66feet) in length.
This latter church (see illustration) has been much lauded as “our
most luxurious and beautiful monument of this kind,”

“a gothic cathedral in wood,”
and a “Wedding
Cake Temple.”

Heddal
Stave
Church
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Although dating them exactly is difficult, the church at Urnes
would seem to be the oldest, with estimated erection date of 1130-

1150. This is considered the Queen of the stave churches,

beautifully sited over-looking the Sognefjord, with opulent
carvings. It is on UNESCO’s World Heritage List.

Amazingly, fourtcen of these churches are still in use as
parish churches of the state Lutheran Church. Another nine are
used for an occasional service, weddings or funerals. Five have
been removed to other sites. A number of the carved portals,
paintings, baroque altars, and other ancient artifacts have been
transferred to university or state museums. The picturesque
church at Gol was dismantled and rebuilt at the Norwegian Folk
Museum at Bygdoy, near Oslo, and the Holtalen church now
stands at the Trondelag Folk Museum near Trondheim. Seven of
them, including the Urnes church, are now under the care of the
Society for the Preservation of Ancient Norwegian Monuments.

The Tragedy of Fortun/Fantoft

In 1883 the stave church at Fortun was condemned as unsafe.
A wealthy man, the consul Gade, arranged for its removal to his
private property at Fantoft, in the outskirts of the city of Bergen
on the west coast. There it was rebuilt, adding such external
features as a belfry, a chancel with an apse, entrance gables, and
surrounding ambulatory or walkway, some of them modeled on
features of other stave churches. It is still privately owned by
shipowner Jacob Kjode. Tragically it was demolished in a fire
that had been deliberately set by a group of Satanists in 1992
(see illustrations). The Fortun church was indeed unfortunate! It
is now being rebuilt by the owner.

Some Preservation Factors

What are the factors that have preserved these sacred
remnants? One is the ingenious and sturdy construction of the
framework---the way in which the columns, planks and supports
were dovetailed, pegged and wedged, never nailed or glued. This
left the structure flexible, each joint able to expand or contract
according to weather conditions. Another is that these buildings
were built above ground on a stone foundation, unlike previous
churches in which the masts and side-walls were embedded directly
in the earth and, in time, rotted. Several of the histories of these
sanctuaries tell of the strong, stubborn protests of the people
against planned demolition. Most of these churches were in
isolated rural arcas, far from the threat of urban growth and
development. The growing heritage preservation movements of
the last century, especially since World War II, and the revival of
ancient building skills, must also be included among the factors.
Almost all of these conditions fit the Hay Bay church, giving
hope of many more years of witness to the glory of God.

Sources. Two recent studies are available in English: Stave
Churches in Norway by architect Gunnar Bugge (Dreyers Forlag,
1983), with many illustrations, floorplans, and structural drawings,
in black and white, of each of the thirty churches. Norway’s Stave
Churches: Architecture, History and Legends (Boksenteret, 1993) by
journalist Eva Valebrokk and architect Thomas Thiis-Evensen is 2
lush, full-colour account of twenty-nine churches, omitting thc
Fortun/Fantoft church which had burned down the previous year. -



Construction of a Stave Church
--showing structural measures to
prevent twisting and collapsing.

~~"Perimeter
porch and The Stave Church at Fantoft, near Bergen, Norway.
roofs. Originally built at Fortun, it was dismantled and moved
to Fantoft in 1883, and appeared as shown at left.
EIGHT CENTURIES
GONE UP IN
?

Additional SMOKE !
braces.

The smouldering ruins are shown (right)

after the disastrous fire of 1992. An

ancicnt stone cross stands out in sharp

contrast to the charred timbers and

scorched trees. The church is
“Belt” of under reconstruction.

Cross-
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Roof
trusses
and
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Staves
(posts)
& upper
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el o B e e L
“The Queen of Stave Churches” was built 1130-1150 at Urnes, 120 metres above the sea, looking

Stone outwards over the Sognefjord. Its opulent carvings, inner beauty and magnificent setting have put

foundation. it on UNESCO’s World Heritage List. The church is accessible only by boat.
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News of
Hay Bay Church

New Cemetery Deed

In the last issue of the Hay Bay Guardian (1995, p. 14), we
outlined the various deeds which have secured the church property
over the years. We indicated that a fourth deed was currently
being negotiated for the residue of land surrounding the cemetery;
that the deed of 1961 had only encompassed a little over half of
the land originally described in the unregistered deed of 1811. It
sounds rather complicated. Suffice it to say that the matter is
now completed. A new Transfer/Deed of Land has been success-
fully negotiated and was duly registered on 29 February, 1996.
The owners of the adjoining farm, Robert J. McIlwaine and his
wife Gladys (nee John), generously granted the land transfer for
$1.00. We are very grateful for their cooperation. They, and
their son Alvin, are United Church folk, and good neighbours.

Our next task is to enclose the enlarged area with a fence.

The Mormon “Invasion”

On. the morning of Friday, June 23, 1995, some 200
Mormons descended from their buses and swarmed in and around
the Hay Bay Church. They had come from all over North
America to attend sessions of a combined meeting of several
Mormon historical associations, held at Queen’s University.
Their program included visits to nearby historic sites to “learn
about the early history of the Latter Day Saints.”

There were some interesting links between Methodists and
Mormons. Joseph Smith (1805-1844), the “prophet” who
founded the Church of Jesus Christ of Latter Day Saints
(Mormons) in April, 1830, had occasionally preached in the
Methodist church near his home, east of Rochester, N.Y. If
Smith was the Moses of this new religion, then Brigham
Young (1801-1877) was his Joshua who led the converts to their
promised land in Utah. Brigham had a brother, Joseph Young,
who was active in the Methodist church in Kingston, which may
have been cause for Brigham to preach about their new revelation
in this area. Smith also preached in several areas across Upper
Canada, drawing many converts from the Methodist fold. Johkn
Taylor , a Methodist in Toronto, was an early convert who
succeeded Brigham Young as President of the church in 1877.
The new adherents to the cult were encouraged to migrate west,
thus few churches were established locally.

The program for the Queen’s conference thus described us:.
Hay Bay Church --- A beautiful Methodist church built in the
late 18th century, the oldest church in the area, completely
restored in a lovely rural area. It’s precisely the kind of church
where Mormon missionaries preached as they followed the same
routes as the Methodist circuit riders around the area. In the
church we’ll listen to a paper by William Lamb (United Church
of Canada), on “Methodist Beginnings and Tidal Wave in
Ontario.” ‘

At the church, they had many questions about the spread of
Methodism, sang some Methodist and Mormon hymns, and
bought up tons of our literature. It was a very pleasant occasion.

They also visited the Barbara Heck grave near Prescott, and
the Daniel Wood farmhouse at Sydenham. “Brigham Young
preached at this fine old stone house which still stands above a
small lake where some converts were baptised,” they explained.

Dr. Maurcen Beecher of Brigham Young University assured us -

that the church is now mature enough to examine its roots more
critically. Mormon scholars held a symposium last summer to
celebrate the 50th anniversary of the publication of Fawn Brodie’s
once-banned, No Man Knows My History: the Life of Joseph
Smith. The author had been excommunicated for portraying
Smith as very gifted, but seif-deluded.

QOur 1995 Visitors

Based on the 1650 persons who signed our Guest Book
between June 19 and September 23, there was a 24% increase
in the number of visitors over the previous year. We know that
many didn’t sign, so that a figure of 2000 guests would be more
realistic. The vast majority were Ontarians. Others came from
cvery Canadian province and the North-West Territories, and from
twenty-five states with Utah, not surprisingly, leading with 120
visitors.

Europe was represented by visitors from England, Ireland,
Scotland & Wales; France, Switzerland, Germany and Holland.
Others came from Brazil, Trinidad, Mexico, Australia, New
Zealand, Japan, Hong Kong, and Papua-New Guinea. Among the
signers there are always some who proudly identify their descent
from original settlers, including Benn, Casey, Dafoe, Embury,
Huff, Maybee, and Spencer.. .

There are increasing numbers who arrive on bicycles, often
part of a touring group. An Elder Hostel group came (by bus,.
not bicycle!) Although most visitors identify with mainline
Protestant denominations, an number have come from ethnic
churches (Mohawk, Finnish, and Chinese), or from a non-
denominational “community church”, or “Christian Fellowship.”
A family of four wrote “We don’t have one.” And another
commented, “NO Church!! “ A lady from Le Locle, Switzer-
land, listed her home church as “EREN,” which we hopefuily
have deciphered as Eglise Reformee Evangelique de Neuchatel.
(Any other guesses?)

Qur volunteer custodians, who take a week in the cottage and
welcome visitors to the church, also write a running commentary
about people and events in a notebook. Here are a few of their
observations: “We had the widow and daughter of Dr. Arthur
G. Reynolds, who compiled The Story of the Hay Bay Church
{1961]. She said she hadn’t been here since the plaque was
unveiled [1957].” “There was one couple from the NWT, &
another from Missouri, also some more bikers.” “It was strange
that we had 3 different descendants of original subscribers to the
building of the church: a couple from Queensland, Australia,
who are related to the Huffs; a Terry Hoover, a descendant of
Henry Hoover; and a relative of Peter Frederick. We were able to
help the Huff relative with literature, but if there is anything on
Hoovers or Fredericks, we aren’t aware of it.” [Peter Frederick’s
biography will appear in the 1997 Hay Bay Guardian; Hoover’s
(or Hover’s) will appear later.-—--JWL}] '

We hope that our visitors find the church and our custodians ™

as interesting and worthwhile as we find our visitors,
COME AGAIN IN 1996!

o
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The Announcement for the Book Just published!

Launching The Lord’s Dominion

The History of Canadian Methodism

by Neil Semple
McGili-Queen’s University Press 1996
a : 576 pages, 50 illustrations, 2 maps.
Paper ISBN 0-7735-1400-7 $19.95
Cloth I1SBN 0-7735-1367-1 $55.00

Father Edward Jackman and
the Jackman Foundation
| with
Victoria University and
McGill-Queen’s University Press

There was an air of excitement in the crowd of sixty or more
who gathered for the official birth-day of this book. Over ten
years in preparation, it is the first comprehensive history of the
Methodist church in Canada, from the beginnings in the 1760s to
Church Union in 1925. Such a major undertaking was made
possiblc through the generous financial support of Father Edward
Jackman and the Jackman Foundation. The four members of the
Jackman family (including Ontario’s Lieut.-Governor) were
present---a dynasty which has played a not insignificant role in
the Methodist and United Churches.

Dr. Glenn Lucas, formerly the Archivist-Historian of the
United Church, shared some of the concern that commenced the
project:

It was becoming increasingly apparent to those ol us involved
in this process that the history of Canadian Methodism from
1874 10 1925 was largely unknown, and for most of that era this
history was waiting to be written. In addition, only parts of the
period from 1784 to 1874 were adequately covered. United
Church ministers were being ordained who had never had a course
in, or read a book about, Canadian Methodism. They were being
sent out as ministers to a church two-thirds Methodist in
background. Many thought that Canada’s Pentecostals were our
modern-day Methodists.

Dr. Semple covers virtually every aspect of mainstream
Canadian Methodism. He examines early nineteenth-century
efforts to evangelize pioneer British North America and the
revivalistic activities so important to the mid-nineteenth-century
years. He documents Methodists’ missionary work both overscas
and in Canada among the aboriginal peoples and immigrants. He
analyses the Methodist contribution to Canadian education and the
leadership the church provided for the expansion of the rolc of
women in society. Hc also assesses the spiritual and social
dimensions of evangelical religion in the personal lives of
Methodists, addressing such social issues as prohibition,
prostitution, the importance of the family, and changing attitudes
toward children in Methodist doctrine and Canada in general.

Semple argues that Methodism evolved into the most
Canadian of all the churches, helping to break down the
geographic, political, economic, ethnic, and social divisions that
confounded national unity. Although the Mcthodist Church did
not achieve the universality it aspired to, he concludes that it
succeeded in defining the religious, political, and social agenda for
the Protestant component of Canada, providing a powerful legacy
of service to humanity and to God.

This is the latest and largest of the twenty-one books
produccd thus far by McGill-Queen’s University Press in their
Studies in the History of Religion series, under the editorship of
the late George Rawlyk. It will be a major reference book for

a Momentous Metﬁal[wt Moment/ ‘ many decades, and is a bargain at only $20!

invite you to celebrate the publication
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THE LORD’S DOMINION

The History of Canadian Methodism

BY NEIL SEMPLE

Tuesday, April 23, 1996, 4 10 7 pm
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University of Toronto
91 Charles Street West
Toronto, ON
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The First
Camp Meeting
Hay Bay, 1805

An eye-witness account written
by Rev. Nathan Bangs.

Camp meetings were a new thing to Methodists in Upper Canada
in 1805. They had begun in Kentucky in 1800. Each summer
Jfound new camp meetings being held in an expanding movement
that reached New York state within a few years. The Canadian
preachers had experienced their first camp meeting at Stillwater,
N.Y., held just before the meeting of New York Conference
in June of that same year. They decided 1o hold one in Canada,
September 27-30, 1805, on the Bay of Quinte circuit.

Nathan Bangs (1778-1862), a Connecticut Yankee, came to
Upper Canada in 1799, working as a teacher and surveyor.
Converted in 1802, he began preaching and was appointed to the
Bay of Quinte circuit in 1802 and 1803. He married a Canadian
lady, Mary Boulton, in 1806, so that, although he spent most of
his ministry in the States, he kept a lively interest in Canadian
affairs. He became the Book Agent for the M_E. Church at
their New York office, editor of The New York Christian
Advocate, and The Methodist Magazine; and author of many
books, including a four-volume History of the M.E. Church.
His original Journal is at Drew University, Madison, NJ; a
photocopy at United Church Archives, Toronto, from which this
is transcribed. This eye-witness account has many more details
than any of the published descriptions of the event.

Fryday, Oct. 5, 1805. T have been to attend a Camp-Meeting
at the Bay of Quintie and it was a glorious time to my own soul
and the souls of many others. . . [ am certain that camp-meeting
is an institution of God for he honors them with his living
presence, as may be seen by the following account of the above
mentioned one. The minutes I took down myself and they are
here corrected and enlarged upon.

Agreeable to appointment our Camp-Meeting began at the
Bay Quintie, in Adolphustown on the 27th of Sep. 1805 at 1 oc.
It was held in an open field.1 In the centre of which a Stage was
erected and about 10 or 12 rods from the stage the tents pnched in
a direct line forming a right angle.

" At the hour appomted we judged’ ‘there were about 250 people
on the ground. The worship was introduced with singing and
prayer, and a short sermon delivered by Br. Case2 on “Brethren
pray.” A number of Exhortations followed, but with little
movement among the People. After an intermission of 20

1 On Paul Huff's farm, “on the Hay Bay shore, and near the chapel
in Adolphustown... The field was sprinkled with logs, which served
for seats... A few persons had tents in the field, made by poles, and
covered with cotton or linen sheets and blankets. A boatload of
Methodists went down from Sidney [townshxp] > (Playter)

2 Rev. William Case, age 25. (His text: II Thessalonians 3 D

‘clouds &c.”

minutes a second sermon was delivered by N.B.3
our Wisdom, Righteousness, Sanctification and Redemption.”
After which some exhorted and the Spirit of the Lord began to
move on the minds of the people. An intermission of one hour

and an half, and prayer meeting was held by the whole —

congregation at the stage. At first it seemed dull, but an
exhortation being given by one of the preachers, and then prayer
again, the power of God descended upon the Camp, which soon
raised songs of praise to Ged for Salvation found. This continued
till about 10 oc at night when a Sermon was delivered by Br.
Maddent on “We love him because he first loved us.” The night
was now clear and still, & one who exhorted observed he believed
God had driven away the clouds from the sky in answer to prayer.
Several exhortations were given much to the purpose, and a
solemn awe rested upon our hearts. The exercise continued til
past 12 oc, when the majority retired to their tents. During this
time 4 Sinners were Justified and 2 Backsliders reclaimed.
Saturday dawns

At 5 oc next morming, Sat. Sep. 28, prayer meeting was held
again at the Stage and continued till eight. Then a Sermon was
preached by Br. Keelors on, “And he preached Christ unto
them,” which was applied with power. Exhortations followed in
the demonstration of the Spirit. At 12 oc Br. Ryané addressed
us in the Name of the Lord on, “My People are destroyed for lack
of Knowledge,” at the application of which God made bare his
potent Arm, for the Windows of heaven were opened and the
bursting power of God descended upon the congregation in such
an awful manner, that it raised a general outcry among the people,
who began to be numerous. The travelling and local preachers

descended from the Stage and ran among the crowd exhorting the..__

impenitent, comforting the distressed and encouraging the
faithful, calling out “Men and brethren, help.” The word of
summon was instantly obeyed, for old and young, male and
female, were now employed in carrying on the work of God.

The people of God were chiefly in a bunch by themselves
when the camp took fire, and the wicked formed a circle round
about, where they stood with astonishment fo see the exercise,
whilst many of them were constrained to cry aloud for mercy. As
soon as any were wounded by the spirit of God, they were
immmediately surrounded by a group of men and women who were
earnestly engaged with God for their deliverance, and such faith
had they that few were left before they were enabled to sing the
song of Redeeming Love. It might now be said of a truth, the
God of the Hebrews is come into the camp, for the noise was
heard afar off. The groans and cries of the wounded, the shouts of
the delivered, the prayers of the faithful, the Exhortations of the
courageous penetrated the very heavens, and reverberated through
the neighbourhood. -

This exercise continued till about sunset when on its
ceasing, Br. Steel7 preached on, “Behold he cometh with
After several exhortations, the exercise ran into a
pmycr meeting which continued all night without intermission;

3 i.e. Nathan Bangs, age 27. (I Corinthians 1:30)

Rev. Thomas Madden, age 25. (I John 4:19)

(Acts 8:5)

Rev. Henry Ryan, age 30, a muéing, former pugilist.  (Hosea 4:6)

Probably Daniel Steel, a local preacher, who had subscribed
£3.10.0 to the Hay Bay Church in 1792. (Revelations 1:7)

Rev. Sylvanus Keeler.

-~ A A b

on “Christ -
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The Preachers heir Circuits in 1
Those present at this Camp Meeting:
- Henry Ryan, William Case (Bay of Quinte)
- Sylvanus Keeler, Nathan Bangs  (Oswegotchie)
- Thomas Madden (Smith’'s Creek)
- Daniel Pickett (Yonge Street)

Those absent from this Camp Meeting:
- Samuel Coate,
(Presiding Elder, Upper Canada District)
- Robert Perry (Ottawa)

- Gershom Pearse (Niagara)

during which time 5 souls were Justified, 8 Backsliders reclaimed
and 25 Sanctified. Our grateful hearts could not but return thanks
to our gracious Sovereign, for so manifest a token of his lovcing-
kindness, therefore we sang Glory to God in the highest.
Sunday Morning

On Sabbath morning as the material sun arose and darted its
luminous rays into our tenis, we presented ourselves before the
Lord of all the Earth and besought the Sun of Righteousness to
arise and shine upon our minds, and glory be to God our prayers
gained access in the court of Heaven, for the exhilerating Streams
of divine Light illuminated our souls, and the balmy drops of
Jesus’s Love gladdened our hearts. O what a glorious morning
was this to us all to find, the lists [? word not clear] still
continued to rise and bear up the Ark of God. At about 9 oc
Lovefeast began. We ranged the people in a square body
together, and after the bread and water, the Lovers of God and man

-spake feelingly and powerfully of the goodness of God to their

souls, especially since they had assembled in that place, and so
expressed their gratitude to God for this introduction of camp
meeting among them. It was now that God shewed himself again
by smiting the wicked with conviction which again employed
God’s dear people in prayer on their behalf. The people flocked
together from different Quarters until we judged there were at least
2000, some supposed therc was 2500. As the prayers of the
faithful were so loud and incessant around the Stage, that
preaching could not be heard. We withdrew to a Waggon where
N.B. spoke on, “Yea, doubtless, and I count all things but loss
for the Excellency of the Knowledge of Jesus Christ my Lord”
[Phil. 3:8]. After this the noise ceased so that the congregated
assembly gathered around the Stand, from whence Br. Ryan
spokc on, “Many arc called, but few are chosen™ [Matt. 22: 14].
But even while he was speaking, the cries of the distressed in
some of the neighbouring tents was such that it occasioned much
disorder and irregularity, as some would be runing to and fore, and
from place to place, to see what was doing, for I suppose they
saw strange things today.
A Solemn Sacrament

There was not, however, such a Visible outery now, as
yesterday. Yet the Lord was still at work. Some exhortations
followed the sermon, and then preperation was made for
administering the supper of the Lord. The disciples of Jesus
came forward with boldness and owned their divine Teacher in
this holy ordinance, whilst hundreds of spectators were looking
on with amazement to see the mighty display of God’s power, for
many were overwhelmed with the loving presence of God during

this season of commemorating one of the greatest events ever
exhibited to human vicw. After the sacrament, the meeting was
carried on with exhortation, prayer and singing, shouting and

‘praising without any intermission til next morning.

A Stolen Lamb Retrieved
We shall notice some things remarkable during this awful

" period. Just after the sacrament a young woman of high rank was

struck by the power of God, and her sister seeing her weeping,
came and took her away by force from the multitude. Some of
the daughters of Jerusalem seeing the daughter’s Pride runing
away with one of Christ’s lambs, pursued after them, retook the
brokenhearted sinner, and brought her back. The wolf who stole
away the lamb, followed back, and was soon shot with an arrow
from the Almighty, which constrained her to roar aloud for
mercy, and it was not long before God heard her cry and changed
her fcrocious nature into the lamb-like nature of Christ. Anon
the retaken captive was enabled to say the Lord has become my
Salvation, therefore will I praise him.

A little boy of 11 years old was struck under conviction in
the camp, and converted on the Spot. I saw them carry him away
to the tent whilst his tongue was employed in lisping for the
praises of his Redeemer.

Playter records a similar story---perhaps the same lad---as
follows: “A little incident produced a great impression on the
heedless youth present. The signs of conviction and
penitence seen on some sinners at the meeting, the young
men disbelieved, and boldly told the preachers they were the
effect of scaring. At one of the services, when the
congregation rose from prayer, a lad of eleven years of age,
living at Casey's Point, remained kneeling, weeping, and
agonising in prayer for mercy, at the hands of a gracious God.
Ryan noticing, came to the place, and called the young
people to come and see the sight. He asked whether what
they saw could be done by scaring, for the sermon was not
begun. They all acknowledged that scaring could not be the
cause, and that it must be something else. “Well,” said the
preacher, “it will do the lad no harm if we pray for him. So
let us all kneel down and pray.” Gradually the youths

believed in a spiritual influence, and soon after felt it.”

A young man who had reccived the Spirit of adoption not
long since, had got into despair by giving away to the suggestion
of Satan that he had since sinned against the Holy Ghost. His
distress was so great, that he was delirious. He was brought into
the camp so much against his will that we were obliged to hold
him in order to keep him there. His case was opened to us by Br.
Dunham,® and his actions plainly indicated that he was
possessed, for as soon as prayer was mentioned, he would

struggle with all his might to get away, which seemed to be

similar to that recorded by the Evangelist---"Let us alone, trouble
us not before the time.” [Matt. 8:29] The wicked Children of the
Devil were so enraged because he was brought there, that they
came upon us, and would have taken him away with violence, had
we not formed a ring round him of 5 or 6 deep in order to keep
them off. We first besought God for Christ’s sake to restore him

8 Darius Dunham, a physician and former travelling preacher, now
jocated in Fredericksburg; married to Elizabeth Detlor.
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to his right mind, which was done. He then began to pray for
himself, and tho’ he did not immediately obtain the faith of
assurance, yet he was delivered from despair, and before the
meeting broke up obtained the peace of God to his soul. Glory
be to God who heareth prayer.

Sunday night

The day at length came to a close, and the sable curtain of
night spread her dark mantle over us, but God who rideth upon
the wings of the wind, and before whom the darkness shineth as
the light, shined into our hearts and gave the Knowledge that
Jesus Christ was with us of a truth. This night presented to our
minds one [of] the most awful & delightful scenes we ever
beheld. There was not a cloud in the sky. The Stars sparkled in
the firmament of the heavens, and the Glory of God overshadowed
the camp of Israel. The neighbouring forest became vocal with
the high praises of the God of the Armies of Israel. Turn our
eyes which way so ever we would, we beheld souls crying for
mercy encircled round with a number of the Soldiers of Christ,
with their hearts and voices raised in prayer for their Salvation;
and anon the tune would be turned into notes of -the sweetest
melody of Glory to God, my soul doth magnify the Lord, and my
spirit rejoiceth in God my Saviour.

Others, with streaming eyes, and hearts uphfted to heaven
while their bodies lay prostrate on the ground, would be shouting
aloud the praises of Immanuel, whilst some would be looking on
with wonder, not being capable of distinguishing between the
noise of shouting and the noise of wailing. . . .

Bangs is Smitten

On Sunday evening I had such an operation upon me as I
never before felt. I felt a shock of Divine power come upon me
and I immediately lifted up my voice in Exhortation, but was
soon so filled that I was held by some of my friends, whilst I
howled forth the praises of my dear Redeemer. I was carried out

of the camp and it seemed that my body was benumbed with the -

power of God. T tried to speak but my lips and tongue was stiff.
I was then laid in the tent where the blessing of the Lord seemed
to undulate all through my body as well as soul. [ lay thus
overwhelmed for some time while the glory of God filled the tent
and many shouted aloud the praises of Immanuel. O what love
did I feel for souls. I wanted to take them in my arms. The dear
children of God seemed as my heart strings and I am sure I could
have laid down my life for them if it would have done them any
good. Thave felt the divine flame ever since runing through my
soul which makes all within me rejoice. - I feel less than nothing
in my own sight and Christ is my all and in all. O that I may
never be disobedient to his blessed spirit. '

While ([I] lay in that situation, there came in a gross
Backslider who had formerly been a useful local preacher in the
M. C. [Methodist Church], and the arrows of the Almighty
instantly smote-him, so that he roared aloud for mercy. In the

meantime many of his friends came round him with weeping.

eyes, and aching, praying hearts, commending him to God in
prayer. It was not long before God shewed he had mercy in store
for such as him, by sending him deliverance and restoring
comfort to his soul. Thus the work of the Lord ran like fire in a
dry stubble until 10 oc next morning;
The Bond Among the Preachers
There is one circumstance more we would not neglect to

mention, and so much the more, as it shews the entire union.
which the instruments of this work felt one with another. Just at
the close, after a majority of the people were dispersed, and the oil
of God’s grace still continuing to circulate through our hearts, a
lfocal Elder,9
souls in this Province, began to feel the happy effects of it, yet
more powerfully in his soul, whilst himself & others were
interceding in the behalf of a broken hearted sinner. The
Travelling Ministers together with the local preachers formed in a
cluster together around sd. Elder, with their hands claspt around
each others’ necks, tears streaming from many of their eyes, and
hearts uplifted to God, brake out in such expressions of gratitude
to God, and love one to another, that the presence of him who

The Methodist Magazine, 1830

filleth all in all, filled, filled our hearts with raptures of Divine
Joy, that it drew tears of thankfulness from almost every by-
stander. . . Thus our congenial souls were mingling together
with the rest of our dear brethren who were standing round, in the
praise of their God and our God. Surely heaven smiled at this
hour .

The number brought into liberty during the last 24 hours
were 21 Justified, 18 Backsliders reclaimed, and 14 Sanctified.

-The sum:total, 30 Justified, 28 Backsliders reclaimed, and 39

Sanctified. 97 in all.

To conclude, the hour came that we must part, but even after
we had been about 7 days and nights upon the ground, and had
taken very little sleep and rest, yet there seemed to be an
unwillingness in the minds of some to leave the spot. And even

\after we started, we cast a longing, lingering look behind, feeling

a regret at evacuating the place where God had so recently blessed-—
us, and given us such a signal Victory over our Enemies.

9 Probably Darius Dunham, who well fits the description.

who had been an instrument in inviting many —
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We have mentioned the number as near as we could ascertain
which were delivered from bondage, but we would not wish to
insinuate that to be the precise number, for we doubt not but
there were many more; but [this] many came forward and openly

" declared what God had done for them. In addition to this, all

those who were before stedfast in the faith, with whom we
conversed, professed to have their souls much quickencd and
comforted, beside the many who were awakened, but did not get
delivered, whom we hope will yet bring forth the fruits of
Righteousness.

Finally, we have every reason to praise God for the
introduction of Camp Meeting among us, as we have proved it to
be a powerful means of awakening and converting souls. O that
this blessed work may be carried on til the ends of the Earth shall
see the Salvation of our God, and his Knowledge cover the Earth
as the waters cover the great deep.

Let all that love God say Amen. Amen!

{Playter adds this note: “A great revival of religion was the
consequence of this meeting, particularly on the Bay of Quinte
and Oswegotchie circuits, which eventuated in the conversion of
hundreds of souls. The meeting was quite orderly, compared with
camp meeting in after years. Indeed, the people were yel in their
happy simplicity, and had not learned how to be mischievous.”)

Comparative Membership Statistics
for the Upper Canada District
Circuit 1805 1806
Montreal 20 20
Ottawa 95 105
Oswegatchie (St. Lawrence twps.) ~ 457* 558*
Bay of Quinte 510*  656*
Smith’s Creek (Pt. Hope area) 80 76
Yonge Street 30
Niagara 500 5204
Long Point (Norfolk Co.) 125 120
Totals: 1787 2085
* Includes 2 coloured members.
# Includes 4 coloured members.

JOHN WESLEY WAS A LITTLE MAN

(A Hymn for Children of all Ages)

John Wesley was a little man

Who rode upon a horse;

By country ways and city streets

He kept his steady course.

“The whole wide world’s my parish,’
That little man declared;

“God’s love is meant for everyone,
With all it must be shared.’

Susannah was his mother’s name,

She taught him all he knew;

His father was a minister,

And John became one, too.

He went into the open fields

And preached to all who came;
‘Believe in Christ, and know his love,
Is what he did proclaim.

John Wesley had a brother Charles
Who sang with all his might:

“Q for a thousand tongucs,” he cricd,
“To praise God to the height,’

“To our redeeming Lord all praise,
Who joins us by his grace,

And bids us, each to each restored,
Together seek his face.”

John Wesley was methodical,

He drew up many lists;

And that is why his followers

Are called the Methodists.

He fought against the slaving trade,
He opened up a school;

To practice Christian holiness

He made his daily rule.

(This is just one example of what can be found in a
delightful new collection of hymns and songs by
New Zealand’s Colin Gibson. The book is entitled
READING THE SIGNATURE. The price is
just US $6.95. It is now available from The Hymn
Society Book Service* or from the publisher. )

© Hope Publishing Company
380 South Main Place,
Carol Stream, IL. 60188

* The HYMN Socicety
in the United States and Canada
2800 S. University Drive
Fort Worth, TX 76129
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MISSING PIECES

In the last issue (1995) of the Hay Bay Guardian, we wrote
about a number of Hay Bay Church artifacts that have been
discovered over the years---pieces of souvenir china from the early
1900s, an 18th century communion table, pieces of wood from
the church made into canes, &c. Here are three items that have
come to our notice, which we would dearly love to find. Two are
pictures of the church.

1) The Picton Gazette of 25 October 1967 reproduced an
article from the Montreal Star, originally written in 1903, which
gave the following description of a most unusual portrait:

The accompanying illustration [not shown in the Picton
article] is a faithful reproduction of the Church as it appears
loday ... Itis a picture of a picture. The original
photograph was taken about a year ago [1902?]. The frame
that surrounds it was carved out of a board removed from the
left wall of the Church, and near the ground. (The spot from
which the board was taken can be distinctly seen in the
accompanying illustration, and so also can the nail holes that
pierce the frame.) The glass that holds the picture in its place
in the frame was taken from a window in the Church, and was
the last whole pane that remained. This interesting and
historical picture is in the possession of a young Kingstonian
whose own hands gathered and put together its various parts,
and who values it very highly.

2) The second is an oil painting, (and a copy), referred to
in the following letter sent to Dr. Nathaniel Burwash of Victoria
University, Toronto. It was written by the Rev. David Scott
Houck, Methodist minister in Milton, Ontario, and dated Nov.
7th, 1911. He wrote:
Your letter re painting of the old Hay Bay Church received a
few days ago. In reply would say that I may present said
picture to Victoria some day but I am not just ready to do it
now. I expect to be in Toronto soon and will call for it. So
far as I know it is the only oil painting of the old church
except a copy Mrs. Houck made of it and which could not be
distinguished from the original except by the artist’s initials.
She gave it to a friend.

Mr. Houck died six months later at Welland, Ont., aged 51.

3) The original Subscription List of 1792.
Playter, in his History of 1862 (p. 30), says that “the paper was
preserved by Mr. Samuel Detlor, of Little Creek [Fredericksburg],
near Napanee and now is in'the | possession of Rev. Dr. [Anson]
Green.” What became of it after that is unknown. This is
sometimes confused with the Deed of 1811, which was often
shown at gatherings of area people, and which presently rests in
the United Church Archives in Toronto.

Can anyone help us locate these valuable items? Although
we would welcome them as gifts to the church, our chief concern
is simply to know their location, and that they have not been lost
forever! From time to time special occasions arise (such as our
recent bicentennial) when such items are brought together for
public display. They would later ‘be returned to the owners or
archival depositories.

MISSISSAUGA INDIANS
ATTEND ADOLPHUSTOWN
CAMP MEETING

Here are excerpts from a letter written by the Rev. William Case
to the Editors of the METHODIST MAGAZINE in New York,
describing in great detail the events at the Camp Meeting held in
Adolphustown, from June 15th to 19th, 1826. His letter,
dated “Kingston, U. Canada, June 30, 1826,” was published in
the October 1826 issue of the magazine. It is remarkable for its
cross-cultural impact, being a rare occasion where a large group of
white men and women encamped together with a group of native
people. It came soon after the baptism of twenty-two
Mississauga in the old Pinnacle Street Methodist church in
Belleville (forerunner of Bridge St. United Church).

After the baptism of the native converts at Bellville, the 31st
May, and having been strengthened in their faith by the pious
exhortations of brother Jones,1 who came down from the river
Credit to assist on the occasion, the good work appears to have
gained additional strength . . . As these brethren had signified a
wish to be present at the camp-meeting, they were encouraged to
attend, expecting that at a woods meeting, these children of the
forest might not feel themselves less at home than they had down
in the chapel at Bellville: it was hoped, too, that their faith
might receive additional strength from a communion of so
numerous a body of Christians of their white brethren.

This encampment was situated in a most delightful anc_
healthy part of the country, upon the north bank of Carnahan's
bay, which deeply indents Adolphustown on the west. Opening a
broad view of the Bay of Quinte, and connected -with its deep
waters, it afforded a convenient landing for the steamboat and
other vessels. The ground for the encampment was enclosed by a
gun fence, made high and strong, with two openings only, and
these were secured by gates, which were opened and shut at
pleasure. By this precaution the watch were able to keep out any
drunken persons, should such be disposed to disturb such
meetings. About one hundred yards from the camp was an
overflowing spring of cool waters, which running from a sandy
soil, were very sweet and healthful. During the night, lights were
kept up, by inflammable [sic] wood placed about six feet from the
ground, and in situations to illuminate the whole encampment.
The fires appear also to have rendered harmless the night damps,
for we have known no instance of ill health occasioned by these
meetings. in this place. . .

We were now informed that the Mississauga fleet was in
sight, when a few of us repaired to the shore, to welcome our new
friends, and conduct them into the encampment. We found
between 50 and 60 landing from their bark canoes.* Their
furniture of cooking utensils, guns, spears, &c, were taken out,
with barks for covering their wigwams, their blankets rolled up,
and all prepared to be borne on the heads of the squaws. When all
were in readim;ss, the Indians took each a canoe, reversed, upor

1 peter Jones (1802-1856), or Kahkewaquonaby , was one of the
first of his tribe to embrace Christianity. A son of surveyor Augustus
Jones and Tuhbenahneequay, an Ojibwa woman, he played a key role
in adapting his people to European culture.
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his head---the squaws in the rear---and the whole body advanced in
Indian file to the encampment.

We had previously caused all the exercises to cease, not
<nowing what effect so many voices in different parts of the camp
~ might have on the minds of the natives, who were unacquainted
with such a scene; and we wished, too, that the entrance of the
natives into a Christian encampment for the first time, might be
witnessed by the whole congregation. Two of the preachers
having been placed at the head of the file, the party entered the
camp, some of the men bearing canoes on their heads, others the
guns and spears, and the women their burdens of blankets and
barks. As but few of the congregation knew that the Indians had
arrived, their sudden appearance in this equipage created
considerable emotion. The first was that of astonishment. They
gazed with amazement: then reflecting on the former wild and
wretched state of this people, contrasted with their present hopeful
condition, and remembering their many prayers for the heathen,
and seeing too their petitions fulfilled before them, surprise gave
place to feeling of gratitude and delight; they broke forth into
praises, and gave glory to God for the salvation of the heathen.

When they had arrived at that part of the ground which had
been assigned to the use of the natives, laying down their
burdens, they all kneeled and prayed for some time, the pious of
the whites joining in the petitions for God’s blessing on these
strangers, and that this gracious work might spread through all
the wilds of America.

In building their camp, the natives formed it an oblong with
their canoes, placing them at the same time on the sides,
reclining inward to form a part of their shelter. Poles with one
end in the ground, and leaning over the canoes, supported a roof
of barks above. This completed their covert, to shelter them from
the rains. The smoke from the fires in the centre escaped through
the uncovered space above. Their mats of bark unrolled were then
spread beneath the shelter, and served the double purpose of
carpeting and couches. The number of adults which occupied this
camp was 41; their children about 17; in all 58. Of the adults
about 28 had given evidence of a change of heart, two of whom
officiated as exhorters. The remaining 13 appeared somewhat
serious . . .

The natives being encamped by themsclves, their meetings
were generally held apart from the whites, except in the public
preaching, when a portion of the seats on the right of the stand
was reserved for their use. At the conclusion of each service, the

* These canoes are the work of the natives, and display
considerable ingenuity. Being made wholly of white cedar and bark
taken from the birch, they are very light, and easily conveyed on
the heads of the natives, from one river to another. The ribs are of
cedar, three inches wide and half an inch in thickness, variously
bent to form the hull of the vessel. These serve the purpose of
knees for supporting other strips of cedar put on lengthwise, in the
usual mode of planking. Over aRl is a sheating of birch bark,
similar to the copper sheathing which sccures the botiom of
shipping. With thongs of cedar root the whole, catching the ribs
and the bark, is sewed to the raves, which forms the [finish of the
vessel. The canocs employed in the Northwest trade are large,
carrying from three to six tons; but those used by the natives in
these parts are about twelve feet long and three feet wide: they are
very convenient for the conveyance of a single family, and if
necessary will carry 6 or 8 men,

leading points of the sermon were delivered to the red brethren’
being interpreted by William Beaver,2 one of the Indian
exhorters. On several occasions the exhorters were called on to
address their brethren in their own language. The first exhortation
was given on Friday by Wm. Beaver, and from the peculiar
earnestness of his manner, and the solemnity of his voice,
together with the cffect it appeared to produce on the minds of the
natives, we judged the discourse to be powerful and awakening,
for many wept, and some appeared to have been awakened from
this time to seek a change of heart.

On Saturday and Sunday the congregation was large, we
judged between three and four thousand. Much order was
observed, and great attention paid throughout the public services,
but more especially when the native exhorters spoke. They were
heard with profound attention, and spoke with fluency, for some
time. When Beaver had concluded, we desired him to inform us
what he had been saying. After an apology for his bad English,
he said, “I tell ‘em they must all turn away from sin; that the
Great Spirit will give ‘em new eyes to sce, new ears to hear good
things; new heart to understand, and sing, and pray; all new! I
tell ‘em squaws, they must wash ‘em blanket clean---must cook
‘em victuals clean like white woman:---they must all live in
peace, worship God, and love one another. Then,” with a natural
motion of the hand and arm, as if to level an uneven surface, he
added, “the Good Spirit make the ground all smooth before you.”

During the mecting the pious Indians took an active part in
the prayermeetings, in behalf of the mourners, sometimes among
the whites, but mostly among themselves; and it was principally
by their means that the thirteen who came to the ground
unconverted, were brought to the knowledge of the truth.

At the close of the campmeeting, every Indian on the ground
appeared to be happy in the Saviour’s love. By constant labours
and frequent exercises of faith in prayer, several of the Indian
brethren became very skillful in this mode of labour, and it was
very striking to see the answers to their prayers in behalf of
mourning penitents. On some occasions their faith was such,
and their prayers so powerful, that the hearts of bystanders were
melted, though they could not understand a word.

The Sacraments Administered

On Monday the eucharist was administered, when several
hundreds partook in the holy ordinance. The solemnity was great,
and many were comforted in this joyful hour; yet our native
brethren appeared to enjoy the greatest share of the Divine
blessing. The late converts having signified their desire to receive
Christian baptism, 21 adults were presented at the altar as
candidates for the ordinance. One of the ministers present having
explained to them, by an interpreter, the nature and design of the
ordinance, we proceeded to propose the apostles’ creed and the
covenant, by the same interpreter, to all which with great
solemnity they severally assented in the Chipewa “Yooch.”
Baptism was then administered, and afterwards the communion.
During these exercises their minds were considerably affected, and
some of them so much as to be unable to stand, and were borne
from the altar in the arms of their fricnds. After the mecting was
concluded, we repaired to the Indian camp, and administered
baptism to 10 children of the believing Indians. The wholc
number of converts now belonging to this tribe, and who have

) irpe ., . .
2 Willtam Beaver is frequently named by Case as an interpreter.
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received Christian baptism, is 43---and 21 children.

This campmeeting we consider to have been, in some
respects, one of the greatest we have witnessed in this country.
We could not estimate the number present on the sabbath at less
than three thousand; many good judges think there were at least
four. Notwithstanding this multitude, good order prevailed
throughout the assembly . . . It is ascertained that about ninety
persons professed to experience a change during the meeting . . .

Their One Somng

... As yet these Indian brethren have but one hymn they can
sing, and they know but one tune. This they sing, over and over,
as if to them it was always good and always new. Some of their
voices are remarkably melodious, and being softened and refined
by the meltings of Divine grace, their singing is quite delightful.
To give you a specimen of their language, I insert the first and
fourth verses of the only hymn this tribe of the Missisaugas ever
sung. It consists of four verses, and is a translation of the first
hymn in our Hymn-book.}

1. “O a pa kish ke che go twak
Nege a ne she na paig
Che na na ka moota wa wat
Ing ke sha mon ne toom.”

4. “Wune sa o kee ma ma she an
Ma che ma ne too wish
Kee pe se qua pe na moo nunk
Koo se non o me squeen.”

Some of their voices are remarkably melodious, and being
softened and refined by the meltings of Divine grace, their singing
is quite delightful. . . A great field is opening for usefulness
among this people. It is indeed already white for the harvest.

1 The first hymn in Mecthodist hymn books of that period
was always “O for a thousand tongues to sing,” by Charles
Wesley. This translation into the Ojibwa language (the
tongue of the Mississaugas) was made by Peter Jones. Case
mentions eisewhere that the tune they used was calied
WALSAL. The melody line is reproduced below, taken from
the four-part harmony which appeared in the Methodist tune-
book, Sacred Harmony, published in Toronto in 1838. This
minor-key tune was, of course, also used with other
Common Metre (8.6.8.6) hymns.

-'lr-.

Anson Green’s Account of
the Same Camp Meeting

(Born in Middleburg, N.Y., well educated and a gified communicator,

Anson Green, age 25, had just begun his travelling ministry serving

the Hallowell circuit. This excerpt is taken from his autobiography,
The Life and Times of the Rev. Anson Green, D.D.)

June 15 [1826]--- A successful Camp-Meeting commenced
today in Adolphustown, and I had strength to walk down to it
[from Picton]. Mr. Case kindly offered me alternate rides upon
his horse, but I could not brook the idea of seeing my Presiding
Elder on foot, while I occupied his saddle. I chose rather to be
independent; but I nearly fainted by the way.

We had a new element at this meeting which added much to
the interest of the occasion. A large fleet of Indians was seen
coming towards us on the Bay. When they landed, each Indian
took a bark canoe upon his head, while the women took their
kettles and children and marched towards the camp. We looked on
with admiration, but our pleasure was much increased when they
laid down their burdens and reverently kneeled upon the sod to
implore the divine blessing. This was so unlike the conduct
which these people had manifested, as we had seen them on our
streets and in our forests in their former state, that we
instinctively cried, “This is the Lord’s doing, and it is marvellous
in our eyes.” Before the meeting closed, every Indian on the
ground was hopefully converted. Twenty-one of them and ten
children were baptized on Monday.

Peter Jacobs,* an interesting youth whom we had sent to

school at Belleville, was brought in here. He had been mourning

and weeping all the week, but on Monday morning we saw his
countenance was greatly changed from sadness and gloom to
cheerfulness and joy. One said to him, “Well, Peter, how do you
feel now?” With a pleasant smile he looked up and answered, “O!
I feel happy as I can jump up.” Before, when we asked him
concerning his feelings, he replied, “O! my heart sick, very sick.”
Now he is well. This meeting was one of much joy and
Christian Triumph. Nearly 100 souls professed a change of heart,
and went home new creatures in Christ Jesus.
Visits the Old Hay Bay Church

While in this vicinity, I visited and spoke in our old
sanctuary. I felt a desire to see the first church built in Canada,
where Losee and Dunham, Woolsey and Coleman, Anson and
Wooster, Sawyer, Keeler, and Jewell had preached before I was
born. The very thought of standing where these holy apostolic
men had stood, to point sinners to the Lamb of God, was
inspiring. The house is 30 by 36, with a gallery; is painted blue
on the inside, and is rather a blue-looking affair altogether. But it
is a2 memorable spot, and I was greatly blessed while speaking in
it. The place is hallowed by many pleasing recollections of
primitive times and gospel triumphs. . . Ilove to linger here and
meditate upon these days of primitive simplicity: battles bravely
fought and victories gloriously won. Noble men of God, who
commenced the blessed work in those days of peril and sacrifice
how I love and revere their memory!

* A sevenicen-year-old Mississauga, Peter’s Indian name was
Pahtahsega. He was later ordained as a Methodist missionary.
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The Grape Island Mission
1826-1837

“Glory to God, there stands a son of Augustus Jones, of the
Grand River, amongst the converts; now is the door opened for
the work of conversion among his nation!” Those prophetic
words were uttered by Rev. William Case at the close of a camp
meeting at Ancaster, on Tuesday, 3 June 1823. The object of the
exclamation was young Peter Jomes, also known as
Kahkewagquonaby (translated as “Sacred Feathers”), son of a
Welsh-descended surveyor and an Ojibwa woman. Case had often
visited the father in his house at Stomey Creek overlooking
Burlington Bay, and thus recognized his children.

Methodist missions among the province’s native peoples had
begun two years earlier when Case and four other preachers had
formed the Committee on Indian Affairs of the Genesce
Conference. Alvin Torry, their first missionary appointed to the
Grand River area, later recalled that at that time, “I doubt if there
was a man in the Genesee Conference, excepting Br. Case, that
believed that the Indians in their pagan state, as we now found
them, could be Christianized.”

Case realized the great import of Peter’s conversion, for he
recognized the young man’s great gifts of communication and
potential. Peter was one of those remarkable cross-over people
who had lived among the native people until sent by his father to
an English school at age fifteen. Case knew that the Indians
could be best evangelized by one of their own people. Peter
certainly fulfilled the promise, for within seven years almost a

~ thousand natives, mostly Ojibwa (Mississaugas), were baptized.

Peter travelled widely and was later ordained. He set the
spark with the Belleville and Kingston tribes of Mississaugas,
among men such as Peter Jacobs (Pahtahsega) and John Sunday
(Shahwundais).

Case was greatly concerned about thesc new converts’
vulnerability to the white man’s whisky, which they called
skootawahpooh, which would make the Indian keushaquabee
(“make head run round and man go crazy™). He was also
concerned to promote a more settled lifestyle for these nomadic
people, which would also make it easier to train them in
agricultural work, and teach them and their children their new
religion.

On 16 October 1826 a unique document was drafted, whereby
the “chiefs, warriors, and Indians of the Mississauga Tribe” leascd
two of their islands in the Bay of Quinte to five Belleville
Methodists, in order to establish a mission among their tribe.
Among the fifteen natives to sign the lease, were John Sunday
and William Beaver (mentioned elsewhere). Two of the five
Bellevillians were Rev. John Reynolds, a located preacher
who later became a bishop of the posi-1834 “continuing”
Mecthodist Episcopal Church, and Benjamin Ketcheson, a son
of the William Ketcheson who was one of thc Hay Bay
subscribers of 1792. Peter Jones witnessed the signing.

The two islands were named Sawguin and Grape, lying off
the eastern tip of Ameliasburg township, Prince Edward County,
and about six miles from Belleville. The former was about 50
acres in size, and was mainly used for farming, cattle-grazing, and
firewood. The smaller Grape island, about cleven acres, became

their home village, eventually hosting twenty-nine buildings and
almost 200 people.
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A portion of Publius V. Elmore’s 1 35 map of Prince Edward County
shows “Sawguin Island” and “Grape Island Missionary Station.”

Grape Island became the training centre for native
missionaries some of whom travelled as far as Lake Superior to
spread the Gospel among their people. It also became a major
trans-shipment facility for tons of clothing and supplies sent by
sympathetic supporters in New York and the eastern seaboard.
From the island, these items were forwarded to other native
mission stations across the province. The history of those ten
years is well documented, especially in the over 40 accounts sent
by Case to the Christian Advocate (begun in 1826 in New York),
and some 25 to the Christian Guardian (which began publication
in Toronto in 1829), and in Missionary Society reports.

The dramatic storics of this massive conversion of native
people in Upper Canada brought great joy to many. But some,
especially in far off New York city, remained sceptical. To
counter this unbelief, Francis Hall, a newspaperman and long-
time secretary of the M.E. Missionary Society, with his wife,
visited the various centres of mission activity, including Grape
Island, in September, 1828, and verified the reports. Hall’s
reports give great detail, cven naming cvery Indian in each ol the
six class meetings on the island, with stories of saving grace.

1n the following years, Case, with an entourage of several
new converts thrilled audicnces along the American scabord, who
eagerly donated funds to support the work. Some “adopted”
native children by paying for their education. Thus Henry
Steinhauer of Philadelphia gave his name to ten-year-old
Shahwahnegezhik of the Lake Simcoe band, and he became Henry
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sleep for four nights. “I begin feel bad in my heart. This is, I -

Bird Steinhauer. The young lad also became a brilliant scholar, a
teacher, a Methodist minister, and great-great-grandfather of Ralph
G. Steinhauer, Canada’s first native Lieut.-Governor (Alberta,
1974-9).

In 1837, the Grape Island inhabitants were removed to a
newly created Reserve on the south shore of Rice Lake, north of
Cobourg. It was named Alderville, after the Rev. Robert Alder,
secretary of the Wesleyan Missionary Society in London. Alder
spent some years in Canada, and ardently defended Indian land
rights with British authorities.

The Grape Island mission, just 20 miles up the Bay of
Quinte from the Hay Bay Church, has been “rediscovered” by
history scholars in recent years, but remains largely unknown to
the general population. Some recent studies include:

- Richard Boehme, Mission on Grape Island, Seventh-Town
Historical Society, 1987.

-- Donald B. Smith, Sacred Feathers, The Rev. Peter Jones
(Kahkewaquonaby) and the Mississauga Indians; U. of T.
Press, 1987.

-- J. William Lamb, Bridging the Years, A History of Bridge
Street United/Methodist Church, Belleville, 1815-1990, Wood
Lake Books, 1990; chapter 3, “Mission on the Doorstep”.

-- Michael Ripmeester, ‘"It is scarcely to be believed ..’: The
Mississauga Indians and the Grape Island Mission, 1826-
1836.” The Canadian Geographer 39, no. 2 (1995).

P.S. - On 14 June 1987, the Alderville First Nation, Bridge St.
United Church and local historical societies sponsored a
pilgrimage back to Grape Island, to mark the 150th anniversary of
the move to Alderville. Two hundred attended the great picnic and
service of thanksgiving, led by Rev. Hal Wilson and chief John
Crowe, which was held on a farm near the island. Canoes ferried
participants across the water. Some had tears in their eyes as they
told their children, “This is where our forefathers lived.”

P.P.S. - In 1989, an archaeological exploration of Grape Island,
led by historian Bill Lamb and archaeologist Garry Foster, found
the remains of eight of the mission buildings. And that’s another
story.

Shahwundais, a.k.a.
Rev. John Sunday

A veteran of the War of 1812, “whiskey” was the only
English word he needed to know. Years later, when he heard
Peter Jones preach in Ojibwa in Belleville it did not make him
happy. He later wrote of it: “he says this---All mankind is only
two ways we have got to go when we die; one is broad way, and
other is narrow way. All the wicked white men, and wicked
Indians, and drunkards, shall go there; but the good white people
shall go in the narrow way; but if Indians also become good, and
serve the Lord, they can go in that narrow way.” He couldn’t

think, I'am one, I am one, to go in that broad way, because I had
hard drink last night.” His misery lasted three months, during
which time he often asked for prayer. When Peter returned to

speak at a quarterly meeting in the area, grace prevailed and ~

Sunday became a believer. He later described that day as follows:
I do not know what to say to ask for religion; I only say
this,”O Keshamunedo, shahnanemeshin. O Lord have mercy
on me poor sinner.” By and by the good Lord he pour his
spirit upon my poor wretched heart: then I shout and happy
in my heart. I feel very light, and after pray-meeting, I went
to tell Peter Jones how I feel in my heart---1 say to him this,
“I feel something in my heart.” Peter says to me, “Lord
bless you now.” O how glad in my heart. I look around---
and look over other side a Bay---and look up---and look in
the woods; the same is everything NEW to me. I hope I got
religion that day. I thank the great spirit what he done for
me. I want to be like this which built his house upon a
rock. Amen. JOHN SUNDAY.

[Christian Guardian, 22 Qctober, 1834, p. 198.]
Receives Christian Baptism.

Sunday was not alone, as many others of his tribe also
applied for Christian baptism. The next four days were spent in
instructing them and preparing them for the initiation rite. Peter
Jones recorded that,

we were careful to examine each person as to their Christian
experience and faith in Christ their Saviour, and of their
determination to renounce the world, the flesh, and the devil.
This part of our duty was very tedious, as we had to give
each person an English Christian name, retaining their
Indian names for surnames. A

Of the 50 or 60 natives who were seriously considering becoming

Christians, 22, including Sunday, were considered ready for

baptism. This took place in the Pinnacle St. chapel in Belleville

on Wednesday, 31 May 1826. They were then formed into two
classes under the Icadership of John Sunday and William Beaver.

They took to pray very naturally, some of them pouring out their

feelings with deep emotion and tears.

For most of them it was also the first time they had seen
their names written, as the baptisms were carefully entered into
registers. The name Sunday appears to be a slurred version of his
Ojibwa name, Shahwundais---like “Sh’wundays”. The name
means “sultry heat which the sun gives out in summer just before
a fertilizing rain.”

He was soon appointed not only a class-leader, but an
exhorter, in which capacity he visited various Indian bands, and
many were thus let to embrace the Gospel. In 1833 he was
received on trial by Conference, and sent as a pioneer missionary
to the Indians on the east shore of Lake Superior,

Missionary to the Chippewas.

Henry Schoolcraft, a noted sociologist of that day, and the
American Indian agent at Sault Ste. Marie, described his
preaching: v

John Sunday came to St. Mary’s in the autumn of 1832.
His prayers and exhortatory teaching completely non-plussed
the Chippewas. They heard him refute all their arguments in
their own language. He had, but a short time before, been
one like themselves---a Manito worshiper, an idler, a



21

drunkard. He produced a great sensation among them, and
overthrew the loose fabric of their theology and mythology
with a strong hand. I had never before heard the Chippewa
language applied to religion, and listened with great interest
to catch his phrases. [ was anxious to hear how he would gét
along in the use of the dual pronoun we, as applied to
inclusive and exclusive persons. He spoke at once of the
affections as they exist between a father and his children, and
addressed the Deity at all times as Nosa, which is the term
for my father. He thus made God the inclusive head of every
family, and brushed away the whole cobweb system of
imaginary spirits, of the native Jossakeed, Medas, and
Wabanos.

In 1835 he accompanied the Rev. Wm. Lord President of the
Canadian Conference, on a missionary meeting tour through
portions of Canada. He proved Lo be a great success with these
English-speaking audiences. Having so evidently proven his

abilities, Conference ordained him the following year.
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Tours England
In July, 1836, he travelled to England with Rev. Lord, both
to recover his health, and to speak at a series of Methodist
missionary meetings throughout the country. The meetings were
written up in the Methodist newspaper, The Watchman, with
glowing praise, as this sampling shows:

[at Plymouth and Stonehousc] “As was cxpected, both
places were literally crammed. His imperfect knowledge of
English, and apparent hesitancy, were soon forgotten, in the
simple and artless details which he gave of his previous
habits, and especially of the operations of the Holy Spirit
upon his heart. . . rivetted the attention of his hearers. . .
John Sunday gave a description of his journeys through the
wilderness, his perils on the lake, and sketched, at the close,
the last moments of his departed brother, with a feelingand a
tenderness which it would be impossible to describe.”

[Liverpool] “excited great interest by the simple and
artless narrative which he gave of his former habits, his
conversion to God, and the success of his labours.”

[Sunderland] “We are completely unable to present our
readers with any adequate idea of the feclings produced in the

largest congregation ever assembled in the Sans-Street
chapel, by the speech of Shawundais . . . most touching.
Many of his sentences, though only half-spoken---or rather
half-spoken and half-acted---contained all the elements of
fervid eloquence. Never has a more powerful impression
been produced in our recollection, at any missionary
festival.”

He was expected to speak at the annual General Meeting of
the Wesleyan Methodist Missionary Society, held in the great
Exeter Hall, London, on Monday, 1 May 1837. The hall was
packed, and the services continued from 11 am. to 6 p.m. Many
speakers took their turn at the podium, including Rev. Edward
Fraser of Antigua, formerly a slave, and the first black to be
ordained in the Methodist church. However, Sunday was not
heard. It was later explained:

It was hoped that the General Meeting of the Society would
have enjoyed the pleasure of listening to the interesting
details of Shahwundais, the converted North American Indian
Chicf, and thus have participated in the delight which his
addresses have afforded to the Meetings of those several
Auxiliary and Branch Societies which he has attended. The
time, however, did not permit him and several others to take
part in the Meeting which had been intended for them.
A Visit with Queen Victoria?

Although his obituary says that Sunday was presented to the
Queen, this has been difficult to confirm. King William IV was
on the throne until his death on 20 June 1837. The teen-age
Victoria was immediately proclaimed Queen, but there followed
an official mourning period of three months during which court
appearances were kept to a bare minimum. The few court

38 activities gazetted in the newspapers make no mention of John
22 Sunday or anything that would hint at such a presentation. Nor

is there any such reference in Victoria’s personal journal. Sunday
embarked for the journey back to Canada on August 23rd, before
the period of mourning was over.
There was, however, an official visit in his last week in

England. The Watchman announced:

On Wednesday [16 August] Shahwundais, the Chippeway

Indian chief, accompanied by the Rev. Robert Alder, and Sir

Augustus D’Este, had an interview with Lord Glenelg, at the

Colonial-office. Mr. Alder and Shahwundais had a second

interview with his lordship, at the Colonial-office, on

Saturday.
Glenelg was Sccretary of State for the Colonies, and Alder, as we
have noted elsewhere, was secretary of the Wesleyan Methodist
Missionary Society. Sir Augustus D’Este was a first cousin of
the Queen, and a leading member of the Aborigines Protection
Society. The purpose of the interview was to obtain from the
Colonial office a formal recognition of the principle that the
Indian is the original proprietor of the soil, and that the Indians
should not be removed from their fand where they have a chapel
and arc cultivating the soil, away to the rocky shores of
Manitoulin Island, as was then being planned by the Lt.-Governor
and Council of Upper Canada. Glenelg promised a special
inquiry.

While in London, Sunday had an oil portrait done by the

celebrated artist William Gush. This painting, by the way, still
hangs in the central stairwell of the Methodist missionary offices
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in Marylebone, Londen. An engraving of it was published in the
March, 1839, issue of The Methodist Magazine (Llondon).

In the painting he wears a medal bearing the profile of King
George III. This is probably the medal, first issued in 1801,
approx. 3” in diameter, which was awarded to Indian chicfs who
fought in the War of 1812 with the British forces. At the battle
of Chrysler’s Farm, near Morrisburg, the victorious British
troops consisting of regulars, Canadian Militia and some Indians
(including Sunday and William Beaver), numbered only 800,
whereas the Americans were fully 4,000.

When he returned to Canada, his home was now at the new
Alderville Reserve on the south side of Rice Lake. He served for
30 years as a missionary among the native people in several
locations. Almost every year he spent some time travelling and
speaking at missionary meetings across the province. “My
family live at Alderville, but I live everywhere,” he said. Even in
his broken English, he charmed people with his wit and homely
illustrations (see below), much as Will Rogers did in the next
century.

In 1867 he was superannuated, and retired to Alderville.
Blind in his last few years, John Sunday died in peace, much
beloved and respected, on 14 December 1875, aged about 80. He
had outlived 14 of his children. A tall obelisk marks his grave in
the Indian cemetery at Alderville, where he lies beside his beloved
mentor, Rev. William Case (d. 1855).

EPILOGUE

Peter Jones, on his second missionary tour of England, was asked

to speak in the town of Goole, an inland seaport on the Humber

river in Yorkshire. To his surprise and delight, he found and
recorded this unusual remembrance of his colleague. The date was

24 May 1838.

At the Missionary meeting this day a beautiful model of a
steamboat was presented on the platform as a Missionary
box, or rather a Missionary Steamboat, containing about
£13. At the bowsprit was a flag bearing this inscription--—-
”Peace and good will to men!” On top of one of the masts
waved a flag with these words---"Missionary Collector.”
Over the wheels stood the Captain holding out a signal of
distress, with these words---"Men and Brethren, help!” The
Captain who commanded this steamboat, was no other than
my good brother John Sunday, with his Chief’s medal
hanging by his breast, and girded about his body with his
sash. Well done, Captain Sunday! raise your steam, and let
your steamboat soon reach our poor Indian brethren who are
perishing in pagan darkness, that you may return with a
precious cargo of redecmed and saved souls, and safely land
them in the haven of everlasting joy and peace.

Then, remembering the significance of the date, Peter added,
To-day is just an hundred years since Mr. Wesley found
peace to his soul. What hath God wrought since that time!
Today is also the birth-day of our young and beloved Queen
Victoria. She is 19 years old this day.

Sources: There are many references to John Sunday in the
missionary reports published in the New York Christian Advocate ,
the Christian Guardian, and the Methodist Magazine. Peter Jones,
Life and Journals of Kah-ke-wa-quo-na-by (Rev. Peter Jones),
Wesleyan Missionary, Toronto, 1860.  “Shah-wun-dais” by G. S.

French, in Dictionary of Canadian Biography, Vol. X, p. 647.
“Shawundais, the Ojibway Orator,” chapter 2 in John MacLean,
Vanguards of Canada, Toronto, 1918. Rev. Robert Brooking of
Alderville, wrote an account of Sunday’s dying testimony ir

Missionary Notices of the Methodist Church of Canada, 3rd Series, .-

No. 6, March 1876.

The Wit and Wisdom
of John Sunday

“And then John Sunday---Sha-wan-dais---was there; in many
respects one of the most remarkable of those Indians who became
teachers to their brethren. . . his force consisted in that shrewd
mother wit which he had inherited, intensified and turned to the
best account by the grace of God.. All his utterances were
forcible, and the marvel was, that with his limited knowledge of
our language, he could always speak so as to edify a white
congregation.

“I heard him upon one of these occasions tell that, when a
boy, he was in the camp during an engagement between the
British and American forces, when a spent cannon ball stopped as
it had reached his feet. He said, ‘I take him up and put him in
cannon, and send him back.”” '

~-Senator John Macdonald quoted in T.E. Campion,
The Methodist Churches of Toronto, 1899.

“John Sunday was ever a welcome guést at my father’s house
and we children listened with delight to his quaint stories, and the
old legends of his people. He was perhaps the homeliest Indian
in the land. Yet when his face lit up, and his eyes began t
twinkle, everything else was forgotten but his inimitable talk."
He could charm and fascinate an audience playing upon their
feelings like a master musician on an organ. The halls and
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churches were crowded wherever it was known that John Sunday
was to speak. . . his pathos and humour were simply irrestible.
He was thoroughly original and he could also be sarcastic and
sungent.” ---Egerton Ryerson Young.

“I have now lost eight children . . . last winter when [ was
in the woods I found what we call a bee tree, that is, a hollow
tree where the bees make their nest. Now I believe that honey is
the sweetest thing in world and every body like it very much.
Now when I found the bees nest, the bees were in the honey, but
I did not mind, because I liked the honey so well that I got hold
of them altogether and began to eat, and thought, if they sting my
hand and my tongue, I could not blame them for they make the
honey and the honey comes from them. Now it is just so with
the Lord, it is from him that we receive all our good. Thercfore
when He sends us affliction and trouble, we cannot say anything
because it’s from the Lord and we still love him and say with
JOB, ‘the Lord gave and the Lord hath taken away and blessed be
the name of the Lord.™ ---John Sunday, 10 March 1846.

“John Sunday was particularly happy in his address . . . I
wish I were able to present you with a correct report of his entire

speech . . . His closing words I can give you with substantial---1
think I may say, with verbal---accuracy; and they are too good to
be suppressed.

“*There is a gentleman, I suppose, now in this house; he is a
very fine gentleman, but he is very modest. He does not like to
show himself. I do not know how long it is now since I saw
him, he comes out so little. I very much afraid he sleeps a great

leal of his time, when he ought to be going about doing good.
His name is Mr. Gold. Mr. Gold, are you here tonight? or are
you sleeping in your iron chest? Come out, Mr. Gold! Come
out, and help us to do this great work, to preach the gospel to
every creature! Ah, Mr. Gold, you ought to be ashamed of
yourself, to sleep so much in your iron chest! Look at your
white brother, Mr. Silver. He does a great deal of good in the
world while you are sleeping. Come out, Mr. Gold! Look, too,
at your little brown brother, Master Copper. He everywhere!
Your little brother running about all the time, doing all he can.
Why don’t you come? Come out, Mr. Gold! . .. Well, if you
won’t come out and give us yourself, send us your shirt, that is, a
Bank Note.”” ---Rev. Matthew Richey, 20 March 1845.

On 12 July 1987, members of the Canadian
Methodist Historical Society shared in “A
Celebration of the Life and Ministry of Rev.
John Sunday,” at Alderville United Church.
Some of his descendants who attended are
pictured here. The lady in the centre holds a
coloured reproduction of the Gush painting
which was presented to the church. In the
upper right hand corner can be seen part of a
portrait of Wm. Case. Beside it, above the
number 52 on the hymn-board, is a white
marble plaque erected in Case’s memory. At
the lunch which followed, the ladies served
wild rice, roast beaver, moose, Canada goose,
and other delights!

“Dear Brothers, it is now little better than eleven years since
I first began to serve the Lord. Sometimes I find it hard to get
along---sometimes it just like when I was in a swamp surrounded
by flies, had to make fire and smoke them away; so in religion
have to keep good fire in my heart to keep away wicked thoughts
and bad spirits. Iam very happy today, and hope to get to heaven
---John Sunday speaks at a Love Feast, 1836.

by and by.”

The Rev. John Sunday (c.1795-1875)
Shah-wun-\dais
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Some Minor Corrections
for THE LORD’S DOMINION

We have not had time to read through all of this magnificent
book, but immediately focussed on the parts which described the
early Methodist beginnings in the Bay of Quinte area. It may
seem picky to point out a few minor blemishes, but every history
book has-them. Unless corrected, the misinformation will be
perpetuated. Here are a few that we have noticed:

p. 43: “William Losee ... [was] not ordained until 1792".
Losee was ordained a Deacon in 1789 by Bishop Asbury. In his

Journal (vol. 1, p. 608), he wrote under date of Baltimore,

Sunday, September 13, 1789: “I preached three times; baptized
and administered the sacrament twice; and ordained Archibald
Foster and William Losee deacons.” The M.E. Church only
allowed ordained men to cross the border, lest they suffer the fate
of men such as McCarty, who, lacking ordination papers, was
expelled. Losee was officially authorized by his Presiding Elder,
Freeborn Garrettson, and thus commissioned by Asbury (though
not yet by the Conference). “He obtained liberty to leave his
{Lake Champlain] circuit in January, 1790, and was authorized
and recommended by the Presiding Elder to preach on any opening
in the new northern country.” (Playter, p. 21).

p- 44: “Case had been born in Massachusetts in 1780 into a
Congregationalist yeoman family.” - This would be a natural
assumption for people of that state. However, recent research
shows that William Case was likely raised a Baptist. The
township where he was born, Swansea, Massachuseltts, had been
separated from Rehoboth township to accommodate dissident
Baptists in 1667. One of the key figures in this was John Myles

who had founded the first Baptist church in Swansea, Wales, and
emigrated with a few of his congregation to Rehoboth in 1663.
Records show that Casc’s grandfather, William Case III, was
exempted from paying a ministerial tax to the Congregation:
Church, in 1744 and 1755. Hornbine Baptist Church was builta
quarter of a mile west of the Case farm, in 1753, and still stands
today. Case’s uncle, the Rev. Isaac Case (1762-1852), was a
zealous Baptist minister in Maine and New Brunswick. These
and other evidences would seem to substantiate that William Case
(1780-1855) came from an Arminian Baptist denomination before
his conversion to Methodism in 1803. See W. G. McLoughlin,
New England Dissent, 1630-1833, Harvard, 1971.

p. 129: “The first confirmed camp meeting took place at
Hay Bay on the Bay of Quinte circuit in late September 1805. It
was held on the property of Peter Huff, a member of one of the

Palatine Loyalist familics . . .” This is an error carried over from

Playter’s History, which says, “the spot was a field of Peter
Huff’s” (p. 85). The only Peter Huff in that august family, was a
son of Solomon Huff, probably named for his grandfather, Peter
Swade. Peter Huff was too young to have owned the family farm
in 1805. Although we do not have his birth date, Rev. Robert
McDowell recorded his marriage to Annie Hale on 3 September
1812. It was, of course, the farm of Paul Huff (who died in
1818). Perhaps Peter Huff ran the farm at the time Playter was
writing his book, 1860-62. Or perhaps the typesetter did not read
Playter’s writing correctly. Or . . . who knows? In 1992,
George Lockwood Trigg, Ph.D., published A Huff Genealogy,
Descendants of Engelbert Huff of Dutchess County, New York,
which states that Engelbert was born in Norway. JWL
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